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Lectuye 1.

Folk-3ouls and The liystery of Goliotha

Berlin, 30th March 1918,

all those who received in the right way what was stated in
our last lectures, as to the way in which the human soul cam to
a cartain extent determine its relation to the supersensible
worlds, and can of itself brinz about that rolationship, nced
not on the other hand be alarmed by the fact that it is also the
simple truth that the human beinz, as such, is dependent in &
cortain sense on the whole universe, on the whole of his environ-
ment. Between these two thinzge human life really oscillatesg
1t swin:;s backwards and forwards between the free establisiment
of a relation to the supersemnsible world, and ite dependence on
the environnent, on the whole universe; and this, by virtue of
the faet that man, between birth and death, is bound to a
particular phvsical body. Durinz the next few days we will
« discuss part of this depeandence on the universe, in a speeclal
cagfvction: one which may come very noar to the human soul at
the present day. aibove all it will have become cloar from much
that we have made our own throuzh Spiritual Scicnce, that the
whole earth which we as collective humanity inhabdbit, is o kind
of huge livin: being, that we ourselves stand within this great

livinz being, as mombers of 1t3 1in various lectures I have



e

- :Q of thn gseparate phenomena of the life of this great

’"llving peinz which is oux carthe The life of the eoarth 1s ex=

pressed in manifold ways. amon3 others 1t is expressed in the

f*xg_i,g that certain relatlons exist botween the different paris

of the earth and the man aho lives upon the earthe. «8 true as

one hand, the human race is a unity (which

4t is that, on the
truc
0 /\t nat the

a very superficlal truth), so is it als

indeed 1s
£ the human race distributed over the different

geparate parts O

parts of the parth dif
Not only is this the caSe on account of the

fer acecording to these domains, and are

de pﬂndmt on them.

many forces which external natural sclence and geography inves-

tigate, but they are also dependent On many othex,
he separate parts of the eurth's surface. There

more seerct

forges of ¢

exist certain innay relatioﬁs petween man (with these the super

18 not concerned) and the ground
h fyom which he springs.

¢iciality of natural science

which he inhabits, the pari of the eart

This can best be observed fyom the fact that such relationships

Pecom~ establishad in the course of shorter or longer historica

-ﬁ} periods. This might alveady be seen in the change which takes

oe in Suropeans who emigrate 1o america and settle theres

6
2 althouzh of eourse the period of the gsettlement of SurOpean

: yica is still so short that what here comes intoc consldex
at present but & mere indication, it 1s nevertheless
mgly and distinetly indicated. The external configuration
Buropeans alters (as already said, this 1s up t1ll now
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indicated) when they inhabit america; perhaps not at once,

,: put eertainly in the course of generations. In the foxm of the

arms and hands for instance, and also in the shape of the face,

she “uropeans gradually grow to resemble the 0ld Red Indians,

. they gradually take on the personal characteristics of the old

Red Indian Race. You must of course not take this too literally,
but simply as hints for further observation.

Roughly speaking, these things are what first of all draw
sur attention to certain connections between the great organism
of the Earth.and the difforent members of this oxganism, in fact
the difforent sections of the earth's population. .Je know well
that man durinz his 1lif~ on lkarth is connected with supersensible
peinzs, beoings of the Higher Hierarchies. Je knmow that what we
eall a "Folk-Soul” 18 not that unreal abstraction of which mater-
falistically-minded men speaak today, we know that the "Folk=-Soul”
ie a kind of .rechenzrlic-Being. Je need only read the cycle on
the Folk-Souls givén in Christionia to learn that a Folk-Soul is
a conerote, real bein:z, in whom man is to a certain extenl em-
bhedded during his life. Man stands in constant connection,
¢hrouszh his beiln:, with hizgher and lower beinzs of the iHigher
Rier;;chies. de will look into this connection today and in the
next few days from one point of view (we can indeed only speak
of such thinzs at all from certain péinta of view).

In order vightly to comprehend subjects such as the sub—~

gtance of this leeture we must make elear to ourselves that to
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spiritually-scientific observer of the world, what 1s in the

rlalistic sense called maiter or substanece does not exist at

a really scarching observation proves thut this 00 re-
- ]- s itself into spirit. 1 have often made use of a compariso
" ghich should make clear how these things are orderced. Take
water. It ean freeza, then it is ice and looks quite different.
Iee is 1ce; and water 1s water; yet 1ce is also water, only in
another form. It is somewhat like this as regards what 1s calle
matter; it ie spirit in another fomm, spirit passed over into
another form, as water into ice. lence in Spiritual Sclence we
heve the spiritual in viaétghen discussing material processcs,.
Spirit 1e active everyihere. The fact that the activity of the
spirit is expressed also In material processes 1s due to &
speeial form of manifestation of the spirit. But everywhere
there is activity of spirit, thus even when we study the more
aatﬂrlal rhenomensa we are really referring to forms of activitly
of the spirit, as they appear in & certaln sphere as external,
more Oy l2ss material progesses.

. In man, material processes ars continually taking place
which really are spiritual processes. lun eats. He thereby

os into his own organism substanes of the outer world. Soli
i tences which beeome liquified ave taken into the human orga
_: gsm, and thereby underzo a transmutation. The human organism
u; gadeecd concists of all sorts of substances, #hich 1t recelves

without; and not only becausa it recsives these substanoce
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but in the wvexy act of reeelving them, they also 3o throuzh a
certain process. The warmth of the body 1is conditioned by the
warmth 1t recelves, and by the processes which the reaceived
substances undergo in our organism. .e breathe. In breathing
we take in oxyzens not only do we take in oxygen, but through
the faet that our breathng-process 15 under the same rulinz as
are the processes im the outer world, in ths atmosphere, we are
subject to the rhythm of the whole universe. (I have even pre-
sented this relationship aumcrically.) Thus through the rhyth-
mical prdeesaes ahich we undergo in ocur orgunisan, we alsd stand
in a certain relationship with the environment. 1In fact it is
the case that the very influcaces for instance, which are exerted
on ingividual human beings by the folk-Soul, are brought sbout
through these procgesses, these happeninge, by wvhich the outer
events in Hature affect us and continue to work om in us., de @0
not mersly breathe in oxygen, for sometiinz spiritual lives in
the oxygenised breath. 4o do not @sroly cat; sabstances are
transmuted in us, but this muterial process 18 at the same time
a spiritual omne, aud the Folk-3pirit cun live in this proecsss of
taking in substances and digesting them. The fact of our Folke
5pir1t\11ving #ith us is by no means meyely an abstract thought,
for thc lifs of the Folk-3pirit is impressed on what we do in our
daily 1life and on that whieh iz accomplished in our orzanism,
laterial processes ave at the same time the expression of

spiritual workings. 7The folk-sSpirit must take this indirset aay




of anterinz us; throush ths food and 80 2N

The 2iffercnt Folk-Spirits, whom in bthe eourse of the lec-
tures on the Mission of the different Folk-8ouls we have dis-
tinzulshec according t2 Olher polnts cf vicw, work, with regard
to what I have Just indicated, in diffeorent ways upon mankingds
and the im@ividual chaxacters of ths nations on the Zarth arse
thepeby differentiated. The varlous characters of the different
nations d epend on thelr Folk-Spirits. But 1f, from s spiritual-
seicntific point of view, we follow thé by-paths alon; which the
separate Folk—-Spirits work, the following result bocomes _
apparent .

Men breathes. He thexedby stands in constant econanction
with the gurrounding alrs; he broathes it in and he breathes 1%
out. 1f, in a particular case, on account of the configuration
of the sarth and Tory reasons of wvarious kinds, the Folk-Saui
croosas the by-vath of breathing and by means of thai, calls
forth the speeial confijuration und sharterisation of the nation
in guestion, we can say that the Folk-Spirit works 'throush the
air' on the peopls comcerncd., In fact thils 1s the case to an
especially marked degree among those people who have at any time
innabited the Italian Penimsula. On the Italian Feninsula the
aly ic the medium for the workings of the Folk-Spirit om the
people. e may say that the air of Italy is the means, the
medium, through which the Folk-Spirit ilapresses his workings on

the people who inhabit the Italian reninsula, in order to 3lve
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them the particular confizuration throuash whlch they are just the
Italian nation, and formerly were the 0ld Homan nation and sO On.
Thus we can investizute apparently material workinis in thelr
sniritual foundations, 1 we follow the mothodsof Spiritual
Seionee,

How one may raise the question: How 1s 1t with other Folk-
‘ Spirits? If we lock vound at other reglons of tha larth, what
methods do the Folk=-Spirite adopt in order to brin: the particu-
lar confizuration of the nations to expression? .mon: the people
who have inhabit2d the France of today or who still inhablt 1t,
the Folk-Spirit works along the by-path of the fluldic element,
throuzh everything which not only enters the body as fluld, but
which zlso works in it as fluid. Thus the folk-Spirit vibrates
and moves in the process by which liguid contaots the organism
and works upon 1t, and theraby detormines the charactsr of the
people, This is the case among the people who formarly inhablited
the France of today as well as tlhoee who s$1ll do inhablt 1t.

NHoe we do not grasp the matter completnoly L2 we only lock
at thls relationship of man to his environment from cne side.
That would indeed give a very one-sided conception. It must here
be ramnmﬁéreﬁ what I have often saild, that "Man is a two-foll
beinz”; hie head and the rest of his organism, oach work for
themgelvee., 3In reality the workin: of which I have Just spoken
in reference to the Italian and the Frenehn peoples, affects only

the rest o0f the orzanism, and not thr head. From the head another
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aetivity coes forth. Only throush tLe co=-operative sorking of
the activity which proceeds from the head with thst which comes
fyom the rest of the orzanisan, 3oes that which then impresses
{tsalf upon the Folk=-gharacter cume fully into forece. The
aetivity which proceeds from th» head is nsutralised, as it
were, by that which pracaéds fyom the rest of the orzanisa.
Henee we mizht say, as regards the Italians, that tojether sith
what they broathe in with the alr and which regulates the rest
of ths orsanism oxcept tho head, there works also fram the direc-—
tion of the head, the mervous system of the head in 1ts spiritual
differentiation, in 5o far ae man 1s '‘neyve-man of the head'.
In France this i gifferent. Jhut lives in the crganism as
*"rhytim” is a particulay rhythm for the whole orgunism and dif-
foyent from that of the heady the head has lts oan rhythm.
inile in Italy 1t is the nervous activity of the head whieh works
in eombinstion witk what is affect2d in man by the air, in France
it 12 the rhythn; the rhythmical muﬁammnt of the hcad - the
vibrating of the rhythm in the head combtined sith what is effected
by the fluidity in the oxzaniem. Thus the Folk-character is
pailt up throush the particular cosbination Of what takas’plaoo
in tha‘ie&d of the individual man with what the Folk-Spirit
brings in from the environment.

From this we can sae that it is possible 0 study what is
seroad out Seg?rully over the Larth's organism, 1fwe allow oux-

selves to observe these things from a splritualiy-sclentifie
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Let us eaguire further as tu the different Folk-characters,
the 3ritish, for instunce. a3 the Tolk=Spirit of the Itullam
race works through the alr, aad thut of the Freneh through the
datery element, =0 the Folk-:Zplrit of the 3ritish rac: works
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be able 0 study all the sepurate fratures of nationul character
1f you look at bhese partilcular wetawcrphoses in tie modes of
activity Of the solk~soulse

Let us g0 further into the sest. In america things are
again different. There a subterramean olement is at work. ihile
in the British orgaalem we have to do with the earthy, #ith the
salty, in the amerxiecan Folk-character an ddderground clomont 1is
aottvn,.5aﬁath1ng that vibrates under the carth; that has there
& very speeial iufluence on tac crganisu. Th- s0lk-Spirit works
on the national character of thc .muerican pevple particalarly
through the underground sagnetic and clectric currente. «nd
something from the head strcams towards thesos undersround maznetie
and eleckric curreats wuné neutrulises tacir influcnce: toward
them sbreams what is actually dunun .ill., Taut is ta: character=
istic feature of dhe american rolk-character. .while ot the
Britisa national character we must Say tiut 1t depends ossentially
on the carthy elemsnt, inasmuch us mun takes it into his oxzanism
and it comes into reeiproeal action with tho metabolisia in the
htad, 8o, inasmuch as the ill lupresses itsel? in the case of
the agariaan, it #oxks in him together ith Simetaing which comes
froa uﬁdexgruand, and thls determines the .uuerican folk=character.
with tais is also commccted what I have meantioned in = publie
legture ( "The historical 11f: of mankind and 1ts problems, 1l4th
Maren 1518). iwn eun only with his whole froe personality stand

in relationship with the elaments above the Sarth and down to
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the Earthe If he ig influenced by underground Folk-Soul activi-
t¢ies, he 1e not forming his Folk-Soul in freedom, he 1s then,
as it were "possessed” by the Folk-Soul. I have shown In the
public lecture that the .merican may even say the same thing as

S—

the Central- uropean, Herman Grimm, also saysy and yot it 1s
not the same thins., dhile we notice in Herman Grimm how every-
thing is humanly szequired and wom, with Joodrow 4ilson 1t 1s as
thoush he were humanly possessed by it. From that you can see
one thinz (this is important because at our present time 1% 1s
necessary to face these things). dhen today, two or three men
say the same thing, 1t is considered purely from the point of
view of 'eontent', it is looked at in the abstract. But two men
may say the same thing in substance, and the remark made by the
one may sound exactly the same as the other, yot the one wan may
have fouzht out, conquered things in his soul, and the other may
utter them as the resuli of 'pogsession'. The content is often
not at all the essential thinz. What matters is the degree in
which what a man says is his ‘own', the acgquisition of his own

his
soul, instead of) having perhaps acgulred 1t through being

possessed. That is the important point. Today pecple have only
a sense for the abstract. Je can soce in Hewman Grimm that what
he says has been gone over and over many timaé in his soul, and
we might take sentences from iilson's works and write over them
“Herman Grimm” or vice versa; but that i=s not the point. Herman

Grimm worked something out, Joodrow Jillson says something which




comes to him throuzh daing possessed by underzround beings.

These thinss must be reeosnised; we need not approach them with

smotlon and passion, they cun be vegoznised quite objectively.
T.at us ensyulrs further, and deseribin: & ecirele vyound
Germany, look for the moment towards the Zast, Something char-
saterictic confronts us there when we observe the fasterner who
nas flrst zreduslly to 11£t himself out of chaos, and will only
thon rise r@splendenf in Wie orizinal form. As the Folk-Spirit
works in Italy throush the air, in the French prople throuzh
water, in the Wnglish throush the eayth—eloment and in the
imeriesn throush an undersround clement, so does the Folk-Spirit
work in the Rusegian Slavonic element throuzh the light, in
setual faet the Folk-Spirit on whom the Sast deponds works in
the vibrations of licht. dhen onee that which in the future will
srow up in the Jest shall have loosened itself from its embryonic
coverinzg, 1t will be seen that the methdd of workinz of the
Folk-Spirit in the CZuropran st is ruite @ifforent from that of
the Folk=30culs in the Yest. For althouzh I must say that the
Fol%-ﬁpirit works throuzh the lizht, yet the curious thing is
that 1t does not work diresetly thrsuzh the lizht vibrating on t0
man, but\"'-throu;.gh the lizht which is first sunk into the ground
and 18 then reflect2d baeck thences. This lisht whieh rises asain
fram the sround 1s that of which the Russian Folk-Spirit makes
nee, to work uron the Russian. It d0es not work upon the whole

orgenism, but directly upon the head, on the character of




13.

thouzht, on the menner of forming congepts, sensations, otc.
Thus heres the method of the soli=-spirit 1s o xactly the opposite
i that in the .esit, whers he worgs Iyxom the rest oI tne organism
and something strikes wgainst him frowm tao hoade 1in tae sast
he works through the lizate Tue light etrocamlng back from the
pround Ls there the medium for the rolk-opirit, and that Works
particularly oan the heade. and the counteraction now comes Lrom
the rest of bhe body, and especially from the Oorgunism oF tae
neart e This counteraction nod cperates as a reversed proeess
towards the head and alters the workins which proceeds Ifrom
thoxe. (Lt is still in chavus today, still in its embryonic
coverings.) It is the rhythm of the breathing waich strikes
towards the haad and counteracts what comes from the Folk-spirit
by way of the lighte. «hat comes cut in the dear sast is present
o o still higher desyoe whea we g0 further Last. It is the
speclal char«cteristie of the Far sfast that there the FOLk=
Spirit works ulso partly throush the light which is taken up and
yoflocted fxom the Larth and ahlch wurka apon the head, but
works too through that which 1s no longer 1ijht, and is indoed
not vis a;ﬁ at all: the Haxmony of tae Spheras, whica vibrutes
throuzh everybhing aad which, to tie splritusl aumaalty oI the
aslutic ast, is equivalent to a working ol the #0lk-Splrit, in
taat the rolk=-Spirit works dirzectly through the daraony Of tae
spheres which, howsver, is reilectied fram the Larian and wOrks

upon the heade in cpposition to this works tne rhytam of the




‘Folk=Spirit: - a= a member 0f the whols of humanity, not as am k.

A

broath, and therain lien tho secrnt of
¥ the Spirit in the Zast have always tried
ticn with the Spivit throuzh a speeial developn
breathine, If you étuﬁy Yoza ym will gee that
to dewelop the breathing in a speeilnl way. This

fact that the individual trice to 2ind spirituality through

individual - he seaks 1t in the manney whieh really belongzg to
thr character of hiz nation. Thus the further fast we 30, the
more 4o we f£ind this. Of ecurse it would basecen in mors Or less
rofinementg in the activities of this Folk-character, snd also
in deteriorations in these activitics, how somatinmes o daviation
bogomes ovident., Individual nations and whole raccs muy be sub-
J2et to these deviations to & pronounced dogree: 1in that &
disharmony, for instance, aprears when the activity of the head
acoﬁrés with that in the rest 0f the hody, and s2 one But t2
entey into these various dichaymonios is parhape not to be
gspecially reeommendod $o-day, as for thi= or that reason a natiom
is boynd to love certain other nations today, circunctuinces do-
mand this; and much might be reeclved with the feelin: inztsad
0f with tﬁ% understandin: and perhaprs then be misunderstood.
4% a latey date, parhape we may bo adle t0 speak about Tustem
peoples and similar problems,

Now the qurstion cen be ralesd: How 45 the Central-

suropean aations stand? de are speakins more 0f zeorraphiesl
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breath, and therain lies the seeret 0f the fact, that scekers

2¢ the Spirit in the Zast have always tricd to eome into conncew-
tion with the Spirit throush a speeiul development oF th
breathinz., If you study Yoza you will sae that 1t reonires one
to develop th~ breathing in a speelal way. This rests on the
fact that the individual $rice to find spirituality throuzh the
(Folk=Spirit; - a= a member of the whols of humanity, not as an
individual - he seeks 1t in the manner whiekh really belonzs to
thr character of hi=z nation. hug the further Yast we 30, the
more @0 we find this. Of eourse 1t would hoseen 4n more or less
rofinementg in the getivitics of this Fnlchhaructnr, and al=o
in deteriorations In these activitics, how somotines o daviation
bocomes ovident. Individual nations and whole raccs muy be sub=-
Joet to thess deviations to & pronounced docrse: in that &
disharmony, for instamce, aprears when the activity of the hoad
aceords with that in the rest of the bdody, and so on. But to

eater into these various disharmonios is parhape not to be

L)

grecially reeommendad $o-day, as €or this or that reason a nation
is bound to love certain other nations today, circumstunces dow

N
mand thisy and much might be reeelved with the fealin: inctsud
Of with the understandin: and perhaps then be misunderstood,
4% a later date, porhape we may b able to speak about Tast-ra
peoples and similar probleme,

Now the gurstion cen b~ ralsed: How 45 the Centrule=

suropean nations stand? de are speaking moys of zeorraphies
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rolationzhips, not eonsidering Contral ‘urope in a soeiale
politienl sonee. I have not answersd the gurstions ageordin:

¢ raclael rolationshipe, but as yw sag, spiritually-icosrenhioul
relationships, Je cen thue speak o° g *Central urop~', ¢o which
noither Fraunes nor Italy belonss., Tho preuliarity of the #olk=
soul working in Ceutral surope ie that = in thr gsense in which

L aave explain~d the workin: in other wralme throuzh alr, water
and tha salty elemont - the In?lusnes worke hewe 4n a direct
mamer throush warmth. The Mlikeirirtt in Central Aarope chosgesg
the by-path, the medium of wamth; and 1t i= moreover not a
rizldly dotermained medium, 4t can Y- individualised. Thore may
be pecple in Cam tral “urcope 1n whom thise working of the Molre
iririt may be d1ff-ront, sometinmns actin: from the romainder of
the body an? som-tim~e from the h~ad, scecordin: as to whother

tha hrat eomes ddreetly from tho outside aly or throuzh nourighe
mong or bé~&ﬁhinﬂ, W11 thrze forue 97 heat are a medlum fow the
Folk=Spirit. Thut shieh é rooeosunteracts thies offrot 18 azain
sarmth: go that in Jm twval nrope, warnth, tn e far as 1¢

works extornal Fy is a medlun for the Folk=Spivit: and what

N .

.mmat;fit i3 azain a solf-pr-atngd darath comin: fro: within,
,;-réfarhwwﬁ may say that what works in the bady throuzh the
FOlR=plrit as warmt: 1s met by the aneeinl wawvmih 5F the h=ad,
sad when the warmth o7 the Falk=Spirit works throazh the head,
kﬂ.ﬁﬁkmth 3% the rast of thr body stroume towayde 1t., sarmth

iz u;ﬁractﬁﬁ to waraoth and 1t Japonds rrinetpally on ¢h» reatsy

o
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or lesser liveliness of the seasns, oy indeed of the power of
parception. 4 man of lively disposition who looks lovingly at
thines around him, @svalops more warmth of his own; s man #4o
is casual and superficial, who doox not feel much, hut passes

11 :htly ovey everythin:, develops loss warmth of his owne This
sympathy with the caviromment, when a man keerpe an Open heart
and sye for his surroundinzs, strikes agalnest the warmth workiag
throuzh the Fblk-Spifit, a0 that wamth strikes warmth, This

is tho pgouliarity-af the mathods of workin: of the Folk-Sririt
in Central Burope, and much in tho nature of the Folk-charaecter
comes from warmth beine intlmuately assoelate@ with warmth. The '
othay ways of workinz are not all &0 relateds; the will is not
related to the elsctrical eleoment in the same manner noy the
salty element to the assimﬂa’ciw proeess in the head, nor are
the other workings mentionad. But warmth produces the Suropesn
chara&ter, which 1e also exrreossad In.thﬂ fact of th: neople
being more or less ublas to 'anter 1nto' everythinzg., (de do nos
wish to speak of the relative wvalus of thisz, but only to char-
goter&sa; a0 ewarpry one may tuk~ this as he wishes - a3 virtue
or as vice.,) Jarmth to warmth: this mukes g man pliuntf?gggaﬁh;
of mikin: himself at home cverywhers swven among foreisn peopless
If we €ollow up history, we sce how the difforent Gorman txribes
have been absorbed into foreisn peoples and have taksn om a
foraizn elemant, This cansideratidn will stronzthen all that

has just been said.
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In what has bdeen zome intc today, tac zrect contrust bslween

; She asiatic fast and the .merican ‘est also brcoomes vory clearly
aprarent., One miht say thut the 1lizht, and oven too what lios
above the li:ht in the atharice, it thec neans made use 0f by the
Plr=50ul in the Sast in order to apprroach man, oven 1f 1t be
reflected lizht €rom the earth; the sudbtarrancan olement, that
which works dencath the Tarth, is in tho Jest. This can lead us
dceply into the organic soul-life of the whole organien of the
Earth in ite assoclation with mankind., In this there is abso-
lutely no intention to wound any part o¢f the Gaxrth's population,
or to flattsr any others yat it is true thet, on the one hand
in the Sast, the cvolutionary streams are directad towards the
spiritual, in the Jest downwards towards gravity, chalning wman
to tha arth. (Fhether ¢this aorces moye oy less with the
American national charucteay, I logve it for = ach one to judge
for hiﬂéelf.} A rising tide - I mi;ht'ﬁay - in tao Zast, an
ebbing baek, a workin: into the larth, in the ifest. Such is
11fe. Of course man does not grow like, or accomnodute himself
t? carthly conditions all at ones, but in the ecurse ¢f time,
ﬂ_zn the lapee of generations. Thus when a Suropean goes t0 the
st and has children, and his children themselves have children,
_ conditions holding sway there compel these elrcumstances to
develop. They work in . the human beinz. It &8s really a fact
E-ihat, as in our physical orzganiam an zvm will always grow out

fg! the shoulder but never a nose, 22 thare will never be zaod




Yosis in imorica. Yoza may bs trune plantod tasra; hut we can
2130 Tralse «ll gorts of plants in zlasshousss, thet 1: not the

ceint in question, dut rathsr whut ic intsng

&

ed 1n the orderly
continulty of ~volution itse all this 1s ordered and
apprintsd. Waturalesclentific hiolozy by no moans oxplains the
nature of carthly conditions. For that we must 20 into the
A fl0rent ways of workinz of the rolk-3zouls, by cunsidaring, ss
w2 have to-day, how the unmanifestad comes 4o sxpression in what
is manifast,

idan 1= thus involved in the mothods of workin: which are
in conncetion with the Zarth. If you take this into aceount 1t
#111l 2n the ome hand perhaps have a very depressinz o?feet on
your souly 1t is depressin: to soe that man is roully so very
depandent on the foress eonaseted in the mannsr described, with
that cornar of the sarth on which his kayma has plac~d him in
i1 Inegrnation. £ eourse, it 1s pasrt of his own kurma that he
should be placed taers. Yot for all that the clrecumstances 1
hava dascribed have somothin: perhaps of a dapressin: naturs

depvcsﬂn s

and 1u bagrnes gbill m)*’(ﬁﬁ' fwe 40 not take all the circume

gtances into account, for 17 o 30 back to former pericds of

the 2urt£‘3 avolution, we find that ths furthrr we 2ot back the
router the dependence, of which I have spoken, and the mors

manzind 1s differsatiated by such impulsas over the surface of
ne Larthe Yot the larth's ovolution boars within it the wossli-

bility by which men are indeed adle Zraduclly o dvercome skis




dence, at any rate in their inncr 1ifs 1f not in

Y,
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That then would have/to happen - let ug cnculyre - what

g2ould de eoncelvadbls as havin: to tak~ plaecs, in order that this
dspondenece on a spot of esarth mizht be losssncd in any sort of
way, that man mi:ht rise in som~ way cut of th> nacessity nora
characterigsed, t> a certain freedum?

For that, something must have Oceurr:d durin: ths esvolution
of mankingd on Zarth which would directly counteract thls depen-
jance of man on his own part 5% the sarth. o have now dls-
cussad all the impulses which make man appeax dependent on his

rlot of 2arth. I 2aid that somethinz had to happon to edunteory-

act this dependencs, somethin: which would as 1t wers smlie

r

thase rolationshing in ¢~ fac2. You are to understand that

this force which would appear Oon the larth, which w>uld ba dif-

-k ¥

faorant fyom all that works throuzh man's dereondence, wduld have
a campensatini, neutralisin: »ffect on thess reolationships.
ihat can this be?

At the beginnin: of osur orz the Mystery of Golgcoctha ®ok

.

place. In the course of time we have di seovered many thin-s
abhout 1ty But wve need only brinz bofors our souls one guite
eazsual, ordinary, universally-known chaructoristic of the liystery
of Golzotha, to see that oven thyouzh something whieh llies no

much on th> surface of thin e, this lystary of Goluotha takes

its place in the Zarth 1life as a unigus ~vent. Christ Jesus
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dat principic in the evclution c¢f manzxind ~shich g0 oxtends over
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admanity that 1t adl Zferentlating mannay; then sowme-
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badlonz to it, but has precisaly as lie preullarity tias fact that
in-
it is/lcpendent oi ¢ Foligwghurncter, thut iz t} inte 1Iin

iint in ta yabery of Goliotha that 1t must be understood indi-
hte ..& we understand 1t

a - - 5y . - LR L TR - - ~ " ‘—.
ray: Je cuan srasp sartaly

1o tils or that way, but the

candlitions, human relatiol

%3 = P~ e ry

Jatexry of Golzotha stands by itself; 1t nust speeially be
understqod as gomething unigue, it cannot be taken othexwise 4f

it is to be understood. ALook into ahy sphere whatscever, de

08V LJAAQ laokegd into the svheore of the follik=30ul shleh wovks

in sumenity, we can explain all things in the realm of the Folke

Ful ITrow the beginning of humasnity on

excont=-

v would be able to find all sorts of domains of whiech we micht




2
say that on the one scale theve is everything clse, and omn the

4 4

obher the wystexry of Golgothu and its cunseguences. 4 have often

21

declared that dearmed theolojlams st adwit today towl an hige
torical proof” of the wystbery ol wolgotha is zot o ue found
which can be recorded in alstorye. Mc 40Es QUL TeCura avents ia
history of which no ﬁiaturiéai yraﬁié ara to be Zound; omnly the
uystery of Golgotha! For thatl alonc shall be & supcrsensible oneg
' ghere shall be no "aistorical proof” for that! Tho iystexy of
Golzotha shall be accoapted by L0 man Wwho domands only histozxical,
matorial proofs. it only works arigat on tae man wao has devel-
oped so far as to allow saamething o bo counted as nistorical, of
gaich there are nmo proofs. ovolution ikl so procced that the
sxtornal provis of the wysltery oi wolgutha will Be wasaed away,
will digappear; coriticism will wash tacm agay. Zut a spiritual
undorstanding of the evolutivu of menkind will cunsider this
Systery of Golgotha as the vexy plvod ol all earthly cventse. 1%
must be grasped spiritually, must be recorded spiritually, in the
process of the histoxy oI mankind. That is Just its seoret. Mem
will gradually eease to look for historicai prouils, bat rather
for the pussibility of understanding that, vn this one occuslion,
a superseasible camprebeasion ol aa avent wihden is znacbed sen=
sibly on ;he physical sarth 1s nvccossary, in crder that mua aay
grasp its conncetion with the carthly historical development of
humanicy, in the full sease of the word.

Of this we shall gpeak furthsr in the next lecture.




Lecture II

The Relativity of Knowledgze, and Spiryitusl Cosuologsy

Borlin, lst .pril 1918,

dhen I tried in the last lecture to explain the influence
exereised on man by the part Of the Larth on which he as physical
man develops, I had chiefly in mind to point ocut very distinetly
that the whole Zarth is an oxganism, an casouled orgenism, pere
meated by spirit. For, as an organism has its geparate, dis-
tinet differentiated meombers, cach of which has a speclal task, -
the arms have not the task of the logs, nor.thn heart that of
the brain, and so0 on - so, 1f we considey the larth as ome whole,
as an ensouled owanism permeated by spirit, cach part of the
Larth has 1ts own special task. The speecial task of the separate
human organic membors is perceptible in the form of these sepa-
rate members. The arms are formed differently from the lags,
the heart from the brain. This difference is not 8o marked as
regards the Larth with ryespecet to the physical. To an external
materialistic geographey, who observes the separate continents
or any other parts of the Larth arranzed according to this or
that point of view, it does not oceur stralzhtway that these
different parts of the Zarth have different sorts of activitys
that only ocecurs to one who ean, to & certain extent, Zrasp the

nature of the psychic and spiritual element of the Barth., To
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spiritual science as a very welghty truth; of course it cannot
be that. But it is to show thut a real searching intc and
pondering over the relationships of the Zarth can lcad man 0
build himself up in spiritual sclence, by this means, in &
purely logical manncy, For the beliof that Spiritual Science
can only be comprehonsible to one who sces into the spiritual
world, must be swept away as one of the most fatal prejudices.
This is a prejudice whick has over and over mgaiﬁ to be tekeon
into aceount. I might say, for the satisfaction of all the
confort-loving ones who, because they like to bellieve that they
coulé never acguire clalryvoyant cosnition, would like %0 repre-
sent Spiritual Selence chiefly as a kind of provid onul arrange-
ment, or as somethin which does not concera menkind at all,
that in truth, comprehensive, penctrating thought can really
understand the spiritually scientific. Only the thought must be
really acute and comprehensive! 1t must be prepared t0 relate
the phenomena of lifs to what Splritual Science confirms. He
who brings what is within his grasp in the way of knowledge of
the.gharactaristic traits of the different nations of tae Larth,
and of the different inhabltants of the Zarth, to bear upon what
Spiritu&l Selence says, will soon ackmowledge that what was hore
explained in the last lecture is verified. e must really rolate i
what 1life offexrs to this knowlcdge; we must be ready to test,
free from prejudice, the teachings of Spiritual Science by the

experience of 1lifcy; then a reasonable penetration of the matter
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will lead to the ackmowledgmont of Spiritual Seicnce.

it is very important to emphasise this ab the present day.
For we may say that traditioas, containing many of the truths of
Spiritual Scicnce, ave far WOYe RWACYOUS than iz usually be~
lieved. There is a cortain opinion, however, which was fully
Justlﬁed up to the approach of the recent higtorical age - but
which has also beea propagated in our ovn times by many Wi
posgese Spiritual Seientific kmowledge - the opinion that one
ghould not communicate publicly certain dceperx knowledze about
1%, 1 have often explained the recasons which psople who know
some thing of these things have, fox thus withholding these
communications, and I have also pointed out why these reasons
no lomzey hold good at the present day. In a eortain respect
nowever these facts present a difficulty. For not only have we
the opposition to Spiritual Science of by far the greatest part
of mankind to contond with, but we also -ha\m to contend with
the opinion of those who do know ssmething; - the opinion that
one who gives publieity to things which come from the fountain
of Spiritual Sciecnee as one gives publicity to other truths, is
wrons. Those who believe that the veil of secrecy over certain
thinzs ‘mist not be raised, will be healed of this error when
they recognise the importanes of what has been sald, certainly
in a somewhat scientific form, but clearly emouzh, it seems t0
me, in the foreword and introduction to my book "Hiddles of Mam”.

It is necessary o comprehend that the coneeption of truth
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and rightecusnoss ahich a0si @ea 8till have today, willi indeed
have $0 bo Oworsoims. Hoat non have thv ldea: o thing is
rizht - and anothey 10 arons. But 1 must ecaphesise the faot
ower and over aseln, aad have also donr 80 moyo particularly in
the preface to "iiddles of Lan’, that & man's separut: view OF
e thing frog one particular side is like a photogreph of an
objaet from cme side omly. If one photographs a trvee, fivst
from the one side and ithen another, the secand piloture 1s astill

a pletur> of thn sae rie, only 1t looks diif-rent. liow today,

shen mon have beedie 80 wary abstruct, whon they bave beguie so
accugtomed to the Sheoreticali, in splte 0f boelieoving thomoalves
to b ma"::af radity, 2o view of o taing ie yeckoned as all-
cxnprchensive, 88 cuprising tis ghole reality. icopl: bol lave
that 1¢ 48 posaibls to exprags reclity in thouzhits - or in soxae~
thinz clee. They are particulirly arrsogant in tids bolinf of
bodiy; able o express the roallty by neans oF thousnt. 1 mcan
"aryogant” sconwhat in the foilowin: cengoe s00pie Bay, "0
today have tihe Jopernican world—colicoption e..s.. DAL with rogaxd
to the men who lived deforce Copornicus (thiz is 20t exprossed s
abruptly, but still they think it thoy were all childron (in-
deod We aiht say *duffers®;, for thaey did not yot have the
operadoan world cmncoption. That alane L8 corroet, alli the
ather surld-concoptions ar» {elsee” This is an attitude which
must be overcue. Non the Jopernican world-conception is Just
ghe view, it is one definite way of making plcoturcs, thoushts
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and ideas of things. Cextainly there ayxe men to-day, who

oppose Spiritual Science as soon as they observe thet it gives
one a view, & real and regular view of a thing, by placing some=-
thing elss in opposition to ite Ho one will contest this who
knows that there ave different points of view aboutl a thinu.
Today, however, nany people wish for sumething else, something
sulte speeial, which may be compared somewhat t0 a person 1in a
room saying: “when we have lighied up the rxoom from one polnt
and look at it from thexre, this gives only the view in perspee~.
tives; 1t 1s not the reality; 1leot us turn out the lizht and
make the room guite dark and touch averything; separately, then
all who have thus touchsd the things will hav: the samc opinion."
de all know that when we look at the room in the 1lighi, ones who
stands there has this view, and another who stands sowmewhere
alse has that view aad 20 on. G50 today a certalan i1dcal of
patural science would be to turn out the lizat qad only ‘touch’
avarything. Splritual :3c1n.noa'rmzat earbainly “turn the light”
on to that. Thus the different polints Of view imply something
suryeyed from different pluces.

Jow more espeoceially by us should the affort be made to go
about t}ym}; to foyxm opinions frum different pointe of view.
Thls has already been striven after for many years. Lany might
object that the ome mntradicts the other, but that is precisely
the essential thing, that in the above-mentioncd sense one view
should contradiet another; f£or thereby we get an all-round view
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0f a thing, which 1s what we wanid. But this is not at all casy,
far people would prefar to huve a 1ittls hook, as slonder as
possible, in which a whole woxrld-philosophy is tabuluted. Jr,
i? thay wish to have world-philosouphles discussed, they would
likn to have the same thing reelad of{, over and over ajuin,

J£ course this canno$ be.s QUr prinied oyeles are incrcasing,

[ are becom_ing more and more numerous, s that things may be

illuminated from di1fferont sldes, that we may obtain coneopts
and visvs £ rom various sides, shieh only tiaen zive a complote
pletures 0f reality. de must eertainly offend poople i & cor-
tain reapeet (and what has just dbeen zaid will make this compre-
hansible to you) if we have to repudiate more and more the
ceepbed prejudices, by the truths of Spiritual Sclence. But
chiofly +hea we thus *sin' against tie demand 0f certain oceul-
tists not to comsunicate ilmportant things rublicly, we must
speak about things which shock people, porhaps oven anger and
excite them; Ifor these things, like many others, give offence
for instance to all those who say that things can only be
'carrfct"or *incorreet'. Rather must we acgquire the view that
in thc succeessive stuges o0f the evolution of mankind there can
never be & condition in which one can really say: “"Now we have
the absolute truth in regard to any partioular matter for
thouszht ', or: "de now know, what 1s absclute wmtruth". Thoere
cannot be absolute truth or absolute untruth. Jertain groat

coneceptions of 1life do not originate in order at last to z2ive
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men what is 'éorrect', g0 thut they muy now look arrogently
upon thelr forefataers as udpon ghildyens they sprin: up from
very different roasons.

Let us call to mind sometiainz we all know. In the 15th
gentury of our era, mankind onteved the fifth cultural ecpoch of
the Fost-atlantosn development, which we eall that of the
“daﬁplopment of the huwman Comscilousmess or Splritual Soul’.
#hat especiully appeared in this filih cultural epoch begun
with the 15th century aeDe Till then it was the Intelleectual
or Kational Soul which, in the course of the cultural develop-
ment of mankind was speeially developed. In arder then that the
Spiritual Soul might avise, ceriain thouzhts, certain kinds of
concepts, toock on a guite distinct character. Hot because the
Gopernican world=philosophy is the absolutely correct ome -  :
have affirmed often smough that it hud to appear; and that in
a ecrtain rospect 1t is the right one for us im accordance with
the times I shall declare again and again — not becausc 1t is
the sbsolutely corrcet ome did it appoar, but because 1t serves
the qwolation of men, in thut he can best attaln the development
of the Spiritual Soul 1f he ullows the Copermican world—philo-
sophy to‘&nzer his flesh and blood, if he reaches the point of
bzin: able to ealeulate certain constellations of the stars
throuzh the Copernican world-philosophy, as has been done in
mor ¢ recent times.

dhat is thon really zood in the Copernican world—philosophy?
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Not that at last it has told us the truth in eontradistinction
to the 'untruth' of former centuries, but that 1% erected a
spiritual wall between Earth and Heaven, between the physical
world and the spiritual world. Jf course thie appears fright-
fully paradoxieal, something which excites opposition as a matter
of course among thoss w ho have the above-mésnticnrad pre judices.
But 1% 1s true that man has begun to conceive the circumfer-ace,
the cogmic circumference of the sarth in the Copernican maaner,
in that by tramsferring the Copernican conceptions inic the eclir-
cunference of the karth, he has construeted a spiritual wall
which he cannot get throuzh. e 1s cut off from the spiritual
thereby, and can remain with his concepts limited to the environs
of the Sarth, and there ha %danaps tiae Spiritual Soul.e Thus,
in oxder that man should ijit himsalf as 'ezoistically' as
pogsible to what 1s earthly, the Copernican world-phillosophy,
which ereets a spirttual wall around the Sarth, fell to his lot,
The more completoly the Joperynican world-philosophy is developed,
the more cortain is it that, throuzsh extexrnal percepticn, man 1is
eu? off from the sp-iritual’(ﬁorld; but it also becanes the more
nagessary that he should again throush inner perception, and by
animating his inner life, find the connecetion with th-o spiritual.
Remarkable things, very remarkable thinzgs run pavrallel. dhen
such things ars uttered, 1t is rather difficult to follow thenm,
but 1f in the whole wide world thers are none but the anthro-
posophists t0 undeystand them, th-y must take all the more

-
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trouble t0 40 80

There exlsts today somotidng like & "Theory 0f Enouledge™s
that particular philosophicul sclonce gndleh is based oun kant is-
called "Theory of ¥nowledge”. Yet this theory ¢f knowledge 1s
really - one might say - a nall ia the coffin of humun knowledge.
Puke & maln thought about the oxdinary theory of knowledge which
us & vule runs in the minds of people todaye 1t is sald: Owver

there is an object: but what is out there is really only the
vibration of sthey, 1t has notiaing 1o do with colour or sound
but is the movemﬁnt.of the smallest particles in spacs. The
aly moves oub there, soundless; these comcusslons o the alw
approach our par, = Sehopenhansr spoke symewhal disrespectfully
of tha theory of knowledge, he sald that these goncussions ‘drum’
on the ear - and afterwards become what we call 'sound®. e & 3

{s silont without, there ave merely 'comcussions’ in the alre
Then there are waves of sther outside. They strlke upon the
oy2e But the matter does not ~nd there; the waves styike upon
‘tha eye ani iha image is produced on the retina. iHan kNOws
nothing of this image, however, until it is investigated by
ascience. The proeesses cont inue further with the optic n=rve,.
The 80 "can anly be of.a material nature however; they go as far
as the membrane covering the braim and there a guite mysterious
process take gplace. Then the soul comes in to maké & concezpt

of what 1s cutside, of what 1z 'dark ana silent', a shining and

coloured comcept, a warm and ¢old eoncopt and so omy 1% craates

—
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the objeots tiaere within itself, and 'dreams' the whole world.
It is vexry rvemarkable that that is the road along which
the Theory of Knowledge would penctrate from the external
material world to the human spirit. But what is really the
substance of thls Theory of Knowledge? IV is strange: 1if one
remains at the things which have sound and colour (the Theoxy
of Xnowledge calls what uneducatzd people baileve 'simple
reaiism'), thea at least one has a resounding aad a coloured
ngld. But now, tarousa tas laeorxy of Lnowledge, ons brings
téis world for example before omne's ?yes. Jaie has the image on
the retina; within one aas only the coatvinuation of the image:
in tae workings on the optie nerxve; 4in the cerebrum there is
noi hing of the outer world, but the innerxr being chnarms forth the
whcle world agaian fxom the 'vibrations'. This makes one feel it
is Baron Mlnohhausen again drawing himself up by his own tuft of
hair! Filrst, everything is eliminated énd one nas notaing left
but braln-vibrations; and afterwards the goul recreates the
outer world which has first been put away; then like Minchhausen,
ong lays hold of omeself by cne's owan tuft of hair and draws
onesell upe. But this 1s "basic philosophical knowledge', and
one whg“has not tals, does not stand at the height of preseat-
day koowledge. | _
1f we txy to follow up the whole dlversified world as far
as man nlmsell, wihat have we ZLinally? The processes ln the mem-

brane coverimg the cersbrum are not nearxly as complicated as
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those in the optic nerve; they are the siumplest of all. If we
investizate how the world 1s in mun we come o sooe thing extramsly
simple, de lock for the spirlit, but yet only come $0 a spirit
which 'drcams' the world. There we must makc a leap for so far
no one has succeeded in distilling the spirit. In the gusst of
the spirit we como first to the brain vibrations, and wo must
then make something, which is nothing. This is the method
science has followed in order to get 1o the spilrit from the

external semse-world.

~ On the earth we have many different conditions of life,
and of life~influences, before the manifold variety of which we
stand in respeet and awe. Then we observe the difference in
humen beings in the different parts Of the world - no matter _
whether the individual humen characters ave sympathetic or un- g
sympathetic to us - if we coneider the differentiations in man- |
kind, we find that it 1= veally as diversified as the sense- *
world outside is in its relation to man. In tha#.hygana period

in which the so=-ealled childish 'duffers' lived, men $ricd to
understand the multiplicity of the Sarth by rising to Heaven, by
rislng_fram the sensible $0 the spiritual. This they no longer
do today. s we aseend farthey and farther away from the difer-
sified Zarth, we have the same feeling as if we were cominz from
the external semse-world to the human Spirit through the eye and
the brain; we coms t0 what cupe?nieianiam represants to us as

the great Spiritual Cosmos. Just as the physiological theory of
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knowledge has adopted the method of sreeting a barrier in the
vibrations of the brain in owxder t0 avold coming to the human
soul by way of the outoy world, 50 in the same way does Coper-
nicanism board up the world spiritually in the direction of the
spiritual world. 1If we wish t0 reallse the wvalue of a world-
conception we must know thﬁ_peint of viea from which it ig con-
ceived, The point of view of Copernicanism does not pretend to
place the true in the place of the false, omce and for ally bub
it 'boards up the world with planks' s0¢ that man shall cultivate
his consciousness soul within this ‘earthly tenement'. This is
the secret of the matter. Je must look at these things in cold
blood and with energy. e must first be able to shatter in our
own selves that @n which the sasy-going people, ¥ho accept the
world=philosophies of today, belleve themselves t0 stand so
firmly. a8 long as we are not able 10 shatter this 1in ourselves,
as long as we are not able t0 see that really through Coperni-
canism the world is 'boarded up with planks' - so long shall we
not reach the point of acquiring a relationship tu Splritual
Sgiénca, for which many things are necessary.

dust imagine for a moment what the commos consists of,
apart “from the Sarth. Aceording to the purely Copernican world-
conception, 1t is a ealculation! 1t ocan never be that to
Spirxitual Science but scmething that presents itselfl to spiritual
cognition. «hy have we a geology which belleves that the Zarth
has only ev_ovlved from the purely mineral world?Y DBecause the
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Copernican world-conception has 30 produce the present-day
materialistic geology. For 1t has nothing in itself which
could prove that the Harth, from the point of view of the Cosmos
or spilritual world, might be concelved as un ensouled, spiritu-
alised being. 4 universe as concelved by Copernicus could only
be u gead Sarth! .in enimated ensouled and spiritualised Sarth
mist be conceilved as coming from a different Cosmos, really from
guite anothey Cosmos from that of Copernicus. But of course |
one can only mention a few features of the SLarth's beinz, as it
appears when viewed from the Cosmos.

Is it a quite unreal conception to imagine the Zarth's
beinz as comin: from the Cosmos? It is no unreal conception, 1t
'13 a very °'real' one. . conception which, for example, once
existed in the imgmation of Herman Grimm, but he exocused him-
self immediately after having written it. In an essay written
in B58 he says: "dne might imegine - (but he ilmmediately adds:
I am not presenting an article of faith, this is only a fancy
pleture) - that when the soul of man is freed from the body it
moved round the Sarth freely in the Cosmos and that in this free
movement 1t would obsexrve the Sayth from outside; whst happens
on the\‘i.’:a:ct.h would then appear t0 man in guite another 1i:zht."
Thut was the faney of Herman Grimm. "Man would become acguainted
with all occurrences from a different point of view. For in-
stance he would look into the human heart "as intc a zlass bee-~
hive". The thoughts arising in the human heart would spring up

as from a glass bee-hive! That 1z a fine pleture. 4ind he
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pletured further that this man who had hovered around the Barth
for a time, and had looked at it from the outside, now reincar-
nated on the Barth., He would have a Father and Mother, a
Pathorland and everything usual om the Zarth, and would have to
forget everything he had experilenced from another point of view.
and 1f he were perhaps an historian in the sensée of today |
(Herman Grimm is here deseribing from a subjective point of view)
he could not then do otherwise than forget what went before, for
one cannot write history with the othedr wmnceptis.

This is a fancy which comes very close to the truth. For
it is absolutely true that the humun soul between death and re-
birth is, as it were, floating eround the Zarth, and - as 1 have
often depicted -~ conditioned by karmic relutions, it looks down
upon the Zarth. The soul then has altogether the feeling that
this Zarth is an ensouled and spirvitualised organlsm - and the
pre judice that comsiders 1t as something without soul, something
purely geological, ceases. and then the Zarth becomes very
greatly differentiated; to man's perception betweem dcath and
rébirth it becomes so differentiated that in fact the Zast looks
diffexent from the American dest. It is not possible to speak
about ﬁh@e Zarth to the dead, as one would to geolozistsy; for
the dead do not understand the geological conceptions. But they
know that lookinz down from cosmic space at the East - from .sia
across into Rassia ~ the Larth appears as 1f covered with a bluey
sheen; blue or bluish-mauve. Thus does that side of the Zarth
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appear, seen from cosmic space. fhen we come towards the West-
orn hemisphere, to the .imerican side, it then appears as more O
lees a fiery red. There we have a polarity of the Barth, as
geen fromthe Cosmos, Of course the Copermican world-conception
camot affitselt give thisy but 1t is another perception, from
a different point of view, It will be comprehensible 10 anyone
who has this point of wiew, that this Zarth, this ensouled Barth-
organism, appears different in ite BHastern half from its destern
helf, when viewed from outside. In 1ts Sasteyn half it has a
blue covering, in its desteyn 4t has something like a flashing-
forth from within outwards; henee the fiery red scen externally.
Here you have one example by which man pbetweon death and rebirth
can Airect himself by what he ther learns. He learns %0 know
the configuration of the Zarth, 1ts different appearance whon
gseen from the Cosmos and the spiritual worlds he learns to
realise that on one side 1t 1s bluish-violet, on the other fierxy
red. and in aceordance alwaye with the spiritual nceds which
he will develop from his kavma, this kmowledge decides for him
where he will yeincarnate. Of course ome must imagine things as
beingxmneh more complicated then this; but from such conditions
does ﬁan petween death and redirth, develop the forces which
occeasion him to reinecarnmate in a child body having a certain
inheritance.

1 have only mentioned two modifications of eslour, but there

besides those
are of gourse other modifications/of eolour, meny others, For




17.

the present I will only mention that in the centre between the
Zast and the dest, for example, in our regions, the Zarth is
moye 0of a green shade when seen from outside.  So that this
glves us a three-foldness which can throw a deal of light on
the way in which man can deteyrmine, by what he beholds between
death and redbirth, whether he is to appear in the HZast or dest,
or elsewhere on the Zaxth.

1f we bear this in mind we shall gradually gain the 1ldea
that in fhe relations between the men incarmated hexe in the
physical body and the discarmate man, certain things come into
play which, for the most part, ave not taken intc comnsideration
at all. If we 20 into a foreign land and wish to understand the
people, we must learn their language. If we wish to understand
the dead we must gradually acguire the language of the dead.
But this is at the same time tihe language of Spiritual Scleace,
for it le spoken by all the so-gulled living and all the so-
called dead. It 1s this which passes to and fxo between us and
the beyond. 1t is perticularly important to aciulre plctures
guch as thesedbf the Universe, and not mere abstract coneepis.
de get a pleture of the Narth 1f we imagine a sphere hovering
in uﬁhe. on the one side glowing bluilsh-mauve, on the other
burnin: and flashing yeddish-yellow, and between these a green
zone. #Fletorial representations gradually carry man over into
the spiritual world. That is the poimt. (me is of course
obliged to set up pilctorial representations when speaking
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seriously of the spiritual worlds, and it is further necessary
not merely to think of such pictorial representations as a sort
of -fiction, but tc make somethinzg of them. Let us omee again
recall the bluish-violet glimmering Orient and the reddish-
yellow flashing Oceident. Here various differentiations come in.
#hen a dead person in our present ora observes certain places,
then from the place which here on Zarth is known as Falestine,
as Jerusalem, something with a golden form, a gald-eg erystal
ferm, 1s to be seen in the middle of the bluish-mauve colour,
and this becomes animated. That ;a Jerusalem, as scen from the
spirit! This it is which also in the .pocalypse (speakinz of
imaginative conceptions) figures as the hoavenly Jerusalem.
These are not ‘'thought-out' things, they are things which ean
be observed, seen spiritually. The Mystery of Golzotha appeared
like what physical observation perceives when the astyonomey
directs his teleseope %0 space and beholds something which fills
him with wondex like, for example, the flashing-up of new starse.
Seen spi.ritually. from the Universe, the dvent of Golgotha was
tha flashing-up of a star of 251d in the blue aura of the Kast—
ern half of the Barth. Here you have the Imagination for what
I dml:iiped at the close of my leeture the day before yesterday.
It is really a guestion of acquiring, by means of such Imagina-
tions, ideas of the Universe which bring the human soul into
union with the Spirit of the Universe.

Try to think with someone who has passed over, of the

P S S
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erystal form of the heavenly Jerusalem buildinz iteelf up into
#olden splendour in the bluish-violet aura of the Harth, and
that will bring you near to himjy for that is something which
belongs %0 the realm of the Imaginations into which he entered
at death: "Out of God we ave born, and in Christ we dis.”

There are means by which we can shut ourselves off from the
| spiritual re&lity and there are means by which we can draw near
to 1it. de ecan shut ourselves off from spiritual reality by
trying to 'ecaleulate' it. Certainly mathematies do belong to
the realm of the spirit, pure spirit: but in their application
to physical reality they are the means of cutting us off from
the spiritual. In so far as you eanleulate, just go far do you
cut yourself off from the snirit. Kant onece said: "Theye is
Just the same amount of seience in the world as there is muthe-
maties.” But one might also say, from the other point of view,
which 18 equally justifiable, that there is darkmess in the
world to the s ame fegree as man has suceeceded in judgine the
world by means of calculation, de approach the spiritual 1life
when we press on from extornal perception, and particularly from
abstract gancepts, towards Imaginations, to pictorial ideas.
Gaparnlcu#xhaa 124 man to calculate the uniwersey the onposite
perception must lead men once more again to pieture the universe,
to imagine a universe with which the human soul can identify it-
self, so that the Zarth appears as an omganism shinines into the
aniverse, blue-violet, with the heavenly Jewusalem wadiating
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golden 1ight on the one side, and yellowish-red flashing on the
other slde.

dhence comes the blue-violet on the one side of the Sarth-
aura? dJhen one sees this gide of the Sarth-sphere, the physical
part of the Zarth dlsappears fyom external view, the aura of
1izht becomes transparent, and the daxk part of the farth dis-
Appoars. Thigereates the blue which penetrates throush. You
gan explain the phenomenon from Gonthe's theory of colour. But
pecause in the destexrn Hemisphere the inner part of the Barth
flashes up — flashes up in a way which verifies what 1 described
the day before yesterday: namely, that in smerica man is deter-
mined by the subterransan element, by what is under the Sarth -
for that reason the inmer part of the sarth rays out and flashes
like a red-yellow shimmer, like a reddish~yellow sparkling fire
radiating into the Cosmos. This is only meant to be a picture
skotched in quite faint outlines, but 1t should show you that 1t
is indeed possible to speak, aob merely in ordinary abstract
thouzhts, but in very, very conerete concepts adout the world in
whigh we live between death and rebirth. Finally, all this is
adapted to prepars our souls to obtain a connection with the
spiritu&l world, with the highar Hierarchies; with that world
in which man lives bstween deoath and rebirth. But I intend to
speak specially about this TOmOYYOW; today I should only liike
to mention just one other thing.

The present era of human evolution, the Fifth Fost-
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Atlantean epcdh, which exists for the development of the Spirit-
ual or Consciousness Soul, contalns manifold seersts, e of
these 18 especlally well guarded by those who beliove that such
truths should not yst be communicated to the humanity of to-day.
This aguin is somewhat d1fficult. But simee in the whole wide
world there 1s no ome else inclined to receive such things, you
must reslly c¢ondescend to recognicse them., In the course of this
culture epoch, which began in the 15th century of ocur era, a
remurxable lonzing began to make itself felt in men, & longing
which lives chiofly inbha subsonseiousness, but mist sver more
and more he drought up! into eonsclousness, This longing pro-
caods from a vory definits causc.

ff. hav2 ofton saild that man 1s a twofonld heinz., He is a
being ecomposed of many more than two partsy dut particularly
is he a twofold beinz, and oconsists as smuch 2f head and the rest
of the body. The head 1a in particulary that to which we should
apply the Darwinlan theory, for the head is thaet which can de
tragced back to animﬁl forms. During the 0(Old Moon period man had
@ tmal forms, not those of the present ahimal kinzdom, but a
moxre sa}ritual, ethericﬁl animal foym, Thies has hoerdened into

the human head, and now, when animals on the Earth are developing

ag they are, man is not developing under the same eomditions as
werz sultable for the head, for that he hae inhorited; bdut,
according to the regquirements of the rest of his hody. This
howaver does not descend f rom the animale. The head descends
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from the animals, but only from the etheric anlmals. de there-
fore carry an animal nature in our head, but 1t is an etherie
onimality. That entered men's unconscious nature in the £1fth
post-stlentean epoch. They noticed more and more that there is
gome thing of the animal in man, but they could mo longer think
of 1t as anything spiritual., They g5 it into thelr heads that
man must have ‘animal® feelings, and this culainuted in the
Darwinian theory of the descent of man from the animal. This

was not only expressed in the Darwinian doctrine of descent.

The animal has a different perception from manj 1t stands in a
more intimate eonnection with things than docs man. lan 1s the
superior being of the Earth just because he has cut himself off
from the things so as to be obliged to bulld a bridge again from
himeself to them., The animal experienges the ocuter world much
more inwardly than does mang 1f 1t were philosophically inclined
4t would not speak of ‘'boundaries of knowledge', because there
‘are no boundaries to kmowledge for the animal such as those of
which man speaks; these only exist because of the higher oxgani~
sation of man. The eamimal feels in a sense the whole univewxrse
within it through its group-scul;y 1t has no boundaries of know=-
ledge, Qﬁows nothinz of them., Man began to feel moye and more
that he carries an animal within him. He did not wish 10 con-
ceive this relation spiritually, superseasibly, ebberically; he
thousht man was related to the animals physically. Ho then
wanted to have a knowledge subconsciously, such as the animal has.
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He was however obliged to prove that he could not have that.

The animal lives with the "thing in itself'. The *thin: in
itself' is unknown to man, when he says: "I should really like
to be an animal, I should like to be as well off as the animal,
but I cannoct be as well off.," To affirm a 'thing in itsels!
which limits our knawlaaga, proceeds from the longinz of man to
foel himself amimal, while he yet knows thet he cannot have such
a knowledse as has the animal., This is the secret of Kantisn.
#hat can be said of the boundaries of kmowledze is intimately
conneeted with the impulse of modern hmanity towards the con-
sclousness of the animal. The incients knew that the animal

has no boundaries of knowledge; for that reason they considered
it good fortume to understand, for example, the language of the
animals. You all know the fable connected with this.

That is one thing which the incients knew: that the animal
has no boundaries of knowledge, in the sease in which man has
them in modern times. But they knew something else as well:
thafpnéw that the beings belonging to the Hierarchy of the ingels
are  free belangs, beings with freedom of will .4and they knew that
man is on the way to become an .ngel. shen the Sarth shall have
camplet;a the Jupiter-stage man will have rocached the stage of
the ingel. He 1s now on the way to freedom. Freedom iz devel-
Oping within him. But shat ig left for the epoch which is grad-
ually appearing with the evolution of the Spiritual Soul, if
mankind turns away from his evolution t0 the stage of the Anzels?
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There remeins only the thought: freedom is an illusion! len,
in respect  his activity, is subject to the necessities of
. nature, To the degree in which boundariles of knowledge are
erected does man turn away from his development to freedom.
This is intimately connected with what has appecared - only in a
coarser way - in the declaration of the descent of man from the
animals; whoreas in reality man has a very complicated descent,
as I have often explained. |

Today I have burdened you with some of the more difficult |
concepts. But they were necessary, and tomorrow we shall be |
able to speak prineipally of the comnection between the present
earthly life in the physical body and the life between dcath and
rebirth, from a cexrtain point of view. The concepts will then
not be so difficult; but what you were so zood as to listen to
today in respect to more difficult comcepts will help you to=-

morrow in regarxrd to others.




Lactuye III

Thoughts about the Life between Death and fiabirth

Berlim, 2nd april 1518.

In the ideas which I developed here y sterday, I wished to
point out that it is mecessary for the evolution of humanity to
impress very clearly upon ourselves certain ideas in Spiritual
culture which have not as yet appeared in the preseat sra. Thisg
is something that is of main importance, that certain ideas now
non-evident, or st least not in current use, should agzain come
into the spiritual life of man. If we follow up the spiritual
life of modexn times in its various ramifications,we sece that its
characteristic is that in spite of all the arrogance, all the
self-goncelt which comes to light at times, this spiritual life
does not contain any pew ideas. although all sorts of worlde
conceptions have appeared, of an ethical, artistic, and even
philosophical or scientific mature, they all deal with old ideas
which have been in use for a long time, and which ape then mixed
tagetha;, as in a kaleldoscope. Je need new éuncﬂptiena, yet
new coneceptlons such as ghould arise are lackinz. For that
reason cerxtain old truths camnot be understood to-day, truths
which appeared amons the ancients and which are handed down
traditionally; for instance, ideas whi chlgppeared in Flato or
Aristotle as being the latest in this respect. In earlier times
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they appeared with still moxe significamce; but today they are
olther not understood at all or else rejected, but only because
they are not understood. I will give you an illustration of
guch a conception. d¢hen man today sees something, he ihinks:
"The object is outside, it sends the light to mej the light
eomes into the eye, and in that passive - one may noi say
mysterious - manner, ie produced what the soul experiences as
the sensation of eolour." In Flato another conception is found.
There something appears which we cannot understand othexwise, 1if
we take it literally, than as if the eye sent forth something %o
the object which grasps 1% in_a mysterious manner; &s il the
eye -stretched outa feeler which grasps the object. This cun be
found in Flato. The more recent ideas of matural scleunce can
of course make nothing of this, ean understand nothing of it.

It iz the king of idea which you can find recorded in the Ordin-
ary text books - or even im the ‘scholarly® books - om the
History of Philoaophy. But you camnot do muach with such books
elther, becausgbuch ideas rest upon something which existed in
ancient times in a certain atavistic second-sight or second-
feeling, which has gr_adually died out, but which must be re-
discovered in our time, in ancther way. Since olden times cer-
tain ideas have been lost which must be recovered.

These concepts have been lost chiefly because what one may
call the lLatin or Roman eulture had to pour over iurope, especi-
ally over destern 3urope. The study of this Latin, Roman
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culture in ite expansion over Surope would yicld very illumina-
ting results, 1f we observed it aright. Ve must be clear on
the point that as regards blood, nothinz is loft in Itely today
of the race which we call the “inmcient Roman". The present-day
Itallans, althoush they may be responsible for many things in
our time, are certainly not responsible for what I am about to
relate now. #hat streamed forth from the Romamn SZmpire merely
streamed forth into Gurope in a cultural way, bat it had &
parching, burning effect on certain fundamental, basic ideusy
ideas which must, as it were, again de redoemed from theiy
grave. de need only call to mind the following faect. #ith the
overthrow of ilesia, that town which was destroyed in the last
era before the birth of Christ and is situated in what is now
the provinee of the CSte 4'Or in France, a pilece of old Celtic~
Gallic culture was entirely rooted out by the Romans., (A the
scene of the old ruined slesia, Napoleon 1II ordered & monument
to be ereeted to Vercingetoriz!) FPerhaps today alesia would be
called a gigantic “academy”. Ten thousdnd Muropeans studied
there in the way in which secilence and lmcwia-dge was studied at
that time. 4ill that was done away with, and in its place came
what was sgmad abroad as the Roman culture. This is only an
historical observation, intended to show that In Zurope, also,
older concepts existed in the 0ld places of eulture which have
since been destroyed.

Today I wish to draw your attention to two ideas which must
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be ingorporated imto selence as well as inio evexyday life, in
order that a betbter understanding of the world may become
possible. (me of these is that an idea exists that really the
perception of the world comes about shrough the senses. This
happens in the following way.

1f we stand opposite a coloured object 1t ecertainly improsses

ug; but what takes place between the coloured object and the
humen oxganism is a destructive process in the lattexr., 1 have
often laid stress on this. It is in a sense a death in minia-
ture, and the mervous system is the organ for continuous des—

tructive processes. These disturbances, which are continually

being brought about through the action of the outer world on
our own organism, are balanced azala, however, by the actiom of
the blood. In the human organism there is & comtinual counter-
acting process between blood and nerves. This process comes
about because the blood furnishes a quickening process and the
nerves a sort of death~process, a destructive one. For instance
1f we stand opposite a coloured object which works on us from
the outer world, a Gattruniive process takes place in our ner-
vous system. Sanathing'in destroyeé in the physical body as
well 2@ in the etheric body. 4 sort of canal is hollowed ocut
in our organism through the destructive process which runs along
a definite course. Thus when we "see” something, a canal is
pored from the eye %o the edge of the brain. ¥Not that something
takes place that has to be analysed and golved, from the brain-
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covering to the eye; but, on the contrary, a hole is bored and
through this hole the astral body slips, sc as to bs able to
see the objeet. Flato was still able to see this. It could be
still perceived through atavistic clairvoyance, and we must
re-acquire 1t through learning really to know the humen orzanism
#ith the newer clairvoyance, learning to know of this eanal,
this hole which is bored, leading from the eye to the brain-
covering, through which the Hgo unites itself with what works i
from outside. Mankind must lesayrn not to form such concepts as
are customary in the present-day theory of knmowledze or physi-
ology, but must learn to say: ".i canal, a tunnel, i1s bored from
the brain-covering to the eye, and by this means a door opens |
through which the astral body and the Zzo eome into eomnection
with the outer world." This 18 a concept of which the present
day has no idea! For that reason it does not know what physio-
logical facts result fyrom this. Today students learn physiology |
at the Hnivérsitiss, and leaxrn very exactly the customary con-
capts which I have just mentioned, but they do not learn how
things are really related, they learn just the opposite, which
has no sease. This is ome such concept.

an;%hﬂr is very frequently found today if we 20 into thet
sphere which 18 called the spheve of learming aend scholarship -
of course with full justification. It is there desoribed (and

this 1s of course unavoidable today) how man is borm as an

undeveloped being; how then gradually his *soul’ and his *spirit’ |
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develop, and ia this gradual development the soul and splrit are
produced through the organism of the body becoming finer and
more complicated. You ¢an find this idea introduced by psycho-
logistes and especlally by schelars, as alsc im all the popular
dooks., Thus it eppears t0 man; but what appears thus is Maya.
In many respeets what we first encounter is the opposite of
truth. This idea too 1s the opposite of what is true, Instead
of this, we ought really to say (I may just remind you of what
is aaid in "The Education of the ¢hild", where what I am about
to say is expressed, though put somewhat differently): "#hile
the child is quite young, soul and spirit are still 'psychic’
and 'spiritual'; and as the child grows, his soul and spirit

ave gradually transformed intc the material, the bodily. Soul
end spirit gradually become of a bodily nature, man gradually
bacomes a complete image of soul ang gpirit.” It is very impor-
tant that we should hold this idea. For if we do, we shall no
longer say that what runs about on the ground on two legs is
man; we shall become comscious of the fact that that is only
the image of man, that man after being boxn in a supersensible
manney gradually grows in unity with the body and creates a
tull\image of himself in hic body. Spirit and soul disappearx
into the body, and appear less and less in their own nature.
Thus we must adopt exactly the opposite comcept to0 the customary
one, «eo muzt know why, for instance, we really become "20 years

cld”"y it 1s because the epirit has descended into the body,
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because it has traasformed itself into the body, becauce that
which is body is an extormal ilmage of the gpirit. Then we shall
also understand that gradually, whsen we are growing "old", the
reverse transformation is zoing on. The hody becomes chalky

and salted, but the spirit bocomes more psychlc and spiritual.
Unly man has not then the power of holdinz on ¢0 it, because
while here, he stand face to fuce with the physical world and
wighes 10 express himsel?f throush the body. «hat thuzs becomes
mwore and more independent, only appears in its eatirety after
death, Thus it 1s not the case that the soul and spirit become
blunted in 0ld age; on the eutrary, they bocome ever freerx
and freer, Of course the materialistic thinker, when these
things are put beforxe him, will fLreguently cbject that even
Eant, for instance, who was a very clover man, grew weak in his
0ld age; 80 that there at any rate the soul and spirit could
not have made themselves frece. The materialistic thinker only
makcg that objection becasuse he cannot chserve the soul and
spirit nature, and see bhow 1% had already grown gradually into
the spiritual world. ¥For very many people it will be a hard nut
to erack if they are told to believe that when men zrow old they
do ;Et become weak or even feeble-minded, but more psychic and

- more spiritual., Only, when the body is worn out, we c¢an no
longer express the psycho-spiritusl which we have cultivated,
through the tody. It is like the case of a planist: he mizht
become a better and better player, but if his piano is wora out
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we cannot percelve this. If you were only to know uls capa-

bilities a8 a planist from his playinz, you will not be able to
| gathey much 1f the plano is out of tune and has broken strings.
&0 that Kant, when he was an 0ld men and “"feeble-aminded” was
not weakminded as regards the spiritusl worldsy there he had
beecome zlorious.

Thus when we get the truth we have o xactly to reverse cer-
tain conceptione. #e must take it suite geriously that in the
world we have todo with Mays, with the great illusion, for we
must exactily reverse many of our ideas. If we seriously com-
gider that in the external physical yeality we are Jace $0 face
with the great illusion, we shall also be uble to accept the
faot that exterunal physical man when 70 years of age and appea=-
reatly weak has his epirit somewhere else than on the physical
plane. The obstacles in the way of understanding the teachings
of 3piritual Selenecs to a great extent comsist in the fact that
we are not able $o fomm correct 1deas as to what is happening
on the ordinary physical plane. #e form false idsas about what
i% happening on the physical plune, and the coasojuence is that
thau\aeparate us from the true and rizht world acd dc not allow
us to.feach it. I1If we foxm such comncepts as the second omne to
which I referved, we chall then no longer be very far from the
knowledse which Spirttusl Science is now giving ocut fyom its
inwstigations cancerning man immediately after death.

dhen man enters physical life thyoush birth, he zraduslly
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enters more and more closely into rzlationship with his physical
body. <@ have now become acquainted with a correct idea of
this relationship. dJe do not always noties, because 1t would
require too much explanation, that something simllar also takes
place between death and a new birth. The matter can be pre-
sented 1n a simtlary mamner as rogards the time between death
and rebirth. de may say that man then gradually enters into
relation with something similar to his physical body bere on
Zarth. Our physical bodily nature is not merely physical; 1t
embraces, as we kmow: the physical body, the etherle body or
body of formative-forces, and the astral body, the outer psychic
or soul~body. 4As we have to appropriate these three 'skins' orx
*shella' for physical life, 80 have we to put .on coverings be-
tween death and rebirth, iandeed thrse such coverings which, in
order that they may not be onfused with other things, I will
call: "Soul-Man’, "Soul~Iife” or “Life-3oul", and "Soul-3elf”,
A8 we take on the physical body here {or use in the physical
world, so 3o we take on the "Soul-Man" between death and re-
birth; as we take on the etheric or formative~forees body, so
do \re\l there take on the "Soul-lifa” or the "Life-Soul”, Jdust
as we take on the astral body, the Soul-bhody for our life on
Zarth, so 40 we take on after death the "Individual Soul” orx
"Soul=-Self". 1 select these expressions for the reason that they
should not be confused with what men will appropriate in another
way for the Jupiter, Venuas, and Vulean time; there is a resem-
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blanee, but, because 1t belongs to unother stags of being, 1t
muat_;iﬁ consequence be differsnifated. But numes are not the
1mpﬁrfant thing in this matter. It is ﬂnly.naeessary for us to
study a little how these coverings are appropriated.

Jhen man enters that life which runs its course between
death and rebirth, the first charuacteristic is that he finds
himself surrounded by a number of pileture .' These pictures all
proceed from his éxperiaaces between his last birth aund last
death, or even from saxlier times; but we will first of all
11mit ourselves to what happencd in the last earth-life. Thus
first of all appear the pilcturss which procced from the last
lifes they are to be found in the environment of man. The
esgential point is that these are in the anvir@nment of the dead.

- The remarkable thing is that at first he has a certain difficulty

in developing a comnsclousness that these pictures are connected
with himself. This world of pictures 18 what is referred to in
the book "Theosophy" as the experiencesz in $he Soul dorld; but
this retrospect in pletures is omnly a part of the collective
pleture-world ihich surrounds him thexe, Uther platuzéa besides
tﬂése are present; and the life of the dead consists in gzradu-
ally recognieins these pletures as belonging to himself. The
consc¢iousness has to set to work to make Mim fully reeognise in
thetight way that these pletures belong to him. e can only
thoroughly understand what is hers in guestion when we become
consclous that the 1ife which we lead hexe between birth and
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death 1s mueh richer than we are aware of. Suppose you live in
cortain circumstances, in company with certain people - what
takes place comseiously between you is really omnly one part of
what goee on. Things ave continually happening. You must
vooolleet that life here so runs its course that we observe but
a small part of what we expericmnce. Take an Ordimary occurrence
for instence. You have gathered together here this evealing,
each one of you present has eatered into some relationship with
the othaés. But if you properly consider how much of this you
have carried over imnto your consciousness, you will find 1t 1is
indoed but very little. For if you are three yards away from
another person and then approach him, this drawing three yards
nearer o him represents a whole sum of faclal impressions;

you see his face differently the nearer you approach and 80 on.
The ordinary physical intellect is guite unable to grasp what

we are really always experiencing duitng physical life., dhat we
experience comsciously is but a quite small part of it; by far
the most important part remains subeconsclous. For instance, if
you read a letter; as a rule you becoms comscious of the con-
fent, but in your subeonsciousness much more than that goes on;
tharaxit not only happens that you are always cither slightly
vexed or pleased by the beautiful or uzly handwrxiting, but with
avery fﬂ&tu?ﬂ of the handwriting something passes from the 'rzter*
into you whieh you 40 not observe with your ordinery conscious—
ness but which lives as a dream, continucusly through your whole
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life. #e indeed find 1t so difficult really to understand
dreams for the reason that much appears in them which 13 not

1 taken into consideration at all in our waking conselousness.
Suppose one lady sits here and another there., If the one lady

' ‘does not particularly motice that another is sitting over there
| and does not look at her very closely, 1t may ceceur that she
does not observe the other at all, does not become aware of her
gestures, or what she is doing. But all that remuins in the
subconscious soul, and into our dreams may enter just that which
we hardly observed or noticed in ourwoamking conscicusness. This

may very easlly happen when in waking eonsciousncss one directs
one's attention to a particular subject, for instance, 1if when
walking along the street plunged in thought and a friend passes
bys perhaps one may not even have noticed him, yet one may
dream of him, in spite of nct knowing that he had passed one in
the street. . great deal happens in life, of which but very
little enters the waking consclousuesa. But all the enormous
amount that goes on ia the life of man, especislly what 1s con-
cerned with the soul and which remains in the subconseiousncss,
all this becomes plctures around o man. The fact that you come
here ;66.&3' and will go away again causes the picture of the
whole room to remain bound up with you, and all tho moye 80 inas-
much as 1t has all made a more psychic impressionsy psychically
1§ is not eonfin~d in riid boundariéa.

Thus innumerable plctures are conhected with human life.
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They are all rolled up -~ I can find no other a:pinasian for it -~
within the life of man. You caryy millions of piectures which
are being rolled up all throuzh your life; and the first thing
that happens after death is the "uarollin: of the pletures”, as
one mizht ecall it; the unrolling of posthumous imaginations.
around oach man a world of imaginations gradually foxrms; and
his consciousness comsisis in recognising himself in this
imaginative world., This is described from somewhat a different
point of view in the Vienna leectures on life between death and
rebirthy but onc must observe things from ths most varied
pointe of view. The unrolling of thepictures: here we can drsw

a comparison with what we are, as little children just borm,
@when we still have a somewhat unformed body. Many people (though
not precisely the motheys of the children concernsd) say that
every little child looks like a frog; 1t is not yet quite human,
but gradually shapes itself. Just as the chilad shapaﬁ itsels,
and that grows of which we may say that we have 1t in us when
we live materially, so does a growth take place in life whieh
we might call the "unryolling of life's pletures®. For in this
u;ralling 0f the plelures the "Soul-Man® is formed, one of the
prinefples of man. You must sbsolutely imagine that this, which
is there after death, spreads out, and that the Soul=Man, the
pleture-man, the imaginative splritual-body, forms itself thusy
it first of all develops in these imszinative imsgos.

Hereln we can help the dead tremendously 1f we 20 throuzh
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such ideas together with Lim as are at the same time those of
Spiritual Scienge, Or such ideas as we evolved yesterday of the
bluish~red Sarth with the golden Jorusalem. These are concepts
for whieh the dead man longs, for he yeams for well-directed
and ordered Imsginatlions., By meens of these we can help him,
and especlally do we help him 1f we 20 throuch with him what we
have e xperienced together with him, for the piletures ean hold
on %0 that when they wish to unyoll. If we in life call up
things which have passed unnoticed, and 2o through these with
the dead man, he gains emormously thereby. For instance, 1
mean by this, if you call to mind the picture of him while he
was still alive, how he went through the door as he came out of
his office and reached home, how you greeted him - Meidents
wherein the Soul came to expression in & visible pictorial manner.
There may be loving memories connected with these things -~ and
of course it may also be otherwise., You will by this means
come together with the dead man in thouzht. 1 have shown in
many different ways how we can mingle this pleture-world, in
which the dead man must develop, and in which his consciousness
-\ut expand, with our own concepts. Concepts and ideas which
the ddad man strove o0 attain but could not fully reach and
which make something clear to him - these begome 53.9 plcture
world. #e can thus work with him at the forming of his Soul-ian.
Of course, in the time which follows oa death, the other
bodles, the Soul-Life or the Life-Soul and also the Soul-Self,
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are alrveady formed in the dead. But these very principles form
themselves more and more definitely, in such a way that at flrst,
immediately after death, the dead feels them as something for
the future which he will oanly gradually develop by and by. In
this respeet the deceased has the feeling that he must work out
the "Soul=-¥an”, he must work upon that, but the "Life-3Soul” he
mast allow to develop, that must develop itsclf gradually. 1t
18 of course already present, as is the intelligence in the
ehilds but it must develop gradually as the intelligence does
in the child. Theredy arn
dead man immediately after his death, but this develops and

rge appears in the

becomes ever atronger and stronger; and when we help the dead,
we help them to develop this inspirational force. For gradually
something must speak to the deceased from out of the pictures.
They must become moye than merely the remembrance of lifey they
must tell him something gpew, something which life could not yet
tell himg for what they now say to him must become the gexm for
what he bduilds up as his next Larth-lifs. |

Thus the Soul-Life, the ILife-Soul, begins to develop and
the plctures bdecome LOre and more speaking. The dead man first
of ali direéta his attention chiefly to the Zarth - 1f 1 may
express myself thas. As we here on Sarth direct cuxr thoughts to
the Spirit-world, so does the dead man turn his soul downwards
to the Zarth, which is seen by him, for example, as 1 described
yesterday, as blue In the Bastern hemisphere and reddish im the
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destern hemisphere; Iinto this come these pleturecs, they are
interwoven in it. He always sees his gun life within the uni-
versal pleture of the Sarth; he sees his life amonz us. There-
fore we can help him t0 understand those pictures aright. He
cortainly leaves the Zarth, dbut with the eye 0f his soul does
not leave it. 4and as inspiration develops more and more, gradu-
ally the Garth begins to sound, the pletures gradually tell him
more and more.

The guestion is often asked whether this help can only be
given to the dead goom after death or cam 1t also be given after
years or tens of yoars. It never ceases! No one can live on
Sarth long encugh for 1t to have become unnecossary to help some-
one who died before us. fGven if a person has been dead for 3U
or 40 yeaws, the connection, if it was kammic, still exists. Of
course we must clearly reallse that when the soul of the friend
who 18 still here is undeveloped, he may have a cleayer consclious—
ness of this connection at st the beginning the
consclousness of the comnection with the dean friend may be felt
an;doxgexiauced very strongly, because the pictures are still
passive and chiefly still contain what they eontained on earth.
Later dn, they begin to sound; the music of the spheres sounds
forth from them. That 1s something strange and unknown, and we
can only gain information about 1t from Spiritual Selence,
through which we learn what will take place on the Zarth in
future epochs. DBut 1t is not very frequent that there is such
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an active need to approach the dead man after decades, &s imnedi~-
ately after his departure. OGradually the inclination towards

the dead disappears in the 1iving (experience proves this) - the
living feelinz for them dies out. This is $00 a reason why at

& later time the comneetion with the dead is felt less actively.
This calls our attention to the fact that the first part of life
between death and rebirth is chiefly dovoted to the formation Of
the "Soul-iian®, which floats around man as & world of Imagination.
Later on, his time is devoted to the inspirational force of the
soul: the Life-Soul -~ though of course it was there from the
beginning. and before him, as an ideal, is what we may call

the Soul-Self. That too was there from the begimning, for the
Soul-gSelf gives him individual consciousness. as the intelli-
gence of the child must be cultivated, although present within
him from the begimming, so does man develop the Soul-8Self in

his 1life between death and rebirth. The time when the soul is
again slowly approsching the earth life is chiefly devoted to

the cultivation of the Soul-Self. Between death and rebirth

man's Soul-Self roaches 1ts highest development in the time when

he hegms, spiritually, blooming with youth. Here on Zarth we
speak "iaf growing old; 1in the spiritual world between death and
reﬁirth, we have to speak of growing young. Here we speak of

becoming zrey with age, there we speak 0f Oomne becoming blooming
with youth. These things were well known not so very long ago.
Lot me yemind you of Goethe's "Faust", whore 1t says: “"He grew
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young in the Land of the Milst", which meang: "He was boxra in the
Hortheyn World". In former times they did nod say: "gomeone was
porn", but "he has become young", which referred to his life
before birth. Goethe still used this expression "become young
{n the lLand of the Niat".

Thus the last part of the time between death and rebirth 1s
that in which the soul chiefly works oub the insultive side.
The first part of the time after death the ilmaginative part of
the soul is active; that is the Soul-iian. Then the inspiratioml
part of the soul, the I-'l.te-soﬂ, develops gradually to its full
neight, and afterwards that which gives full individuality to
the soul is developed, the Soul-3elf, the intuitive part, the
eapacity of entering something different and other than oneself
and of finding one's way into it. Into what doss the soul find
1ts way? From what do its intuitions chiefly proceed?

it a certain point of the life between death and rebirth
the soul begins to feel itsell related to the suecession of
generations which lead dowa 1o Father and Mother, It gradually
faels itself related to the ancestors, as they are brought to-
gemr in marriage and have children and so on. Immediately
after deash, we feel the unrolling of the pletures and lodking
down upon the harth, we see these pietures grouped together in
thelr great imaginative eonnections. and as we turn agaln %0
the Barth-life we become more and more intultive, and the plc-
ture which I called forth yesterday appears before the soul in
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larger outlines: the sphere of the Zarth gleaming bluish over
isla, India and RZast afriea; and on the other slde whore lies
imerica {(ome eirecles around the Zarth) glittering reddish;
betwean these there is green and othexr shades. The Harth also
‘sounds' in manifold tones: melodies, harmonies, choruses of
the music of the spheres. amidst all this, the pletures we had
gradually bezgin to move - the pictures of the successive genera-
tions which we had first of all. Gradually one learns to0 know
one's 36th and %5th palr of ancestors, then the 34th, 55rd, the
%2nd and Slst, rizht dowm to one's own father and mother. ine
learns to kmow thisy 1t is interwoven into the imaginative
imazes. The intuition 1s impressed into 1t until one comes 1O
father and mother. This 'impression’ 1s really an eatering into
what lives throuzh the generations. The second half of the life
betwoen death and rebirth is of such a nature that during this
time a man becomes quite accustomed to live in what 1s below, %0
live in this outer world already in advance, in that which then
becomes his nearest as well as his less near enviromment, to
live not in himself dut in this other world. That livinz in the
othﬁ{ ig the first experience of life after death. Then ome is
born again and at first one stilli retains something of this other
life. For this reason we must say that in the first seven ycars
the human being is an "imitator", he imitates everything that he
pereceives. Read the book "The Education of the Child” on this
subject. Imitation 1s like a last faint impression of this
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*1iving in the other” which continues into physieal life. It is
the pre-eminent gquality when twransformed into the spiritual ole~-
ment, between death and rebirth, and it is the first quality
which appears in the child: to imitate everything it sees. This
imitative faculty of the child will nevexr be understood unless
we know that it proceeds from the magnificent intultive life in
the psycho-aspiritual world during the latter part of the time
between death and rebirth. _

Here 1s aguin a concept which the spiritusl development of
the future must grasp. In olden times - chiefly because men
knew of the spirit through atavistic elairvoyance - the belief
in immortality, which has become doubtful to men who think
materialistically, was actuated by direct perception; men knew
that life continued. But in future the thought of lammortality
must be axoused fxom the other end. Men will understend that
life here is the continuation of a spiritual life. ALis formerly
in conformity with the neture of the times, men looked first %o
the continuation of life after death, so in the future they will
learn more and move to look chiefly at all life here as & con-
tinnation of the life between death and reblirth. CJertainly the
clmre;és have erccted barriers against this. For nothing is
congidered so great a heresy by the church as the thought of the
"pre-existence of the soul” and, as is well known, the cld Church
Pathor Origen was looked at askance, principally because he still
knew of the pre-existence of the soul. It was not only because -
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as 1 have already said - the "spivit” was done away with in the
gth cemtury by the Church Council at Comstantinople, by setting
up the dogma thﬁt man does not consist of body, soul and spirxit,
put only of *body and soul', though it conceded that the soul
nas gomething of a spiritual nature in it. "It is forbiddem to
think”, said the Counecil, "that man comsists of body, soul and
gpirit; he has a soul-like and a spirit-like soul, but he oaly
eonsists of body and soul." That is of course still the law of
the church today. But something else 18 bound up with this,
which ig at the same time "unprejudiced science". and this is
the more int«émsting part. .among philosophers you find men
everywhere divided into body and soulsy the threefold division
into body, soul and spirit is still very little supported. Read
the “celebrated #undt® and you will see that it is "unpre judiced
geience” tofivide man into body and soul. It is not unprejudiced
sciemce. It is the last reunant »f that dogma of the 8th (Xou-
menical Council! Only the philosophers have forgotten that and
look upon it as unprejudiced selence., That 1s the one barrier:
the doing away with the spirit. The other barrier which the
church hkas erected is the suppression of the belief in pre-
existence. fven unprejudiced people camnct accept the belief in
pre-existence. I rocull the celebrated philosophical theologian
or theological philosophey ~ whichever you like to e¢all him -
Frohschammer in Munich. His books are on the Index. But that
has not prevented him, however, from turning against the thouzht
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of a pre-existence of the soul, because, he says, that 1f really
the soul did exist beforehand, 1f it weye not eoncecived at the
same time as the body, then the parents would only produce a
"little animal” which later receives a soul. That to him is an
uncomfortable comoept. (I have introduced this as a note in my
"iiddles of the Soul".) But i1t is not so. hen we know the fact
that man is comneeted for more than thirty generations with the
blood running through the genorations, we camnot say that the
parents only produce a little animal; for the whole progess of
the spirit which passes through move than thirty gencrutions, be-
longs to it., Wnly one must become conscious of this.

Thus in the future men will not only turn their minds to the
question of whether this life lasts after deathy they will be
able o say, if they study the physical eayth~life correctly,
that this physical earth-life is the contimuation of a spiritual
life! Close attemtion will be directed to this in future. It
will be recognised that the spiritusl life continues into the
mortal one, and the mortal into the immortal oney and when men
recognise the mortal in the ifmmortal, they will have therewith
@ surs foundation for the knowledge of the immortal. If they
undentaa\"a this earth-life properly, they will mo loanger try to
explain it cut of itself alone. Uf course it would thea be
necessary to acquire other ideas such as I have just now set
forth. It is indeed necessary to correct many en idea. Une
acguires with muech difficulty ideas which count in life, and
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popilar language is & great hindrance in this respect. e must
indeed reckon with popular language first of all, becsuse otheyw
wise we should not be understood at all. But it is a great hin-
drange to think that we acsuive a "likeness” direct from $he
parents. That is nonsense. I have said in the public lecture
that our method of selence is suffering vory much because what
is acknowledged in regurd to the sclence of the inorganic is not
also applied %0 the omxganic., No one will seek to refor the mag-
netic power in the magnet to the Horseshoe-shaped plece of irom,
but will explain the megnetism in the magnet or in the megnetic
needle by what pertains to the Cosmos; but the orizin of the aga
in the hen or the embryo in man - these are not to he explained
from the Vosmos! The Cosmos, however, works everywhere., 4snd
strange as 1t may appear, Just as through a sense-impression s
canal is bored into the eye in order to open the door for the

o to come out, so does propagation rest on the fset that in
reality room is mads for it. dhat hauppene 1g that the orgunism
of the mother is so prepered that room is created and what ori-
ginkatea therein is derived from the Cosmos, from the whole Macroe
cosm. It is & complicated process; but in the being of the
mother the room only is prepered; the organisation of the mo ther
is so far disturbed as to provide a cavity into which the macro-

cosmic can eater. That is the essential point and svenm embryolygy

will grasp this beforedong, It will understand t hat the most
important part conneected with the embryo is where there is

f
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nothing, where the substance of the mother is pushed back beoause
the macrocosmic wishes to enter. But man ie already united with
and beholds the forees which work from the Cosmos through this
lacrocosulc element, which prepared itsels aver sinece he was
intuitively bound up with his sncestors - in the longest case
from 32 to 35 generations azo. From the sphere of hiw stars, to
which he is assigned, man deholds the ray fall upon the Sarth,
he baholds the plase where he will be incarnated. Then he
gradually approaches the RZarth.

These are things whick - as I think - czn f11l our minds
with a significant impression., #e cannot take up Spiritual
Selence as we might perhaps takg up mathematics, but we ghall
accept 1t as somethinz deeply comnected with Gur higher feelings,
which makes us in wveallty different beings, and which deeply

snriches human life and lays the foundation of a real cosmic
consclousness. This vivifying, in the best sense of the word
"quickening " effect of spiritually-scientific knowledse is both
esseatial and important. e certainly should not fail to recog-
nise that at the present time we ars o a certalin 2xtent in a
state of traasition with regard to the thinzge hers meant. Our
iAZe m;bt take this upon itself, as its Kavma. Today people
atill say lightly: "Must I indeed aecept such complicated ideas
in owrder to understand your teaching of the destiny of man?
Other teaching makes it easier for pecples” The point is that
we are living in a time of transition angd thsse 1deas are still
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gtrange to people; but they will have to become accustomed
to them. The time must coue when these things will even be
tauzht to children and thoreby the diseavéry %11l be made that
children will understand tgmaurprismgly well. They will under-
stand much better than others what comes from the pictures of |
Spiritual Seience, for they bring much lmaginative faculty
with them out of the spiritual world, which we set t0 work to
drive cut of them, do not take into asccount and sometlimes
brutally ignore; otherwise we should admit that many a child
says uncommonly clever things, much cleverer fhan grown-up
people. Sometimes what a child says is much more intexesting
than what a professor says, because 1t 1s more comnected with
the real being of the world. These things should really be
taken with a certain colouring, then it will no longer be
difficult to introduce things in & sultable manner $0 the
child-mind., The transition to this is naturally not easy and
therafore people very willingly abandon the thought. But just
£rom many questions of the child-mind we caa recognise, 1f we
pay attention to the direction and tone of the gquestions, that
;.-eminueanms of a formery 1life are present in the ohilﬁ._

d¢ must take what is called Spiritual Selence absolutely
ia carnest and must be of the opinion that 1t must find 1its
way into the soelal 1life to which education and instruection
also belonz. In this respect much more mizht be done today
than is usually considered possible., For what I recently
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remarked is absolutely true: when those who wish to become
teachers or educators are e xamined today, atteation is paid
above all t0 what they have acquired in the way of knowledge -
which really is quite unnecessary, for when they are preparing
themselves, they can always read up in a suitable compendium
what it is necessary for them to0 have for teaching purposes.
dhat is learnt for an examination is very soon forzotten again.
#o can see this best when we remember how oup owa school life
was carried on. I onee had to go through an examination. At
the appointed time the professor was ill. I weat tc the assis~
tant who sald: "Yes, the Professor is 111, and his illness may
last another weeky 1 can sympathlse with youy if you have to
£o about in this crammed condition for a week, you will have
forgotten everything, but there is no help for it." 1t is
therefore reckoned that what one has to give out imn the examina-
tion will vexry soon be forgotten! It is simply & comedy! But
what will have t0 be taken into account will be to consider
what sort of man is being let loose on the young. The question
s to study the human being in each one, not only what he has
squeezed into the mechanism of his life of ideas. The question
is whether the yeal man is in a position to establish that
mysterious relationship to youth which is necessary. It will
thea not be at all so difficult really to bring to youth what
Spiritual Science can ewvolve for it.

I wanted chlefly to draw your atteantion today to sueh facts

of the human collective life as can make elear to your
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conseiousness that we must not only preserve old ideas, but
that man needs pew ideas, that our legacy ¢f ideas must be
enriched by many things. You will see how it will be sought
after when once such a thing as Spiritual Sclence is spread
abroad. Mankind has been longing for it for a long time. Most
people wish to spare themselves from taking in too many ideas;
for that reason they go so willingly to lime-light lectures,
or other illustrative lectures, where they can look oa and need
not take in many ideas. 4is & rule when something new is offered
to people they ask: "Now what does he really want?" But what
do these people themselves want when they ask: "ihat is he
really after?® They would like the matter to be translated
into what they already know! But in the domain of Spiritual
Science there can be no question of that; there cne must take
up new ideas which 4o not already exist, which once in olden
times were partly present in amother form, but which are not
yot here today. Ome must resolve to penetrate into new ideas.
This 1s often vexry difficult, for if men would really take up
new ideas they would not ask: "#hat is he really after?, but
would accept it. In future a much more useful guestion will be:
"#hat ought I really to think?" and not "#hat does he really
want?” Then we should see how that which 18 developed as
“"opinion”, also sets free life~forces within us, so that we
come $o0 the truth; we should see that although vision is cer-
tainly subtle, it is not at all so far away. First, however,
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prejudices will have t0 be overcome. There is, for example,

a popular little book called "Introduetion to rhilosophy”. In
it are ideas which I criticised ..bath yeater:lay and today. But
the compller is speeially remarkable when he speaks about
"Supernaturalism”. He considers the supemnatural, the super-
sensible as particularly harmful, for the reason that ke is of
opinion that ‘what is natural” 1s something which every man
can jJudge and test for himself, but with the supersensible,
supernatural, the danger would be in the fact that everybody
would not be able to Jjudge for himself but would have to
accept a thing on the authority of others., Of course this is
redated to the other statement, that the priesthood of all
times had made use of this and that men had become spoiled by
supernaturalism, because they thereby became d ependent on the
belief 1n authority. If however we observe the true circum-
stances, we can say that when the official philosophies of
today come t0 speak of the supersensible, they simply dbeccme
childish. For it is a childish conception, and implies that
the man had mo idea of m‘wwmuy prevalent the belief in
authority is, just as in our present time, even thouzh people
wish t3 hold themselves free from it. How many people are
there who know upon what the Copernican teaching is based?
They learn it b; someone illustrating it to them by plaeing
some spirit or other on a chalr as it were in the universe and
showing from there how the Sun moves and how the planets revolve
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around it. 4ll that is nonsemse. If men were shown all that
really can be disclosed to them, they would have a gquite dif-
fersnt concept and would sec how uncertain all the hypotheses
are. But just think what an enormous amount men belleve in
authority today! How happy they are today in another sphere
(to remind you of a side-phenomenon) when secret acts are dis-
covered throuzh a Bolshevik Govermmeat, upon which the fate of
countless people depend! Therxe is a proof of the matter as
regards what ig "natural”, everyone can prove it; but as re-
gards the supernatural, it is bellieved that men would lose
their independence! This 1s really turing things upside down.
And one of the tasks of Spiritual Sckence will in many a
regpect consist in setting things on their feet again., That
things should hasa'buan turned upside down is quite natural,
for the Comsciousness Soul had to be developed. How however
they must again be set on their feet, in a proper manner,

In the next lecture we will follow this up and we shall
see that this pleture of "setting things on their feet" is by

RO means untm.; but has indeed an even déeper significance.
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In the course 0f these lectures 1 have 0f late often drawn
your attention to the fact that oecult truths, though coming
from other socurces, were always lmown to a few lndividuals |
through all periods of mankind's evolution; but that taese
persons always took great care that those whoe had been initiated
into occult Mysteries should communicate nothing to those out—
side who were not initiated. WNow we imow that such things are
still trensmitted even mn, in the fufther evolution of ordinary
human life, they have lost their significance, and even their
Justification. Thus, certaln truths are even today still
strictly zuarded by those who know them. <e know, however, that
cartain things simply must be reforred to today, they must not
remain in secrecy any longery but like other scientific truths,
they $00 as spiritually scieatifie truths, must be made acces-
sible to mankiné in general.

Wow this me%pe\n\with respect to certain clementary
things, but as regards these 1t must happen. among the things
of which we have spoken for a long time, much can ecertainly be
reckoned as belonging to sueh truths, to such knowledge, as was

guarded carefully in many quarters. Nevertheless an eadeavour
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must be made to continue, in the spirit of these lectures, to
link on to mueh which pertains to that which is guarded. Those
who today hear these truths simply announced, should recognise
in the truths themselves that they should be regarvded with a
certain great earncstness and reverence. For ome of the ressons
which make the Initiates afraild to comaunicate them is the fear
of the want of reverence towards these trxuths in the man of
today. Certainly we cannot pay much respeet t0 what the materi-
alistic sense of today regards as truth, nor are those things
very much profaned by our not paying respect tc them, at least
not apparently. But certaln things must be treated tenderly and
reverentially if they are to be incorporated in the proper
manner intc the gpiritual life of mankind.

To these belonge above all the kmowledze about man himself;
knowledge which at first seems simple when 1t approaches our
soul, but which 18 of immensely important productiveness and
range. These very considerations which have oceupied us of late,
and which all more or less culmimate in bringing us near to the
seeret concerned with the connection between 1ife in the physical
body and the life between death and rebirth, just these very
tmthﬁ"m lead man's observation very, very far, end serve to
form a connection with much of a like nature which is intimately
connected with the knowledge of man. de will now first of all
direct our spiritual sight to things of which we have already
spoken from other points of view; we will today observe such
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things, but in one direction only, sc as to keep to the poiat
of view deseribed in these lectures.

Natural science of modern times has, as we know, brouzht
Wan very elose to the animal. Bug we have already declared that
what really differentiates man from the animal in the real sense
of the word, is not taken into ¢onsideration at all by this
modern natural seience. It draws our attention, for instance,
to the forms of the bomes in Wan and in the higher animals and
finds a great resemblanee between them: 41t finds & great reseme-
blance in construction, in morphology im gemeral. 3o far it is
certainly rizht, but 1t makes no reference to the most important
thinz. This which I have already pointed out onee this winter,
and indeed in a public lecture, at first presents itself from
such a point of view that one ¢an say: "He who with the neces-
sary reverence and depth so approaches the observation of human
life as to allow himsel? to be influenced by tho great and
lmportant contrast between a man living physically here on the
Barth and a human corpse, has set up a mystery before his soul
in the impression of the contrast between the living man and &
oorpnt.' dhat cannot then fail to strike him firet of all is

nature, to which it was not subjeet in the time between concep~

tion or birth up to @eath, and from which it Was immne by virtue
of the fact that the living soul-element was connected with this
combination of substances which confronts us in the corpse. Let
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us follow in thought what becomes 0f & €OITp8E, whethey disinteg-
rated gquickly by eremation or more slowly through decomposition
(the two processes are exactly the same and only differ in
rapidity). The substances combined materially in man will be
dissolved in & more or less short space of time into the collec-
tive substance of ouyr Barth; they pass over iamto it. Man can
in fact follow with his ordinary senses and indeed with his ordl-
nary thoughts all that becomes of the component parts of &
corpse. |

In this respeet the spiritually-scientific luvestlgator
ean go further. He can discover that what is present in the
corpse immediately after death gradually passes over into an
enoymous ryoalm of substance; this process is of course spread
over centuries, but it passes into a great emormous realm of
substance and dissolves, as it were, into the totality of our
visible, ocutwardly perceptible world.

low it 18 interesting to follow up the comneetion which
existe between our Ego-consciousness here in physical life and
this disintegrating corpse. Curiously enough the disintegrating
corpse and the Lgo-gonsclousness are connected in & certain
reapaét. 1 say the igo-consciousness: not of course the real,
true %o, for that passes of course through the portal of death
and continues its life between death and webirth. But what here
in physical life floats before man as & pilcture of the Sgo - for
he has no conscicusness of the igo, only a pictuye of 1t in his
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consclousness - that is bound to the corpse, and indeed to that
combination of substances which is dissolved into the Universe
after death, The dissolution of the corpse into the Universe
is nothing but the exteynal picture ¢f the colleetive igo-
consciousness; for in.truth our Igo-consciousness beloags to
the Universe into which our corpse is dissolved. The reason
that between birth and death we maintain the opinion - a strange
one tbrIShe occultist bat a comprehensible and obvious one for
ordinary man - that we arxe here, confined within the boundaries
of our skin, is only because the substances in ouy body are
held together between birth and death. It is also because of
this cohesion that we belleve oursslves tc be in this content
of space which we fill out with our flesh and blood. This is
really absurd, we are not there at all. #e are really every-
where; and between sleeping and waking we even try to be where
the particles of matter in our body will be after death. Omly
between our birth and death does this Maya-consciousness come
to us, of being within that content of space which is limited

- by our skin. But that is a Maya-consciousness which is produced
.13 use. and death among many other things also disproves this
Maya-conseiousness concerning the physical material world. It
leads the particles of our corpse where in reality our Ego-

e nsciousness always dwells, This 18 already a vexry far-

reaching concept.
But now you may ask: dhat is 1t thon that when we are
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dead reslly earries ouy Ago-consciousness and its external image,
the partieles of substanece of our body, out into the wide world?
dhat forces are these? .
There are three of these forees, which we can demonstrate
somewhat in the following manner. O(me of these forces manifests
during l:l:fa in that in the very earliest time of our life we
vorawl on all fours® and then 1lift ourselves upright. while
we are transforming ourselves from the crawling child to the man
who walks upright, we are following a certaln line of force,
within which we place ourselves, and with which we identify our-
gelves, This line of forece, from & spiritually-scientific point
of view, is very clearly visible in msn. From below runs &
line which goes from the centre of the Larth into the Universe.
In olden times this was described simply by saying that a line
goes from the centre of the Zarth imto the Universe, which line
differs for each human being, and differs indeed in each epoch,
put always goes from the middle of the Zarth into the Universe.
That is ome of the important limes of force in man. The way it
works in our physical life omly continues as long as this 1ife,
for the physical foree of gravity of our body equalises this
fo-zco\:' The moment this physical foree of gravity no longer works
as 1t does in the living body, the moment the living body becomes
a corpse, this line of forece £ yom the centre of the Zarth to the
Universe discloses itself as that which chiefly E‘éﬁéf. and carries
our particles of matter. Of course they are always driven on
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further by their own weight; but if we wexe to follow up what
becomes of them through a long period of time, we should find
that they disperse in the direction of this force, even if this
takes centuries to achievs.

The second force which here comes into consideration is one
which chiefly comes to expression in human speech. we talk, or
at least we gan talk. There is always a certain impulse in
articulats spesech., . certain ceatrifugal force lies in the aiy
we breathe out when we speak. The spiritually-scientific inves-
tigator sees this foree as slung round the first line. It has
essentially e spiral form, twining around the vertical force.
This foree alters somewhat the pure force of repulsion; it
brings 1t into play. Not only is this active, but a third forge
must also be reckomed with, which proceeds from the following.
Vhereas speech develops a cortain contrifugal forge 1in an outward
direction, thought, through which man is distinguished from the
animal, works against this foree which comes
to expression in speech. This constitutes %,
the third foree. If we wished to draw it,
we might do so in the following manner (see _
aiasr;ﬁ). Through these three forces: the ° : 6>
vertigal foree, the force working in speech

and the foree working in thought - the ey
particles of the hwaan corpse are slowly \
and gradually ecarried out into the Universe. R
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In opposition to these, of course, worke gravity and other
forces, such as chemical forees, ete. But these three forees
overcome the opposing Iforces. These three forces, whieh ave
held together during phyeical life when we us men stand on our
two feet, are set free at death and disperse what is here held
together in form. In particular what we call the Stherie or
Formative-forces Body follows these three foreces. Immediately
after death - during the first days - what we have often des-
eribad as the dissolution of the dtheric or Formative-foreces
Body takes place in advance and also in the direction of these
forees., The othexr process, the dispersion of the physical
body, is of less imporxtance to the dead many 1¢ 1s only in 80
far operative that 1t fixes the moment of death in his mind, it
preserves for him the memory of his earthly sgo. But what is
more important is that these forees sghow him the permanent
results of this dissolution of the Btherie or Formasdve Body.
But 1f there were nothing thers but these three forces, the dead
man could not know that it is his own form coming forth from him.,
ﬁ? would perceive 1t, but as something foreign o him. There-
fore what is fmpoxtant is that he should not only perceive what
is didintegrating, but that he should be able to know that it
proceeds from him, that 1t 1s the remainder of what he held
together on Zarth within his form. 4nd that leads us t0 some=

thing else.
Hore 1 must refer to something which in our dry, barren,
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goulless ige is really not treated with the necagsary reverence,
although it is always and everywhere bdefore us. It 1s something
which really works in the physical world at the most mysterious
thing of all, which is present in overyone in the physical
world, although its mysterious character is mot realised. 1
refer to the colour of the human flesh, a3 1t reveals 1tself
externally in man. You have only to think of the abundant
variety expressed in sach man we see in the flesh; how these
flosh tints differ essentially in every person, in fact we see
as meny different tints as thewe are people. He who busies him~
self with solving the seerets of flesh-tints, as has already
been attempted, will acquire a feeling for what 1g expressed in
the eolour of the flesh, in the tints of the human skin. Some-
thing very mysterious expresses itself in th» colour of the
complexion., To one who approaches this from a spirvitually-
scientific point of view, the question: "7hat is really the
meaning of this flesh-eolour?* 1s& of very zrest siznificence.
For thls pecullar colouring of the skin depends on two opposing
foreesy; we mizht say on two countsracting forces of pressure
which are active ia man and which work against one another in
the ;brm. indeed 1n a certain senso the Ttheric or Formative-
forees body works with an outward pressure, the istral body
works in opposition with an inward pressurey and this opposition
goes on at all points. If the istral body wishes to contract,
to press from without inwards, the Itheric or Formative-forees



10,

body wishes to press from within ocutwards, to expand; and the
result of these two forces of pressure from without and within,
meeting in the human surface, plays & part in what 1s revealed
in the ecolour of o man'e flesh-tints. 4#hat the etheric and ast-
Pal bodies have to say to sach other is expressed in a mysteri-
ous mamney in the eolour of the skin.

dhen we look at man, as he is here on the physical plane,
we gee the colour of hie complexion. But thls ecolour would
eppear different if ome could behold it as seen from within.
Seen from within you, an average Cemtryal Suropean, would not
have & flesh-coloured, pinkish colour, but greenish blue. This
_greeny-blue colour shows 1teolf in its after—effects after
death. Jhen the body of Formetive~foreoes or etherie body ex-
pands in the sense of the three forvees already charscterised,
end the dead man looks upon this image, he sgees his flesh-
colour as, in a gense, reprosenting the after effects coming
from the othey side. He soes 1t glimmoring a greenish blue
after death. Besides this t.!iem ig something in &« man's colour-
Ang which is essentially different from that we see when we look
at it in physical 1life from outside, 3Strietly speakinzg, this
mysterious flesh-colour is not only individually different in
eveyry different person, but it also alters in one and the same
beinz in the course of his life, thouzh only in minute shades
of eclour. Hot only in certain diseased conditions do we some—
times look blooming and sometimes pa];gld, for those md{tians
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are of course abnormal, but apart from these greater alterations
the colour of the skin ie continually changing. If this is

geen "from the othexr side", as the dead man sees 1%, something
else 18 t0 be observed besides. It then discloses our entire
memory-world, as though painted on tapestry. Thus, speaking
pictorially, we must pleture this flesh-coloursd tapestry as a
dress, as a very fine garment, but now turacd inside out as one
turns a dress or a glove., e should then see from the other
slde what is otherwise turned inwards; of which, because it is
turmed inwards, we can only become conscious when it comes into |
the consclousness as memory; not as the content of thought, but
as thouzhts diﬂering in their aura, vibrating thoughts. e
learn to know only the outer life of what we drive down into our
subconsclousness; we here do not learn to know how it glimmers
through our skin, but the dead man leayns to know this because
of the after offects of the colouring, after death. dhen & dead
man looks back upon the dissolution of the ethewic body, he re-
tains it as "memoxy" behind himy he knows that is himself -
"That is I, myself.” The investizations of Spiritual Seience
sh:;w that what in natural science 1s taken less into considera—
tion - the great distinctions between man and the enimal, viz.,
the vertical position, the power of speechj articulated lanzusges
the power of thought -~ these are the forces which after death
carry man into the Universe, and the colouring of man's flesh is
the physical expression on Zarth for what works on after death
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as a yesidue of memory. Thus we distribute ourselves into the
Universe after death and bear the outer signs of our Cosmic
identity in what we show in our physical body here on Harth.
Henee the feeling, which we conneet with something so mysteri-
oug as the flesh~tints, that by reason of suck a wonderful

thing as the colour of his complexion more than through any-
thing else, man must be a micyocosm in relation to the macrocosm;
we feel the universal significance of what thus confroats us in
man, The basie eolouring of a man is of great significance,

for that is to some extent the colour of the tapestry upon which
his memory appears to him after death; greeaish, greenish-blue
for the white races; violet-reddish for the Japanese; and Just
flesh=coloured for the black races. _

These are things intimately and significantly conneected
with life between death and rebirth, for they prepare the new
incarnation. An enormous amount lies in these things. In them
lies the determining factor which leads a man to a certain rece
and so on in his next incarnation., The observation of the
‘spiritual life does not only mean the satisfaction of our curi-
os:ng or of an inquisitive desire for knowledge; for life, as
lived in the physical world, with all these things which make
mysterious impressions on our mind, can only be correctly ex—
plained when we can observe it in comnection with the spiritual
one.

Now you can imagine from the things which 1 have explained
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from a more or less elementary standpoint and which can be
developed further, that an intimate introspection into human
nature and its evolution is certainly connected with such a
development. Feople of the preseat day are speclally apt to
shrink back from this introspection into human nature and its
development. They do not desire it. (n the other hand, just
such persons as those to whom 1 have today and at other times
called your atteation, who keep guard over certain occcult truths,
would like to gain power by having an exclusive possession of
such things. This is of extraordinary importance. For there
are men, taough it may be difficult to believe this today, who
in a certain sense, take part in the red isation of the world-
plan by trying to underxstand from thelr occult sanctuaries, how
the evolution of the world can best be realised, and how best to
work powerfully upon mankind during the next 30, 40, 50 oy 100
years! Nations, which have men among them who thus investigate
the process of man's evolution and direct the political life in
this sense, are of course in this respect in advance of others
which do not enter into such things. These things play a great
part in the life of mamkind. #e live today in an age when it
will ;n necessary for men t0 pay attention to the fact that such
things exist. I only wish to draw your attention to one shing
in this direction today. |

However calamitous the present events may be, however much,
from a purely extermal, supexfieial point of view they surpass
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everything of a like nature sinee the historiecal life of man-
kind has been recorded, they are nevertheless part of a great
comprehensive happening, a happening which can only be properly
grasped by one who observes 1t with the necessary revarence and
earnestness. Such & thing must be looked in the facs. In ger—
tain abodes 6! our earthly humanity s great deal 1z known about
the evolution of humanity. But that part of knowledge which
could deliver power into the hands of those who know is very
carefully guarded. I do not know to what exteant you will be-
lieve this; but the things $o which I refer are sald in a way
which leaves each one free to accept as much as he holds worthy
of belief. The English-speaking population of today is striving
aftey umiversal world-dominion from certain impulses #haeh we
may perhaps go into more partianlarly at some other time. This
is nct sald from any chauvinistic Central-iZuropean feeling, but
is the result of quite objective ocececult investigations, and 1t
would least of all be denied by those members of the inglo-
American population who are in the know. It might be disavowed
perhaps, dbut not denied; but the wise ones wish it on no
account tc be known to ihe people. These men are also aware of

the following, which I shall meke apparent to you by probing a
little deeper.

In the course of human evolution, as we passed from the
third and fourth into the materialism of the fifth Post-
iAtlantean epoch, many things which formerly expressed truths
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wore counted of no wvalue, are really depreciated. If you searech
the old traditions you find everywhere the profoundest truths
e¢lothed 1a picture-fora. Poday men tolerate myths, pictures
and images as "poetic licence”., They tolerate 1% in Strindbery,
for example, because he apparently wishes to give out poetry.
But men modesily say that ome need not believe 1t - wad we are
not supposed to see anything therein expresaing the real truth
of thiags. Mythical, pictorial expression is depreciated. Men
do not feel that there ig anytalng concealed behind the Imazina-
tion. This process will in the course of tue ¥ifth Fogt-
Atlantean epoch of culture eoxtend as far as langunge, especially
among the Inglish-speaking population. Not only are "pictures”
counted of ne value as a means of expression, but the “word”

as such ig alsc depreciuted. .s today the materialistic con-
sciousness disputes the picture, so in the future it will dis-
pute the word. It will be said: The word is not of itself
adapted to express amything at all. Fritz Mauthner has already
tried in hic "Criticism of Language” to impute to language all
tke superstition rhiehlsxists among mankind. VPerhaps he may

not have "an appropriate instrument® to work withy but his
cr151;;1 side 1s an appropriate tool, for he has to work with
"unsuitable material®s
himself., The Eaglish-speaklng occultists bowever have a suit-

able material in the Baglish lenguage. Its evolutionary
impulse is to aopzcalntg the full semse and eontent of the word

There he deceives
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and gradually to aecept merely 1ts Jegenerate meaning. Con-
sider how much vagueness of meening theye 18 in the Znzlish
language today snd hov mueck is merely scamped. .ayome studying
"mzlish philosophy must notice that the langusze no longer
yields a richness of words, full of content. Study, for example,
Joha Stuart Mill, Herbert Spencar and otherss their language
gives forth nothing by means of which one cen gat into the
epirit. ¥e can see how b1z & part languaze plays whea the prob-
lem of languaze 1is takem up by Daglish-speaking occultists, for
this lies in the impulss of the times., Therefore with them it
is a guestion of thinking cut means and ways from occult sources
to exertise world-dominion aithout th: help of lanzuege. That
i3 the great contrast between Tast snd dest: the Zast with its
uncommonly liviang intemsity of languazs - the Jest with its
throwing aside of the loner mecaing of lenguage. Here again
the Central-furopean is placed betwoen the two extremes. dhat
takes place thare has 1ts symbol in somsbhing which i3 today
proclaimed as loudly as poesible, but is as untruthful as
passible; it is dome to cover up the reality, which ig to gain
the mastory over a realm in which language is losing its power
in thé”prneess of 1ts own development. This agaein is not said
from any chauvinistic feeling but as Lhe result of the most
objeetive dlscovery in Spiritual 3Science.

Thet is something of which the great ineisive catastrophic
events of the present time are special features; it nust bring
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about a great world—-embracing struggle which must come 0
expression among mankind on earth in many dlifferent forms in

the near future. In this respect we cannot think that things
will be the same as in othor wars; there have also been wars

in former times, and peace made, and all went on as before. But
this is something we must regard as perpetual. For we can only
get reliable ideas comcerning the incisive events of the present
if we take such things into account. e must make up our minds
today no longer to think superficially about certain relation-
ships, but to go into thelr depthes, otherwise there will be no
important result from what we try to undertake. It will howeverx
be very difficult for the present time to become accustomed to
what must flow out in this respect from spiritually-sclentific
6bsmuan. Just recently a mere detall showed me this, in a
very ridiculous way; and just because it had a specially kindly
origin it was the more absurd. I had been recently busy with
bringing out the new edition of the "Philompm%wfﬂw which
is to amieu' shortly. 1t is now a m“fp;ﬁﬁi‘? ﬁ;;l}at. as a
younz man, I wrote the "Fhilosophy of ¥Freedom"; 1 was at the
time about 32 or 33 years old, so it is rxeally a very long time
ago! “Such an interval brings many things to the surfece of the
gsoul. HNow in regard to this book I had at that time a great
uﬁataction, as 1 set forth in the magezine “"Das Relch". 1
corresponded much then with Zduard von Hartmann, author of the
*Philosophy of the Subconscious”, and when he received my
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"Fhilosophy of #reedam” he wrote in his copy some remarks which
he then placed at my disposal. I took down these remarks at
the time and still have them today. You see, a really aimable
motive which aroused my gratitude underlies what 1 now have to
Hadada. Spiritual Activity "

In the "Philosophy of Breedsm” I began by representing
spiritual reality in the form of thousht which grasps itself,
béaauaa one can only attain to an understanding of the spiritual
by really learning and really experiencing what first approaches
man as the spirituals the thought which understends itself and
1s dependent upon itself. But in coming to this result, I was
obliged to speak ambout many things in sentences different from
those used by persons speaking from different points of view.
Thus on ome page I had for instance the sentence: "The idea is
an individualised concept, the concept is expericnced in the
spirit by means of intuition. The idea is an individualised
concept and is brought into relation with the objeet outside
through the Ego.” .Amongz the sentences through which Eduard von
Haxtmann drew his pencil at that time was this one, and he added
the remark: "This is an unusual form of speech.” You see this
was a Qﬁry almable objection, but very characteristic; for if
we may compare the great with the small, we mizht eite the
following: ihen Copernicus expressed the thouzht that the sun
does not revolve around the Sarth but the Zarth around the sun,

1f someone had written on the marzin: "This is an unusual form

el |
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of speech”, how strange that would have appeared! Of eourse @

form of speech to which ome is not accustomed must appear when

some thing new makes its first appearance. But you see how, from
a quarter in which ome might expect absolute understending, one
is greeted with the words: “That is an unusual form of speech!"®
If men had never decided to have unusual forms of speeech there
would be no prozress at all, and this not only in the spiritual
domain. This is an example, which clearly shows how such things
are to be met with. You will find inéll directions what aversion
exists towards the use of the languege which Spirdtual Scicnee
employs. The form in which the 0ld world philosophies are pro=-
sented today is like a worn-out dress, 1t could not even be any
longer used by the old~-world philosophers themselves; it is =37n
out that even the "0ld Clothes Shop”™ would no longer accept the
dress! But when 1t appears as a "world conception” which lives
in the inner soul, people do not notice 1t! One must acquire a
feeling for this, for that is part of what men of the present
day need in order to understand the times; and the times mus
be understood. |

. This is what must ever again be taken to hoart, otherwise
the individual initiates and those keeping guard over their know-
ledge Yor the service of humanity will very easily gain the upper
hend. Care must be taken that a certain kmowledge is not placed
at the service of one_part of mankind, but at the service of man-
kind as a whole. As soon as man does not permeate the best know-
ledge with this sentiment it will become haxymful to manking,




Lecture V
Thoughts on Life and Death.

Berlin, 16th spril 1918.

In the public lecture given yesterday, "The Human King-
dom and the .nimal Eingdom®, I alluded among many other things
to an idea which one may have concerning the life of the soul
and which of course is in no semse hypothetical, but one which
directly corresponds to the reality of the saul—ufe.- I called
your attention to the fact that what forms the beginning and end
of 1life in the aaimal world, and in & sense only comprises two
moments - the entrance into physical life and the leaving it,
conception and death - stands in such a relation to the animal
life that one might say: animal life might be represented as a
ladder, at the beginning of which there is congeption, and at
the end, death. 1 called your attention to the fact that these
two experxiences zaa.ily run through the whole soul=-life of the
human being; at every moment the soul-life of man gathers into
a\ whole that whichis experienced in the animal kingdom, whilst
the Group-Soul -~ which really never quite descends on to the
phrsical plane - is establishing a reciprocal relation with the
physical being through conception. and something like a touch
of Fgo-consclousness appears in the animal at the single moment
of death. I called your attentlon yesterday to the fact that
one who is able to observe the death of animals can gain an idea
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of how in reality the Igo-comsciousness, which runs through the
whole life of man, is only preseat in the animal at the moment
of passinz out of life. DBut the lmportant thing is this: that
the two moments, whieh in animal life axe really only "two
moments”, are gathered together into one, in a synthesis as it
were, and go through human life in such a way that the human
head, the peculiar kind of organisation which I have deseribed,
can develop a continuous becoming-pregnant and dylng, geantly
reminding one of the faect that this human soul~life continuously
proceeds from the intexweaving of conception and death. Such
is the life of the human soul, and this gives rise to the justi-
fiable thought of human immortality.

In addition I said: Rvery time that we have s thoughs,
the thought is born of the will; and every time we will, the
thought fades 1nto the will. 1 sald that Schopenhauer repre—
sented this in a vexry one-sided manner, for he representaed the
will alone as something real. He did not see that "will” is
only ome side of the matter, that in a certain semse it ulhnyly
dying thought, whereas the thought is the will being brought to
birth. To deseribe as Schopenhauer does is like deseribing a
human 1ife only from the thirty-fifth year to the end, whereas
every man who yeaches the age of 35 must have attailned some
other age before this, for the time from birth up to the 35th
year must also be taken into account. Schopenhauer only depicts
the will, he comsiders thought or the idea as an illusion. That



Se

nowevey is only the other side of the guestion: the thought of
the will which strives $0 be borns whereas the thought is the
gxpiring will. and through the fact that im our soul-1life we
have a econtinual interweaving of thought and will, we thus have
bpirth, which wefers back to conception (for perception is comn-
ception) - and death.

This idea is one for which nothing fuxther is necessary -
even if we wish to establish it anatomically and physiologically -
put present-day science and the will, the good-will, really $o
observe the phenomena of the soul. .anyone who does mot take the
experiences made with the human brain in the manner of official
science today, but really tests free from prejudice, what physi-
clogy and biology have to say of it will find what I have just
sald borne out secientifically. 1f instead of all the hocus~-
pocus carried on today at the universities foxr the purpose of
investigating all sorts of things in the psychological-physio-
logical laboratories (for anatomists have no thoughts but,
instead of thinking, sit down before their instruments in order
tq maltreat the soul 1ife of the pexson $0 be studied and then
to "investigate”), 1f people would mot put up with this, a real
'ohaar;iuoa of the soul-life would be possible and it would be
possible also to gain an idea of the continuous coming to birth
and dying which goes an in the human soul-life itself, that
metamorphosis which is only an intensification of Goethe's theorxy
of metamorphosis. But the science of today has not yet even
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come $0 the point of understanding Goethe's metamorphosis after
the lapse 0f a hundred years, let alone really carrying such a
thought, onece given to mankind, further.

Such thoughts as 1 txded to gketch for you in the last
lecture are nothing more nor less than Goethe's teaching on
metamorphosis carried further. These things can all be estab~-
lisghed without any sort of clairvoyant comsciocusness., Real
science and psycho-Observed lon are alone necessary. I1If a number
of students were brought to understand such things, instead of
the many absurdities to which officilal science leads, the time
would not thea be fayr off when Spiritual Science would be
impressed on the culture of mankind. For it is Just such
thougzhts, whichbould be scientifically established today,and |
which need nothing else to make them fertile for the soul-life
but the good-will to observe and to think - such ideas, such
concepts might form the bridge from the outer materialistic
sclence to Spiritual Selence; which is not kept fram spreading
lest it would not be understood by those whcﬁit% c¢lairvoyance,
but because such a thing as this, which comes fresh into exis-
tence, cannot spread at all on account of the aggressiveness of
the present-day scientific mind. It is my firm comviction that
it will do no barm 1f these things are sometimes really called
by thelr true names and described as they really are. e may
say that the effect of a thought on the human soul~life is more
important than the spreading of it abroad as a thought. It is
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much less important what sort of thousght we have, than which
forces we must use im ordexr to grasp this or some other thought.
The comstitution of the human soul must be guite differxent,
acecording to whether ome grasps some entirely dead thought of
the so-called science of to-day, or a living thought of Spiritual
Science. In the case of the latter the whole ilnmer mature of
man is brought inte play; he is inwardly quickened and placed
in the Cosmos; on the other hand through what present-day
science produces, especdially when carried beyond its own narrowest
limits, he is pushed out spiritually from any connection with
the Commos.

de must understand that., 1t is that which must really be
introduced to mankind, through Spiritual Seience. For just in :
those things that begin to be important for our immedlate life, %

for example, education, instruction and everything connected
with that, it is of immeasurable importance that living ideas,
which really lead straight into life, should penctrate human _
souls., It will become clear to the soul when it tries to view ;
things in this menner, what are the tasks and what the essential
point 13 the understanding of Spiritual Science for the whole ‘
spiritusl culture of our time. That ought really to be grasped
in its full siganificance, Then only would people see how neces—
sary it is to look with unprejudiced eyes upon the almost entirely
'dlljomwd thinkinz whiech gometimes lies at the bottom of the Ii
present—-day practice of life. The symptoms of this disjointed

1

1
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thinking are by no means so easy to grasp.

I drew your attention to one thing yosterday. In our
manney of | life it is necessary that nothinzg of what we mizht
call sluggishness or idleness of thought should be developed.
For jJust imagine 1f lnactivity of thouzht were to be developed
amongst us! 1 have recently sunz the praises everywhere of
Oskar Hertwiz's book "The Growth of Organisms®. 1 have called
1t the "best book of recent times® as rogards scientific achieve-
ments. I spoke aithbut restraint, for a man who stands at the
helzht of the selentific methods of his time has undertaken o
disentanzle the theories of Daxwin and relegate them to thelr
omn boundaries! One could agree with him from beginninz to end.
Now eomes his latest book, "In Defence of the Technical, Social
and Politieal Darwinism". .is I have already said, ome migzht
really speak seathingly against the limitations of this book.
For omee, the naturaleseientific investizator forsakes his
fharrow sphere - and talks real nonsense! 1 gave an exampls and
mentioned that the good man sags the following about the methods
of matural sciemce: "In the last resort all natural science
should ‘ee construeted on the pattern of astronomy.” Of course
that is not even original! Du Bois Reymond already said this in
the year 1876, in speaking of the structure of the e omic world.
de are to obsorve the redlitics round about usy then the astro-
nomical theory, which is as far removed as possible from man, is
set up as a pattern! Loglcally this is of no more¥aluc than if
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one were %0 explain the immer life to a family living in poverty
somewhere in the country, by tellinz them: .You need not eon-
sider how your own father and mother, son and daughter behave,
but study the family life of a count's household; from that
Jou can deduce how family rules and yegulations should be con=—
stituted! Today such things are taken very superfieially, and
not even noticed; with us not only should there be mo belief
in authoxity but also no bed of idleness. e must understand
that because an opiuion is once formed about a person, ome can=-
not thereafter rely om everything which might come from this
same person. Herein is the question, and that must really be
carried out practically, even down to the details of our conduct.
Thexefore no one should wonder 1f the ome activity in UOskar
Hextwig is praised to the skies and another found fault with;
that must mﬁpen; we must accustom ourselves to look at life
without prsjudiee. For he who does not practise this does not
notice on the one hand the direct realities of life, and on the
other hand where he may find the entrance %o the spiritual
woyld. 1 should like to give a little example of this. I do
not know how many people have noticed this, that is, have noticed |
it 8o a8 to draw forth the practical application of it to 1ife.
Some time ago there appeared in the "Berliner Tageblatt"
an article by Fritz Mauthner in which he indulged in the most
incredibly trivial, really dreadfully trivial strictures on a
man who had written a book refewring gong other things to
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Goethe's horoseope. The critiec of language, Fritz ¥Mauthner,
wrote lonz o lumns in an uncommonly complacent msnner, and tried
to show what wrong the author is commitiing against the present
age by writing about Goothe's horoscope and things like that,
espacially in a book which appeared in sueh a popular collection
as "From Nature and the dorld of Spirit". s rogards this
article of Fritz Mauthner's, one felt that really there was a
little too much frivolity in it; Dbut apart from that , the com~-
piler of this book in the "From Hature and the dorld of Spirit”
eollection, is really a fairly average scholar of the present
day, and 1t did not seem that there was anything about which one
was compelled to fesl especially excited. Really one did not
gsee why Fritz Mauthner should exeite himself. Gns gould under-
stand it even less, considering that the compiler of this little
book laughs at all those who take the things treated therein
seriously, and Fritz Mauthner only abuses this man because he
speaks of the "horoscope”. Now he who compiled this little
book.Justified himsel? and explained in the "Berliner Tageblatt”
that 1t had not in the least beea his intention to speak in
thsbur\ct astrology. Thus the author really fulfilled all the
eonditions that even Fritz Mauthner, in his position, eould
demand. The two are thoroughly at ome; but Fritz Mauthner
attacked the man because he considersd it extremely dangerous

soclally that a book of this kind should appear in such a
eollection. 4ind the "Berliner Tageblatt™ adds the romark that
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1% could mot but think that Fritz Mauthner had not uwnderstood
the matter, for it was quite in agreement with what Mauthney .
himself had written. This is a particularly striking example

of that degree of spiritual feeble-mindedness which really lies
at ths bottom of all these things., If on the other hand we

bear in mind bow greatly 1ife is stimulated by what is expresﬁed
by such inferior mental activity, we are struck by the thoughts
characteristic of the present-day spiritual culture. .nd we must
really take note of these thoughts. That is a necessity, if we |
wish to gain understanding of the tasks which may really fall

to Spiritual Selemce. dhat we must above all be aware of is
that such things as deceit, lies, ave yeal powers, and we cannot
imagine worse d eceit than when such a thing as this happens:

one man writes a baﬁk on astrology, and another assalils him
AL /A Nt Bl Bbiecte. The Sius Bk Sk, OMTIAE Dl
self by saying: “"Come, I was only Jjoking." If he had said
beforehand, "1 am only Jjoking when I em talkinz sbout Goethe's
horoscope”, Mauthner would have been satisfied.

These things are absolutely serious and are connected with
the most serious temdencies of the present day, above all with
that which we must also perceive, that Spiritual Science must
0of necessity find it aifficult in ourx present time to work its
wey through and to attaln something of what it is really incun~—

bent on it to attain. It really demands strong and courageous
thinking. The fileld for this has beon in many ways prepared, '
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and to understand how this has been done loads us to see that
not alone were earthly, human beings active in this work, but
that .to_r centuries the great shrimanie forces of mankind have
been at work. Besides all the things undertaken by the Ahrimanic
beings in order to bring mankind into such econfusion, out of
which the way has again to be found, must be added the fact that
men have been rendered incapable of perceiving thst everything
material 1s rooted in the spiritual and that everything spiritual
desires to reveal itself materially. The world has been tora in
pleces, its continuity destroyed. .ibove all, 1f we look at the
outer h-!.story of the eomtimuous Christian impulse ~ mot of
Christianity - we find Ahrimanic powers working through humanity,
and particularly in this Christian development. One thing among
others lhould be specially observed:s the tearing asunder of
what on the one hand is Sun and Sun-foree, from what on the
other is Christ and Christ~force. I1f the connection between
these forces 1s not again yecognised, the world will not easily
be linked to the spiritual. One of the principal tasks of
Spiritual Seiemee is that we must rediscover, in another way -
in a way which entails the spiritualisation of mankind through
the Chriat Mystery - the great Sun-llystery, which throuzhout

the ages before the Mystery of Golgotha was not then the Christ-
Kystery but which afterwards became the Christ-ilystery. Julian,
the recreant, the apostate, only knew the Sun-Mystery in the

old form; he did mot yet understand that it was the Christ-
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Mystery. That was his tragic fate; he was overtaken by the
world-historie delusion of secking to communicate to humanity
the secret of the spiritusl power of the Sun, This led to his
being murdered on kis mareh through Persia.

In the 19th century we have to record another spiritual
undertaking which was dirvected by .hrimanic powers to prevent
mankind from knowing that of which I am now speaking: the Sun-
Mystery in 1its Meetion with the other iMysterlies., Jde must
lock these thinzs thoroughly ia the face. Jhat I am about to

say would, 1f I were to memtion 1t ia any selentific society ox
th@l&ke, instead of to persoms prepared for it, of course be
counted as madness. But we need not comsider that. The point
is that the truth must be spoken; for the decision as to
whethey we oy others are deluded must not come into the question.
In the 19th century a concept was first fundementally espab-
lished which now dominates the whole of science and which, 1f it
still continues to do so to an increasing extent, will never
allow healthy comeepts about the spiritual life to find a place.
To, the ideas disseminated concerning the basic principles of
physiecs and chemistry belongs the fundamental concept of the
“eann;'vatm of foree”, of the “"comservation of enerxgy", as
aceepted today. dherever you investigate today you will hear
it said that forees are simply converted. (The examples guoted
are of course justified in every respect.) i#When I stretch out
my hand over the table I use pressure, but the force expended
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is not consumed thereby; it is transmuted into warmth. Thus
are all forces transmuted. . transmutation of foree, of enexgy,
takes place. "Conservation of substance and force"™ 1s indeed a
favourite expresaion, used more particularly by all scientific
thought today. It is considered an axiom that nothing coriginstes
nor passes away as regards matter, energy, and force. I1f this
is kept within ite proper limidts nothing can be sald against it;
but the seiences do not keep 1t within its limits but reduce it
to a dogma, a scientific dogma.

Just in the 19th century a remarkable .hvimanic practice
of coarsening the coneepts has c¢ome about. .. wonderful and
extromely brilliant essay on the "Conservation of energy” has
appeared by Julius Robert Mayer, Thie essay, which appeared in
the year 1844, was rejected at that time by most of the cultured
thinkers in Germany; 1t was considered amateurish. dJulius
Robert Mayer was indeed later confined in an asylum. Today we
know that he made a fundamental sclientific diaéovery. But it
had no sffect, and we can sasily prove that those who menticn

hig in comnection with this seientific law have not themselves
road his work. Theye is a History of Fhilosophy by Uberweg,
in which Mayer is also mentioned; he is spoken of in a few
lines only. But he who reads those few lines is at oncge aware
that this classical writer of the History of pPhilosophy, which
all students must plough thyough, has entirely misunderstood
him. The subject has not entered men's souls in the fine
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intellectual manner in which it was treated by Mayer, but in ‘
& much coarser manner. That principally comeés about because,
not the thoughts of Julius Robert Mayer himself, but those of
the English brewer Joule and of the physieist Hemlholtz, ignoring
completely the thoughts of Julius Robert Mayer, have permeated
~scienee, It is not always considered necessary nowadays to look
these things in the face. These relationships ought, however,

to be pointed out im our higher teaching institutions. Feople ]
really ought to learn why Darwinism found such gquick ciroula=-
tion. For, believe me, 1f Davwin's book "The Origin of Species
and Natural Selection” had simply appeaved as a book ziven to
the publie, it would mot have gained popularity ia all eireles,
and these opinions would have vanished im the clouds. WNo, the
thought which is at the base of Darwinism was already prepared
beforehand. In 1844, a long time before Daxwin, a book of
gleanings was compiled, which mentions in the most trivial
manner all the things which Lamarck and others have sald. 1t
was a purely book-selling speculative enterprise inaugurated by
Robert Chambers in Rdinburgh, knowing that the instinets of the
19th m:t%uty could be relied upon to push such a thing through.
Into this pregnant atmosphore, Darwin threw his ideas. All he
dld was to gonnect and combine the theory of selection with the
ideas of Leamarck, for these things had been known to inglish
practitioners for a long time. A book had previously appeared
“Ship-building and Tree-culture" by Patrick Matthew, in which
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the theory of selection is openly pronounced. The ways along
which these things penetrated the culture of the 19th ceatury
nad $ be disclosed sometime., History, as it is presemted, is
a myth; and in most sphores a groal deception, do must roally
look at what actually happaned. For it makes a difference
whether a young man learns taab he has to deal with a selentific
reality, or merely with the thouzhts of an inglish brewer,
Joule; whether something was really established by _the golsn~
ti?ie observations of the 19th sentury, or whether he has to
desl with an enterprise of the 3Idinburgh publisher aand bookseller,
Robext Chambers. The tzuth is then discovered aright. Msmkind
must above all take 1ts stand on truth.

This concept of the absolute — not relative = imperishability
of matter and foree prevents mea - and what I am saying might be
established physiologically today, 1t is only the dogma of the
*conservation of Smexgy" which keeps men back from seeing it -~
this concept pru;wnts them from recogunising where substance
really does dlsappear into nothingness and new substance begins.
And this unique place in the world - there are many such - is
the m bodys Substance does not merely pass throuzh the
h.tman\ body, but during the process expericnced in the soul in
the syndhesis of conception amd dying, it happens physically
that & cortain substance which 1s taken by us in fact disappears,
that forces pass away and are generated enew. The thinge which
come into econeideration in this conmeetion are really oldey bthan
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one thinks; bubt no value is placed on these observebicus. If
we carefully study the e¢irculation of the blood imside the eye
with the instruments whicih are perfeet enough today to enable
us $o see such thiugs extermally, we shall be able to corroborate
that 1 have just sald, externally and physically. For it will
be proved that the blood goes to the periphery of an orgaa,
disappears intc 1%, and 18 again geaerated out of it, in srdér
"to flow back againi so that we are not conceraned with a "circu-
lation of the blood”, but with an arising and a passing away.
These things exist, but the dogmatic concepis of preseanb-day
. sclence prevent one from recognising bthe cause underlying them,
and the men of today are thus prevented from observiug in their
true reallity certain processés and happenings which ave abso~
lutely weal.

dhat does it mean $0 present-day scioence when men dle,
purely as physical beinge? Ho notice ls taken of this by sci-
ence., UAa the othexr hand science is coastanily studying the
dead because it cannot get at the living, but it takes no notice
of ¢he faet of dylaz. .an example of this was glven 0 me oanly
yesterday., In the year 1889 Hammerling was temporarily eantombed
in Graz:' Later on he was transfarred to another vault. The
gentleoman who made the discovery told me only yesterday that
during the transference of the body from the temporary veult,
the skull disappeared. He investigated the matter and found out

that in the University-iuseam a plaster cast had been taken of
the skull. The skull, wrapped in newspaper, had been left




168,

somewhere and was only restorad to the rest oI the body in its
orave bocause the mutter was thon discovered. Thus we concern
oursslves with the deatlh, but not with the ®agt 0f death. Yot
this fact of death llkewise leads to the perception of_impor'sant
things. 1 heve already pointed to the fact, in onz cof my last
lectures that this luman dust sakes quite a particular coursa.
I pointed out that 1t really tries 10 take an upward paths The
dqust that comss from lhman belings, unlike other dust, would be
dispersed into the whole Coamos —~ no matter whether tho corpse
18 oremated or decays = wore it not taken possesgion of by the
power of the Sun, by the force which is in the Sun. In fact
$hat force, which shines from the surface of a brilliant stone,
or which we ses in the colours of tha plants, is only one of
the Sun forces, it is that force which Julien the Apostate
salled tha *visible Sun', de also have the ‘*invisidle Sant
whatoh lies at the back of the visible one, as does the goul
®ohind the outer physical human body. This foree, which of

- eourse does not come down witi the strm of physical ethex but
anly Mves again in 1%, animates the human dust in gquite a
special way; quite distinct from the way 1% animotes anything
alza.\ sither mmeral,d vagatable or animal dust. A continuous
interaction takes place after death between what remains of the
purely external, physical man and the forees which stream down
fyom the Sun - they encoumter each other. The forees which

gtream down to act upon the human dust are indeed those foreces
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which the dead man, now beccme a soul-amd-spirit individuelitvy,
himself discovers afltey death, ihereas we, when we are lucur-
nated in the physical body, see the physical sun, the dead man,
when he has passed through the gate of death, dlscovers the Sun
first as the vosmle Being who animates human dust on the Barth
below, This is one discovery among meny obthers which the dead
man makes afbex deaﬁh. he learus of tae interweuving or ihe
sun-foree, the spiritual suu~lorce, and bhe husai dust.f when
e iearns o know tis web couposed of auwmun dust sand Sun-~-{ores, |
he first veally becuwdes acquainbed with the secret ui relucurna-—
tion; wseen from the othex side, bhe next incarmation is being
prepared and woven ouab of whe Cosmos. Besgides Lhis he leains
vo know from the other side cerxiain facis upun which tae secret
of reincaruation depends, and of which we will alsC speak in
the neax Ifuture.

This enables us to grasp tae cuncept of how very differeant
tiae ideas of the iannerx life of the humen soul arve waea the soul
has passed through the gabte of death, as coupaved with the exper-
iences whick 1% has here. afler deata these are quite differeat
ia the\whah coufigurasion of the soul. Jdust a8 Lere on daxrth
we alternate between slesping and waking, sv does the dead man
albternate between dlfferentl stabtes of coascicusaces. I have
already called your attenticu to this in these lecturaes, but I
will cace more characterise it briefly from awothexr point of
view.

I e i
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Among othey things we live here in the inney thoughts of
our soul., The dead man entors & world of :aality. This reallty
sonzists of what to us are merely thouchts, Whercas in physical
1ife we perseive thoe xtewnsal, minayal, vezetable and animal
7orld; end have our own physical world besides, that of which
we aQiy experience the shadowy reflection in our thousht is
jmmndiately present to the dead man wheﬁ he has nassed t hrough
the gato of desth., The world he then enlers really boars the
sams relation o the phy=ical world as 4o objeets to thelr sha-
dows hare. In our thoushts we have only the shadow of what the
dead experience; bdut they experience 1t differently from the
way we exporience our shoushte., Thoy leayn something more con-
cernine thoushts from what man on sarth does, at least in our
nressnt-day epoch. For we usually dresm in ragpaet to ouw
thouzhts., But the dead man experienoces that while he thinks, he
1ives in Wls thouchte as in vealities; he grows, he expands,
ha flourishesy bdut to the extent to which he ceases t0 think
and no lonzor lives in thouzht, he declines, becomes thinneyr and
spaver. Hven coming into being and passing away ars, after
death, econnectad with living in thousht and livinz outside thought.
If 1t were the ease here that mon who 341d not wish to think be-
came thinner, a remarkabls world might de seen. But we only
exparience the ineffectual shadows of thouzht, whieh have no
raal rosults. The dead man experionces thouzhts as realitles;
which neither nourish or dswur him in his oxistence as soul

and spirit. The time in which the thoughts either nourish or
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devour him is at the same time that in which he develops his
gsupersensible life of perception. He sees how thoughts stream
into him end pass out azain. It is not such a perception as
we have in our ordinary comsciousness, where we have only
finishad pereeptionsy but a passing stream of thousht life,
which slways connects itself with his own being. No matter how
many things a humsn being on carth can see, yet, when he has
saen ewerythinz, he is still exuctly the same as before: except
that afterwards he generally krows something of what he was
before, but at lesst his organisation has not altered to any
eonsiderable extent. #ith the dead men 1t is different; he
sees himself in continuous interchenze with that which he per-
celves. That is one of his eonditionsy the perception of tiae
flowinz=in and the ecomtinuous flowing-out of a liviag streem of
thought, The other is that this ceases, and a quiet recollee-
tion of what has flowed through him coames about; an intense
and far-reaching memory, not our abstract memory, but one con-
nected with the whole of the Universe. These two conditions
alternate. For that roason the dead are really only receptive
to thoughts such as those brought to them from Spiritual Selence,
or f:::;;a a spiritual point of view. The thought-organisation
usually possessed by men of today does mot really reach the
dsady and the kind of thought which does penetrate t0 the dead
iz not much appreclated by the men of today. They like thoughts
which they can gather in some way from the outer world. But
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thouzhts which we can only have by working upon them inwardly,
which inwardly and spiritually bave already & trace of timt'
which thoughts have after death — this mobility and life is not
liked by man, It is far too diffieult for the men of today.
Therefore they are nicely seeted in their laboratory, and are
able to have a microseope and to study the colls under the
mieroseope, they ecan make the necessary incision with the knifey
they ean study the ineision and are able to work out other
observaetions in same way or other. They can then write remark-
able books such as Oskar Hertwig's "The Birth of Urganisms®.
But the moment they begin to think, they can write senseless
pooks such as those of the present Oskar Hertwig. The only
difference is that for such a book as his second ome, even
"$hought corpses” would not have been necessary. For natural-
scientifiec books, thouzht eorpses are necessary; but for books
like his second one, living thourzhts would have beeh necessary,
and these he has not got! It is necessery really to love such
thouzhts and to be able to live them. The moment & men left
behind on Rarth wishes to build & bridge to the friend who has
passed througzh the gate of death, with whom he is linked by
um: he needs at least a digposition of mind which inclines
towards the life of thought., If we have this disposition of mind
our thouzhts are really quite a considerable addition to the
1ife of our dead friends, and make a g#reat difference to the
existence of thowse who stand between death and rebirth. But if
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a vague feeling lives in men's souls about everything which the
dead consider should be different on the Sarth from what it is,
the living have but little satisfaction in this thought. Swch
vague feellings exist; men fear that the opinion of the dead
mizht prevail over much that men think, feel and do in physical
1life., They are not conscious of this fear; but it holds them
chained to materialism. For the unconselous, though we may not
be aware of it, 1s still active. Jith the courage 0f the thinke:
we must not only put soul into the conscious life of idea, but
also into the profoundest depths of the human being. This must
be sald again snd again, if Spiritusl Science is to be taken in
full sarnest. For the gquestion is not that we should acecept
some sentence oy other which some one or other finds interesting
or important for himself, but that just as an arganism moulds
itgelf together out of many units, 80 all the units should form
together in msn a whole attitude of scul, which for cur time can
only be characterised from the most varied points of view, as I
have attempted to do. It is absolutely necessary that there
«should be some people at the present day who know how to take
Spﬂ.{itual Science seriously from this point of view, realising
that 1t gives to our time an active, living thought-life; so
that one person does not fall out with another when they are
both really quite in agreementy that there is therefore mo
reason for us to adopt the tendency of crying out when someone
sayn'smthuga: about a horoscope. That is not looking at the
mattey propexrly.
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4R age in which such an &t titude of soul prevails brings
forth much more besides from 1ts depths. Unfortunately one can
only allude to this briefly; but the possibllity had to be
created of really looking that in the face which arises out of
the necessities of the time, and which 1s expressing itself suf-
ficiently in such a catastrophic manney., Some people are indeed
begimning today to have serious thoughts. But one sees how dif-
fleult 1% 1s for people to free themsolves from the unreal situ
tion towards the wcqh and mankind in which the souls of today are
emmeshed. How traqﬁéntly the question arises which I have refemmd
to briefly today and which I will 80 into further in the near
future, the question: What 1s the position ocoupied by Christia-
nity during the past centuries and thousands of years, seeing
that although 1t has been working for hundreds of years, yet the
present-day conditions are possible? This question has been
touched upon at d@ifferent points. It can be seen that the materi-
als necessary to snswer it are not yet to be found anong what man-
kind calls today the scientific Or religilous or any other kind of
studies. Spiritual Selence alone will be able to produce these
materlals. For it is indeed an earaest question: How 1is the
pr;aent-day man to yegard Christianity? - considering that it hag
indeed worked for a long time in the past and yet has allowed such
conditions to come about today. Those men are certainly peculiary
who demand that Christianity should 8% back again to some of the
forms existing before these conditions, who thus have no fealing
for the fact that if we go back to the same thing, the same must

again come out of it., These people will eertainly not Vexry easily
admit that something new of & penctrating and intenge Rature mugt

strike into spiritual life. More as to this in our next lecture,
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Spiritual Science should above all things be conceived of,
by those who have already knmown it for a lonz time, in the seuse
that the guestion should come before the soul as o how Spiritual
Sclence can be most intensely ei’fe:at-ive for human l1ife. This has
gertainly often becn emphasised, but we cannot often eaough bring
forward this side of the reality of Spiritual Science and 1ts
gignificance for our age. Spiritual Sclence is certainly in a
sense a Scienge, and as such 1%t is, we may say, still in a “frag-
aentary" stage at the preseat day, only partly establighed; what
it may eventually become can really only be preseat in its first
begimnings at the present time.

4hat I mean by this is the comtent of Spirdtual Science,
through which we can learn something of man in SO far as this has
it; 1ife on the other side of the gates of physical lifes which
are birxth, or enception, and death. Through Spiritual Science
we can also learn something about the evolution of the Zarxrth and
the Cosmos, and as to how this ewolution of Sarth and the Cosmos
is connected with man, and so on. Thus, through Spiritual Selence
the hwman desire for knowledge can be satisfled in a more compre~
hensive and complete manner than is possible through external
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~ sensible gelence. de can answer the questions which weigh on
man's soul and sO oOm. ,

Besides this significance of Spiritual Science from the
 view of ‘content' there is amother very essentlal ome. This can
be observed if we keep in view what we can become, what can be
made of our soul-life, our soul-disposition, our soul-constitution,
when we busy ourselves with the thoughts and ideas which came %0
' ug from Spiritusl Sciemce. It might even be - in what seience
has this not been the case in the course of the development of
| mankind! - that mich of what can and must be proclaimed today
 quite comscientiously from the sources of Spiritual Science might
. nave to be corrocteds that much may appear in another form in
the future through the further progress of Spiritual Sclence.
Then perhaps there may be a different content in one or other
- department of this Spiritual Science. But what it may become for
the disposition and comstitution of -our soul through 1its ideas
:_ and ite thoughts, would not be affected thereby, and this is
fundamentally connected with certain basic qualities of our
present day. #e will today review certain basic characteristics
of ouwr time, particularly as regards the comstitution of the soul
of man. #e will dwell on the four most important soul-activities
which we know well from our observations: the perception of m&l}h
respect to outer sense-processes; the imagination (the forming
of ideas) through which we then work upon these outer sense—

impressions; our feelings and our willlng. Our soul-life runs
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{ts course from waking till going to sleep in perception,
imagination, fesling and willing.

First we will consider pergeption. #hen the soul's eye is
sharpened by Spiritual Sclence we can observe what has of
necessity developed as the basic cultural characteristic of the
human soul in the course of the last three or four centuries,
in those countries which come imto our comsideration. (What I
say is not said in criticism: it o::’only a characterisation.)

It may be asked what this is. It/needs a superficial observer
of 1ife to discover that men, in regard to their faculty of
peresption (ia respeot $o the immediate relation of the soul to
the outer world throuzh the senses), have come $0 a point when
they constantly need liveller, more violent, more fasclnating
impressions, to satisfy the faculty of perception of their
sensos. Those of you who are somewhat older may think back 0
your youth; Just compare many of the phenomena of life ia your
youth, which you could perceive around you, with similar pheno-
mena of life now — the further you go back the more striking
this is - and ask yourselves to what a high degree that whieh 1s
known as the impulse, the tendency to the 'semsational’, has not
gained ;im uppexr hand! What is really this seasational element?
It rests on the fact that man needs today foreeful, exaggeratedly
quick-changing and purely sensuous impressions, 80 that he may
be thrilled end carried away from the outer world; he waats %o
be taken hold of end fascinated. The sensational has gained the
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dpper hand to an uncommon exteat. But something significant is
eonnected with this. Through the domination Of the sensational,
the strength and energy of the human %go ie modifiod. Spiritual
Seclence alone can lead to an understanding of what comes undey
eonsideration here; for it shows what pereeption of the outer
world really is.

1f we search through philosophical literature we find
nothing more spoken of than the nature of external rexception,
or 'sensing' as 1t is called. 4ill #0rte Of theovies have been
set up as to what seasing, percelving really 1s, within the
human physical soul 1ife. I need Aot enlightea you as to that.
But the point of view of Spiritual Seience in this regpect shall
be indicated,

I have already mentioned here in Berlin, in & publie lecture,
that the development of natural scicnce in thalgth century aand
into our own times hes accamplished great ﬂ:iags, great things
in regard to the mderstagdmg of gcertain sensible connections
of the external world of realities. But 1t waceives the ayo-
lution of man in particular as far too direct ang simple. It
mply Imegines that at one time there were only the lower
alinnis. then higher animals, then still higher ones, and out of
these man finally developed as, in a sense, the highest animal
of all. The evolution of man, however, ig not go Silmple as
this. ie have often pointed out that man, who must appear to
us in his external bodily form as an image of the divine reality
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of the Cosmos, ean be thouzht of as represented in the most
varied menner. He can even be thought of, in regard to cortain
natural-scientific points of view, as being divided into three
parts: first, the head-or senses-man (thir is not exact but as
the most importent semses lis in the head, we may say ‘head-
man'). Secondly, the trunk-men; snd thirdly, the extremities—
man, Of these three members of the human oxganisation, the
trunk-man, the heart— and lung-men, alone iz really formed as
natural sclence imagines him today. The head-man is really not
in process of progressive development but of a retrogressive
ones The head of man arrests the progressive developmont at a
certain stage and turans it back asgain. It has been ropeatedly
said that sich an idea is difficult, and it has been asked how
one can simplify it for omeself. I have pointed out in several
places how even the extermal rightly understood facts of natural
sclence confirm my statements - only ome must be a real natural
scientist and not merely follow the pattexrn of gertain scholars
of the present day. Observe the human eye, and compare 1t with
the eye of animals which have reached a certain stage of evolu-
tion. _We cannot say that the human eye is mors eomplicated in
its oufer form than the eyes of these animals, for that would
not be true. There are animals which have, for example, in the
inside of thelr sys - whave we, from an outer physical point of
view, have nothing et all - the 'cell 8pophysis' and the "sword
apophysis®. These are certain orgens in the inside of the eye
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which are continuations of the blood vessels intc the inside of
the eye. Through these an intimate comnsction between the whole
life of feeling of the animal and his perceptive life is estab-
lished in the eye. The mimal feels much more inteasely in the
eye than man does. In man thevre 18 no ‘eell apophysis' or
*sword apophysis®. The humen oye is simplified. In i%s form it
is not merely progressive, it is retrogressive. Ome could prove
*. in the smallest details of the human head-organism that man is
really retrograding in respect to his head, especially compared
with the rest of his human make-up, which is progressive .

. Someone who thought that this backward development of the
head was diffiocult to imagine asked me whether I could point to
any significent fact or clue by which ome could understand this
better. I told him to think of the following:  iIn the process

: of development of the different mmimals ending with men, it

5 comes about at a certain period of the embryonic stage that bhe
human being turns back to the hairy state. Man himself is not
hairy, but the head beloags to the hairy portions, in general;
the fact that man, as regards the formation of his head, reverts
to the rank of the animal, likewise shows the retrograde devel-

CF e [ b

opnan{ of the head. This is & superficial, external indication.
The inner signs speak much more distinetly. 1 beg you to keep
in mind the vast importance of these facts.

For the very reason that the head is retrogressing, that
evolution does not progress in a straight line but is retro-
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gressive in the head, is dammed up and turnmed back, room ig
thereby created for the psycho-spiritusl development of man.
Those natural sclentists who are of the opinion that the psycho-
spiritual life of man 1s only a resul¥ of his physical organism,
@0 not understand theix own natural science aright. They do

not understand that in order to dbring his soul and spirit nature
into being i¢ is necessary that the physical organisation of man
should not skoot and sprout, but that it should withdrew. It
flags and is turned back and makes yoom for the psycao-gpiritual
development. <here man most develops his soul and spirit nature,
there the physieal development draws back.

One becomes inwardly aware, when one has gome through a
psycho=-gpiritual development, that, simply throuzh inner obser—
vation, one can get an answer to the question: d#hat really is
ordinary imsgination and perception? 4Jhat is the ordinary
waking life, in which imagination and perception are minzled?

48 regards the head of man, perception and imagination and
the waking life in general is a state of ‘hungering'. Man is
8Q pecallarly oxzanised that, in his inner equipoise, from waking
till sleeping, the head, that is hig inner organisation, is
continually *hungry® as compared with the rest of the body.
Certain ascetics who seek an increase of psycho-spiritual life
have made use of this; they allow the whole body to be hungry,
because the hungex-progess, sxtended to the whole body, is said
to bring about cerxtain inner illumination. This is false, The
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normal state is that our head in the waking state is nourished
less through the inney processes than the rest of the organism,
and we can only be awake and perceive because the head 1s less
nourished than the rest of the body.

Now the guestion arxises: If our head hungers whilst we
are underyoing this backward development of the head - in sleep
there 1s an attempt to arrest this process — what then do we
perceive? Through Spiritual Science we learn vo distinguish
between two things which in practice are always linked togetiher,
but which are two gquite differeat things. Taere is first the
meye waking life, and them the outoi perceptions and the ordinary
ooncept of memory. dhat then goes on when in waking cunsgious-
ness we are hungering in our head?

First of all we are aware on the one hand of our &go from

: 0o ;ion. dhen we are merely awake we are aware of
what we brouzht with us from the spiritusl world, and with which
we entered into existence through birth or conception. That
enters and fills the space made for it in owr oxganismj; but
when we perceive cuter sensible objects, these external objects
stép into the space of the 5go, which otherwise we perceive when
‘I%ﬂ; no external impression but are merely awake. In ordinary
life these two things are intemmingled: we are continually
perceiving external objects, and are very seldom in such & state
of soul that we ave merely awake. The state of soul directed to
extommal things is however always intexwoven with an inclination
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to percelve our former &go and to yeplace it by gomething, by
external colours and soundsy then again, to perceive the Ifomer
#zo and then again the external things. 48 s000 as we perceive
extornally, as soon as an outer object works upon us, it sup~-
presses our tendency, our power, %0 perceive the &go of our last
incarnation. It rvemains unconscious, we know nothing of ity but
{n this sense~perceiving there is really a comnflict between the
objeet which now stands before us and the igo from our last
incarnation. .

Wow you can imsgine what 1t means when we develop a stri-
ving after the sensational, when we wish to give ourselves up to
the outer world. That never makes us stronger ia life, but
always weaker; for in so doing we weaken our 5go from the past
{ncarnation, which in a certain sense coastitutes our strengthe.
Thus you can clearly see that with the inelination of man to-
wards the sensational, a certain weakenin; of the human nature
appears, and the Igo bscomes weakers

Now when we do not perceive, but think, imagine, what pro-
cess takes place? Bither our thoughts are silemt or — which is
not 80 frequent in present-day man - they link on to same exter-
nal perception. dhen they are sileat in waking-life, all w2
have gone through between the last incarnation and the preseat
one works in us, in that which is able to work where room has
been made for it by our body. Thus the last incarnation works
in the place where perception arises; and in the place whare
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gongeptions arise, works $he life which we have speut between
death and the present birth., If we develop powerful thoughts
within ourselves, 1t means that we ave trying (o develop these
out of what we brought with us from the last birth, upon which
we must take our stand. If we only evolve thoughts which are
called up within us from an external stimulus, which only revolve
in our soul because we receive them from outslde, we continually
woaken what we have brought over from the time betweeon death and
birth, that is to say, our Fo. The search for seasation wéak-
ens our preseant life. The desire to aninate our Club evenings
with dusky piants of beer so that we need make as little demand
as possible on ocurselves, Oor the excitament of playlng games,

in short all this seeking for excitement from without, is not a
strengthening but a weakeninzg of the #gOo, and it rests funda-
mentally on the fact that we do not feel strong emough to oeeupy
ourselves with something pertalianing to our soul-1ife, Through
Spiritual Sciencse we can clearly see the underlying reason why
people are so desirous of sensation and in need of stimulus at
the present time, #Fhat enters from this side intc cur présent-
day oculture can be designated by a wmmon name. Do not be
offended by this name; 1t betokons & fundsmental feeture of
many of the currents in the life of the present day: a limita-
tion and narrowness of outlook. No one can deny, even taking
present~day science and other activities into congideration,
that one of the chief characteristics of the x esent-day man is
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his limited outlock, that limitation which preveats him from
seeking the rich material in his own soul wﬁich comes from his
past life and from his pre-natal life. He does not bellevs,
and he would have first to believe it, that ome could be inecited
to do this through Spiritual Science.

Let us observe from this point of view what the thouzihts

and ideas of Spiritual Sclence can be for the mood and dlsgposi-
tion of the soul. They are certainly not externmal stimuli, nor
anything semnsational, and they decidedly do mot aim at this.
They do not take possgession of the sensee through externel
sensations. Many people miss this. In matiers of Spiritual
Science people must themselves rellect, and 1f they do not bring
forth anything £ rom the fund of their own soul, they are likely
to fall asleep over Spiritusl Sclence.

Spiritual Secisnce gives us just this animation and sheking
upof the soul-life, so that we gain the possibility of develop-
ing thoughts from our own inuer self. It works against the
sensational. It does this eospecially by sziving us the possi-
bility of thinking much about a few impressions of the senses.
#e need not hasten from sensation to sensation. de can give
much thought to all possible sorts of sense-impressions. all
the simple things which eapproach us perscnally becowe & riddle.
Every detail makes us think a great deal; and the thoughts
about Saturn, Sun, Moon, the different Zarth period and so on,
which meny find so complicated, make the mind sctive @i d mobile
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end dopot allow of marrow-nindednoss to any extent. Thas does
our atnmal Scienge work against & certaln attribute of
culture; it fights against a mr outlook in the realm of
perception and imegination. That is different again from the
content which one can get from Spiritual Sclencej it is some~-
thing that it can make of our soul, and we should take mote of
that.

Now in regard to the iife of fealing. dhat is the most
noticeable thing about a person who approaches Spiritual Science
in any way? and what is the most noticeable thing about most
people who &0 not wish to know anything about it, and who tura
aside from 1% gltogether? In the latter 1t 1s lack of ianterest
in the great circumstances of the world. e must first of all
enlarge our interesis beyond what lles nearest, 1f we are to
pecome interested in Spiritual Sclence. i"-ar what do most people
in our time cave about what the sarth was before it Dbecame
*2apth"? dhat do most people oI the present day care what
civilisation was before our owi time? To do so One must develop
moye comprebensive interests. It is & question of extending
one's interests beyond the thing lying pearest., Our age has the
gendency to naxrow the sphere of our interxests as much as pos-
sible. #hat is really the tendency of our age? sillow me to use
the following expressiont 4t 1& not at all flatbering, put 1
do not wish to oriticise, only to characterise. Our time 1s
striving in all ways towards narrow-nindedness, towards Poallis—
tinism, gnd 1if this takes nold of the majority of people, the



13.
congequence will be that Philistinism will gradually be intyo-
duced into the mest public departments. In this respeet we
have a remerkable example, which in respect {0 the things of
the present day, must have a most depressing effeect on $hose
who can see through things.

In the Zast we have o nation which tcday 1s certuinly in
its infancy as regards the basic Zorces of its soul, but which
possesses basic forges which in the future - in the sixth Post—~
stlantean epoeh of eculture - axe bo dewvalop $0 & remarkable
height; Dbasic soul forees which will work spiritually and have
& spiritual character, and which we cught to recognise and cul-
tivate as such. But what has established itself as pulblic life
in a remarkable mamner today over a Zreat part of this naticnal
force? Leninism! One cannot lmagine anything more grotesque
than the coupling together -~ I do not now refer to the men but
to the thing - of this "aping of the civilisatlon of the Jest”
with the prophetic civilisation of the Zast. Therc are no two
things wore oppoaite,.an& yet they are coupled together here.
It is the most grotesque expression of materialistic striving;
for out of the Folk-Spirit of the Zast something absolutely anti-
pmusfine will be formeds but Leninism is the most absclute
basic forece of philistinism, the negation of all cultural intere
ests of a far-reaching nature and the limitation of the interests
of eivilisation to the narrowest realm of philistinism. Je must
clearly unders and that. Nothing can botter help us to penetrate
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these things, then the knowledge of Spiritual Seience. Spiritual
Selenee also works against philistinisam, by appealing to the
wide comprehensive interests of man. For ome cannot possibly
bacome a Spiritusl Sclentist without taking an interest im what
binds man to the Cosmos, in what passos beyond all that is
narrow and pulses 1nto all that is great. 350, in the realm of
the life of feeling, spiritual knowlodge ie also the opponent
of philistiniem and of marrow-uindedness, which must inevitably
result from materlalism; as in the realm of the perecptive and
conceptual 11fe it is also the opponeat of nsrrow-mindedness
and linmitation.

In the domaln of the will-life also, he who observes life
aven but t0 a small extont, can make noteworthy observations.
In raspeothﬂ the expresaions of the will, not materialism itsel?
but what 1t drings in 1ts train loads to the development of
something remarkable in collective humen life. The will must
indeed always express 1tself with the help of the bodily nature,
12 1% 1s to have an affoct on the outer world. In regard to
the will, present-day materialism makes men awkward. By reason
of men's directing Mis bodily forces only imto quite distinct
channels in his earliest youth and wieldin: them only in some
particular directions, he?%;mms awkward in wider spheres. There
are men todey who, when thay find themselves in need of it,
eannot even gsew on & trougsexr-button for thomsalves, lot alone

anything else, strange as this may sound. If a man does not



15.

rogard Spiritual Sclence as theory or doetrine but as something
that works warmly within him and is taken into his whole person—
ality, he will find that this passes over uwé the muscles and
the pulsation of the blood and makes him dexterous. If we
imparted a spiritually-scientific way of picturing thinzs to
our children, we should see the resulty; we should see that
they would become adroit, that they would be able to do things
more easily, thely fingers would become more flexible. The
possibility of making the ideas more mobile, occasions the will
also to become more active in its methods of expression. Thus
in the sphere of the will-life, Spiritual Science fizhts against
that which threatens mankind: awkwardness., This is a charac—
teristic of ocur time to a fay greater extent than we realise.
Just observe how little fitted men ave today $o do anything at
2ll ocutside the narvow concerns of their professions; they are
no lomger able to do anything else besides; and they only do
more or less work in their professions for the reason that their
soul's course has been lald out for them. Confront a man who is
thdroughly routined in his profeseion with some thing ai ffevent,
and you will see how very cne-sided ouy present~day culture is.
That cannot be obviated by extornal means; for the whole poli=-
tical economy temnds towerds specialising everythinzg. To try to
fight against this would be absurd. It 1is possible, however,

80 to fortify men's inner nature that they would receive the
impulse of dexterity fyom the centre of their being. For that
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it is necessary however to be gquite permeated, thoroughly per-
meated, with the knowledge of the supersemnsible world, and
chiefly of the supersensible nature of man. e cannot under—
stand perception and coneeption, even from a spiritually-sclen~ |
t1fic point of view, 1f we do not know what I have sald before,
that the human organism makes room, through the backward active—
ity of the head-oygamism, for the past life and also the 1life
between death and vebirth to flow u.. The life after death also
flows into our orgenism,

The opinions of natural sciemee about the human organisa-
tion are, as I have al:naa#aid. far to0 ome-sided. The trunk-
man alonz mizht bhe thus one-sldedly odserved, but not go the
axtremitiss-man, If we observe the extremitics: arms, hands,
feet, legs (which organism is continued inwardly), this extre-
mity-organism ie ssen %0 be the wevorse 0f the head-organism:

an over-development existe theras which forces the developmont
beyond the norymal. If we acourately study man's development in
regard to these reolations we sholl see that it shoots beyond
what he needs between birth and death. ILet us consider only
what ig external: the aym oxganism in connection with the
breasts; the secondary orgens which serve propagations the
legs in conneeotion with the primary sexual orgens ~ the extremi-
ties in comnection physically with that whereby man even
physically looks out beyond himself. The extremities organism
at its centre serves not merely what ig poured cut over the
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individual human life, but that by means of whieh hils vision
extends beyond himself: the psycho-spiritual. #hat lies - as
soul and spirit - behind the extrem_ities extends beyond what
serves human life between birth and death., Thus, just as man
physically out of his own organism functions intc that of the
chlld through the centre of his extremities, so that is present
in him spiritually as imagination wiich he carries through the
portal of death by virtue of his being an arm~ angd leg-man.
Through imaginative cognition it can be very clearly seen that
man bears quite distinetly -~ and even anatomically - his future
state after death, spiritually in his extremities-orzanism., If
we study natural seclence properly, we shall gradually cease to
say that Spiritual Secience is gomething that we cannot under-
stand. If we really observe the human organism not as recti-
linear, for that it is not, but as 1t really is, then nmatural
sclence 1tself will make it necessary to turn to Spiritual
Science. Mankind will of course have to overcome something -
the belief in the similarity of all ocuter senso-impressions.
The similarity of all external sense-lupressions is believed
today, not only by the unlearnad, but also by the sclentific
investigator who has a man before him in the clinic and examines
him anatomically. To him the heart is a similar orzanism to
the head, but this i1s not correct; the head as compared with
the heart stands at the retrogressive stege in its whole organ-—
isation. Only we do not know how to observe; that is the
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the troudble. If we want to learn to observe coxrectly, we can
gain from natural science itself the fundemental comvietion of
the spiritual in man, which passes througzh births and deaths.
dhen however we arrive at this, we shall also take imto agcount
this soul end spirit nature in the whole movement and growth of
eulture and we shall then understand the importance of the
struggle against having s navvow outlook, against philistinism,
and geucherie, and we shall comprehend much else as well.

iAbove all we shall leayn to yeckon with the gplxis in practical
1ife. The physieist is allowed to gpeak freely today of posi-
tive and negative electricity, of positive and negative magnet—
ism; and yet it is taken amiss when the spiritual scientist

in his domain speaks of two currents of foree in the human sgoul,
the Lueiferic and the shrimenie. But these two currents of
force are Just as much a polaxity for the human soul as positive
and negative maznetism or sleotricity in the phystical. If we
wish to understand humanity in ils development we must take the
trouble to observe what is at work in regard to the lueiferic
and Abrimanic element in 1life. 4in example s

Our social structure was for a long periocd of time influ~

enced \ia a one-sided manney hy laciferie beings. Yet we could
not simply eradicate the Luciferic element from iife! 4 pexson
who is always saying, "I will protect myself from the Inciferie
element” 1is the very one to fall into it. There can only be a
question of conceding it the right place in life and of knowing
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what 1s Luciferic and what is ihvimenic: then we shall not
exaggerate thelr effects and not put them in a false light,

For centuries our soctial structure in Surope and also m other
parts of the world has been ruled by stromg one-sided Luciferie
impulses. These stromg luciferic impulses lay hold of the
ingtincts and hablits of man, of that whieh works from within.
411 this is not eriticism, nly a characterisation of thess
tlmwes., How di4 thu laciferic element work? Ti1l now great
msi&anﬂo& has been given to determining the soelal culture,

|

the position of a man in life by laying great vulue on hig
vanidy, on his esmbition. These arve weiferic tmpulses. The
vanity and ambition of a men have been stimilated. I would
remind you hpw much weight is attached to pride and ambition
in sehwols, even up to our times; and pride and ambition hag
led a man in many resposts %o agquire this or that, in order
to gain an important place i life.

#¢ have now reached an important point iu life. It ean
scarcely ecscape the motice of a close observer that these
Luciferic impulses axe on the deciine. To use a superficial
expression, thoy no lonmger draw. BPut now something olse isg to
be hrcméht in, something essentlally Ahrimanic: and one shyri-
manic feature is creeping into the customs of our present day.
Gur beloved populace so free from authority, which never wants
to believe in authority, and whiech therefore, as & matter of
course, falls a victim to all authorities, will again unsugpect—
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ingly allowto pass unobserved what is now sbout to take voot as
@ one-sided Ahrimanic power in regard to the form of the soelal
structure., Something cuite remavkable is now making itself
felt, the so-called "Intelligence tests”. ixpe rimental psycholgy,
which at the universities 18 doubtless to a certain axtent Justi-
fiable, can digcover many things as recards the working of the
human body and as to how it expresses various things, BPut this
psychology desires to have a cartain oecupation, and testing is
easler than amy other examination of the moul. The experimenter
hes a certain instrument which makes records on an alectrical
gourse; he places students at certain points snd notes how long
it tekes for an impression to be received and to be brought to
thelr onsciousness. He thus works, from an external clinieal
point of view, in a business-like way. That is easier than to
investigate inwardly. For certain things the valus of this
experimental psychology is undeniable, but it wants to have 21
wider fleld. It mow wants to take in hand "Intelligence tosts”.
For that, a number of children are taken from various grades of
school classes and are tested as vezards their "talents”, their
m:m:':ar\t theix power of observation, and so onsy but the way in
which the test is carried out by the method of axperimental
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psychology is vary remarkable, Memory, for instance, is tested
in the followinz way: Om the blackboard two rowe of words are

written which have no comneetion with one another; for example,
"hrnad" and “crystal”, thenm two other disconnected words, end so
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on. Aifter they have all been vubbed out again, the first word
only is written down and the ehild has quickly to add the gsecond
one from memorye. Those children who have best observed which
gord came next are comsidered ¥ have the best memories, and the
others who can recolleet mothing at all or meed a longer ¥ime
are supposed to have a worse One. That is how the memorYy OF

the intelligence is tested. 1 will read a prize example of

this (from the newspaper "German Politics", 1918: "The discovery
of the psycho-technigue in Germany during the Jaxr" by Dr. Curt
Florkowski)s

“For instance, in giving the congepts of ‘mirror', ‘murderexr',

‘escape', a whole wow of aiffereat connections between the
mirror and the escape assort themselves, for the discovery of
which no sort of speecial kmowledge ls necessar cenly a digtinet
combination. The obvicus connection (which will be made by the
less intelligent persoms; is of course that the person threatened
gees in the mirror the murderer creeping along. Yet gquite otherx
ﬁ:tmm are also aﬁwibla! A gtealthy murderer can for

- ce knock azainst a mirror andw aken the threatened

gleepor by the titer, so that he can escape; or the deslgning
murderer may be hllndea by a reflecting miryror.”

Imagine how intelligent a boy O¥ girl must be if they are
to hit upon such an idea!l

*But motives of feeling may also be related. 350 for instance
the murderer may be so terrified ab his own image, indutincu{
geen in the mirror in the semi-darkness, that he desistsfmom the
carrying-out of the deed, be it that hoywor Or prickings of con-
sciencde seize him at the sight of himself in the miyror, oy that

in the dim light he takes his own reflected image for that of
another.”

It is considered quite espeeially intelligent if the person
under examination thinks that the murderer might see himself in
the mirror, and take his own face forx thai of another.
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"inother i1dea 1s the discovery of the stealthy murderer
reflected in the water of the calm peaceful forest lake neary
the threatened man, and so on." '

| Just aceording to whether the examinee interpolates the
obvious thing or not is he oonsidored more or less intelligent,
and the child who 1s shown to be the more intelligent in this
respeot will be supported by scholarships or in scme other ways
while the one who could think of mothing further than that cne
might see a murderer in the mirror reeeives no scholarships.
In such a way is the intelligence to be tested today and with
regard t0 these tests there is enthusiasm. By this means the
social order is to be influenced oven 17 not ayranged. The dear
public however will welcome sueh things with all their heayts
as the issue of the %rue and sincere science of ths present day,
for these things oreate a great stir today. In this way 1t is
sought to find ways and means of methodieally *putting the right
man in the right plaee”, and essays are written bezinninz as
follows: “More than almost any other sclenee has applisd psy-
chology blossomed during the war., It is not = chanee appear—-
\ance, for war with 1ts waste of men and its various rajulrements
has proved the importsnce of not using human forces oxtrava—
gan;iy and simlessly: but of using them to the best advantage.
Up t1ll now pedagogy alone dealt practiecally with exact paycho-
logy; now thyee new questions are added: For what vogation is
& man best suited? (Froblem of the suitability of & professson)
How i1s a substitute to be found for the many intelligences that
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have been destroyed? (Selection of talemt); what possibilities
of healing are there for those wounded in the head or those
with othexwise damaged nerves? (Fractice of psychical therapy)." -
4And so 1t goes on, in this styles Ain ervor of the times is
coupled with a significant phrase and the matter will be less
noticed, because there are, of course, vocations which must be
eondueted according to this method. It is guite obvious that
airmen for instance have to be examined in & similay way, with
a certain justificetion. But this should not be applied to
all. For in such a one-sided development something shrimanic
will thereby be brought into our soclal structure. all that
comes from the soul-nature, from the elemental, impulsive soul-
nature, would thus be eliminated from human asplrations and
endeavour. To put the matter roughly: Do we believe that if
such intelligence tests could really be determinative, a phrase
like "Joy and Love are the wings of great deeds" could still
have significance? If people would only think of their own
great men! We can be guite sure that 1f such an examiner had
ta examine Helmholtz he would have represented him gquite cer~
tainly &s a fellow without talent. Read the blography of
lelnmltz!

That is an Ahrimanic feature. Things appear discuised as
well. If people are not able to Observe things through Spiritual
Soelence, they camnot see where the haym is. It does not suffice
that in our time peopls like %o wallow in all kinds of sensual
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feelings, it is Recessary they should wake up in regard to
their judgment of life. 4 great deal would be gained in regard
to this nonsense of intelligence tests 1f there were at least
a fow people who formed an objective Opinion about it. For it
will dlossom end flourish, you may be quite sure of that! It
will become what the "prejudico-free soul-test® hag at last
made 1%, and 1t will be glorified as one of the finegt outoomes
of that philosophical tendency which has at last stripped off
the old idealistic prejudices and methods and now gzoes in for
"the real®., Spirttual Selence must work practicelly in this
sonsa .

Now mich is connected with these things, and above all
this, that } b and yeality must at last become
fundamental attr:l.butea of the luman soul. I ghould like to
give you two pretty examples of the way in which reality works
in our day, and how a certain Inteyest is not present. If I
choose personal exemples I take it for granted that you will not
take 1t amiss, for you indeed know that I 4o not do so from any
personal foolishmess. Recently I held a lecture in Munich on
the npearianeas which the seer makes in art. I have never
suppond that any newspaper reporter would be adle to understand
the subjeet of Spiritual Science Or to write anythinz in rraise
of 1t. If a newspaper reporter should begin to write about
Spiritual Science in a fl:attnﬂng manner I should shink that
something was not in order; but we may study some e xamples of
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theixr work. In ths lecture mentioned I also spoke of the art

of music and of how musical cxperience affects the whole men

in a remarkable way, that really whenever there is & ausglcal
experisnce & rhythm is set up in the imner man. I then spoke

on the one hand in reference to the phrsiologleal side, explain-
inz the flowing to and fro of the brain-~fiuid throuzh the
erachnoidal space and further demonstrated how the spinal-marrow
canal is slastic to a greater or less degree &nd how & wonderful
Inner rhythm is in fact brought about thereby. Husical experi-
ences c¢reate a glorious rhytim in life; I mentioned these
rhythalcal movements of the brain-fluid as being commected with
inspiration and e xpirationy and as I also spoke in this lecturs
of gymbolic 1deas, the nowspaper reporter wrote that I myself
used symbolic ideas which were untenable: the idea of 'brain-
fluid*'! e need only recollect that without the ‘brain-fluid’
the brain, which according to the principle of irchemedes becomes
lizhter then the brain~fiuid, would compress and crusu 0 pileces
the bdlood vessels lying beneath it. Thus the 'brain-fluid® is
a very real thing., But thus do matters stand with respeet to
thé interests which men heve, and such is the nonsense written
in caﬁbaquanae.

Then an example, only a small illustration, of truth and
untruths. I have often mentioned that the remaxkable scholar
Max Dessolr has also written a chapter about anthroposophy in
his book "The Othex Side of the Soul®™. I tried to point out to
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pim the many differend misrepresentations. &ven from an sxtex—
nal point of view his pnethod of relating 1s_raally very comieal
by reason of its absolute supexficiality. Thus for ingtaunce he

_ Spisitval Ackivity '
mentloned my "ihilosophy of Ersedem” and sald of it that it was
ay fiyst litexary production. I could notb do otherwise than
reply, although it was out of place to do 50, that for tea
years bofore 1t appeaxed i had already writien and had my books
published. Bul *Phe Obher Side of the Soul" by lMax Dessolr
aroused attensiocny it was aiscussed overywhere by the Journal-
1sts (who congider the brain-fluld as a gymbolical idea). It
caught om, and now & second edition has appeaxed. In the pre-
fa0a to this, Max Dessoir tries to justify himgelf, and azaln
in the swme fashion. de canuod gst out of 1t and says tas con=
taoxt proved gquite cleaxly that 1 did not grasp what he meaanty

Spivibual Ackivity 3
wo meant that the "Fhilosophy of was my first “"fhso-
gophigal" book. Thus apart from the fact that overyone must
suils st his statement that hs d1d nolb mean Wy ftrat%i&iif%ﬁiﬁv
work, everyono mast agals laugh whea the shilosophy of w\"
is called my firsb "theosophlcal” bBOOkK. Foy a far-raacaing
discussion sxists as to whethex 1 abandonad philosophical
autnorship in my theosophical works. That is how far veracity
is regurded, and 1t is necessary to attract people's notics 10
1%, But without veracliy we camnol progress, and we darc not
let such things slaply pass in this maanar. IO anyone who has

mowledge of the things concaexned, the whole book of dax Dessolr
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1s compiled like the chapber on .athroposuphy. .nd yot, what
happened? . newspaper, the Eunt Studien”, which regards itself
as extremsly serlcus (I mention this because in this paper no
atback 1s made on .nthroposophy) - the "Kant Studien” - which
prides itsels tromendously on Lispurely scholarly sclentific
bent, speaks ol this product of Dessuir as a serious sclentifie
Rook In many wayse une of the saddest expericaces onc can hsave
is 0 find a book which evinces the grsatest guperficiality
considered by a philosophical megazine as a "serlous sclentifie
book", a8 it 1s called there. Now I ask: dhat then 13 the
publie, the public which has no belief in authority, to do today?
It takes such works as the "Kant Studien” (Studles of Kant) and
80 On, as a matier of course out of the Libraries. .nd yot
sueh things are $o be found in i%.

#e must g0 back b0 what lies at the base of humean nature
through the spirit if the will be present. .nd this foundetion
is only touchsd by the strivings of Spiritusl Seiasnce today. In
this one camnct do otherwise them work towards roall by, breadth
of interest, towards anti-philistinism and activity as regards
ute.\ 1 wished to speak to you sgain of these things so that
Our comsclousness may not grow fainty in Spiritual Seclience it
is not mersly the content that matters, but alsc the special
asture of the concept, ideas and thought in ocuy soul, sc that
it may be raised cut of limitations, philistiniem and awkwardness.
That 1s something which the obsexrver of ihe special impulsesg
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which lie in Spiritual Scieace must ¢ongider more and moye,

42 must grasp the practical vaiue of spiritual Scicnece,

In
the next leeturs we shall spesk Further Of these things,




Berlin, 2lst May 1918.

In former years we have always at this season studied
subjects connected with the Festival of dhltsuntide. I have
often stated that we ave now living at a time when the events
which affeet the march of humanity are so significant end so
different from the ordinary trend of 1ifeo in human history,
that there is scarcely a possibility of making the ordinary
festival observations - althoush indeed, even at the present,
such are all too frequeatly made - if indeed, not for the
definite object of forgetting what isnow happeming around us
in suech a catastrophic manner for humanity, yet with some such
purpose ia mind. e may however be allowed just to refer to
the meaning of the revelation of whitsuntide.

From former lectures on shitsuntide we know that the most
lmportant feature in the Jhitsuntide event is, that the communal
1ife o;g those who had taken part in the great Baster Svent of
mankind became individualised. The "fiery tonzues” descended
on the heads of gagh of them, amnd cach ome learnt in that
languege, which 18 like none other and for that reason compre-
hensible to all, to grasp what has streamed through the evolu-
tion of mankind as the Mystery of Golgotha. The flery tongues
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dsscended on the head of each ome. Formerly the sculs of the
individual disciples felt themselves - one mi{;ht say - in the
eollective aura of the Mystery of Golgotha. Then throuzh the
event of Fhitsuntide, that which they only comprehended through
the life they led in common, 8o passed over into their separate
gsouls that each one gained illumination within himself. That
is the most important thing, though naturally expressed in
abstract form. We must realise this individualising of the
Baster message in the soul through the revelation of #hitsuntide,
if we wish to understand it in the rizht sense. There is then
the possibility to ®ncelve, in the sense of this fhitsuntide
proclanation, what Spiritual Secience mténds to do. For, in
this Spiritual Sclence 1t is desired first and foremost that
aevery human soul should find the spiritusl gewm of his own being
within himself, which is able to illuminate it as regards the
cosmic aims for which we must strive. The future life of man-
kind should so develop that men shall become less inclined to
turn their minds always towards the soecilal structure which all
havé in common. We hope that every man will become ripe and
capable of leading such a 1life of his own initiative, that his
neighbour may be able to lead a similar life. Then an inner
tolerance will prevail in the souls, and in the soelal structure
"liberty” may be realised. In nocther way can liberty be
realised in the world; 4n no other way than by the message of
#hitsuntide passing into the individual himan souls.
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de must work and co-operate in our souls, and must grasp
what is offered by Spiritual Science in accordence with the
model given in this Whitsuntide message. For that reason 1t
may be sald that in a certain sense Spiritual Scilemece is a
perennial, continuous and lasting dhitsuntide proclamation.

¥hat the presemt time teaches us above all, if we wish to
draw this teaching from it, is that we must furnish ourselves
with patience. There are friends sitting here who have worked
inwardly almost from the begzimning of what we call our spiritual
scientific movement. This is now more than 15 or 16, perhaps
even 17 years agoj; and really the thought should remain continu-
ally before our soul, how little, how very, very little has been
really attained in these 15-17 years. This should glve rise to
another thought; how greatly we should aym ourselves with
patience, when wo refleet what Spiritual Secience might be to us,
what it can become through us, that it can really lead to a
kind of fresh impulse for human existence.

d#e should salways compare what Spiritual Science may be-
eome, with what we have so secantily achieved in this decade and
a half. Certainly, many have accepted what hae bsen offered
to mankind through Spiritual Seiemce. But that is but the
merest begimning, as has been stated in the nmumerous lectures
which have been given. Spiritual Sciemce is still faced with
the other task ~ of really flowing into the soecisl structure,
into the wholelife of the humanity of the present age. But if
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we wish to grasp this thought we must connect it with anothey
which sounds forth to us today at every hour, from all the
happenings of the world, which preseats a certain canflict into
which the humen soul is driven and which just in oux present
age — one might say - reaches a arrtain climax.

I1f we recollect the prinecipzsl points of our spiritually
sclentific invest igation, we shall evexrywhexe find that it
rests on the faot that supersensible spirisual reality flows
into the soul of man. Spiritual Seience teaches us that in
the course of hwmanity spiritual life continually streams into
men, but that nevertheless what happens on Zarth is enly an
"advance”, in so far as men understand how to awaken into extexy-
nal being what streams into them from the spiritual world,

Such a thought should weally be able to penetrate our whole
feeling and experience. #e must, above all, be able to bring it
into comnection with what is knowa to us, for instance, as the
dgionge of Higtory; and we should be able to apply it to the
present day from this point of view, ie ought to be able to
ask ourselves geriously (these things are of course hypotheses
but they lead to realities in a true life of thought): What
would haye happened 1f Columbus, or anyone else fundamentally
connected with the evolution of modern humanity - for instance
Gutenberg, discovarer of the art of printing, or even Luthay -
had been born in the 8th or 9th century or at some other time
in history? ihat would have become of those parsonalities who
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bear these names? They would certainly not have figurad as
they do in history today 17 they had been born in other times.
0f eourse that could not have happaned, for the evolution of
the world has its karma; but the hypothetical consideration of
such a possibility leads to realities. Thay would in all proba-
bility have become persons of whom axternal history doss not
speak. Yet, on the other hand, m you imagine that in suech a
case, a¥ the approach of the modsrn aze, the art of 'pr:l.mmg

for ingtance would not have beea discovered? Can you imagine
that the Reformation would not have gome about with the approach
of this newer time? You can see fyom this that the principal
thing i3 that we should look at the objective fagts, at what
has been imparted to mankind from the spiritual world, and that
wo should learn to a still greater degree than tho preseat time
can yet do, to look at man as an instrument, thrsugw reality
may enter into Sarth life from the spiritual world.

I sald that just at the preseant time man, in regard to
these things, is placed in a sharp confliet. The present day
does not recognise that such a thing as the streaming down of
S LSS S o Sistion 200 Ay v of s Bt
ecan m&f‘b‘ﬁ@/&u f? wishes to bulld up a soelal order which
does not recognise this, It wishes to build up a soclal order

which really only reckons with the quite personal man standing
here on the Earth, and to fix attention on him. The most
extrame caricature of the plan of only viewing man from the




most individual point of view, is Leminism or Trotzkyism, to
which I have already alluded. This comeception of soeiety only
reoognises the man who stands here on the Zarth. I 4o not only
mean by this the theoretical side alone - that would b2 the
least harmful - I am referring %o the consequences in life of
this view. Men like Lenin or Trotzky seek - ovea in a sphere
whozé 1t 1s least sultable - so to ostablish the framework of
wqiaty as 1f not hing 2lse came into consideration but the
ip;livim.‘t man of flesh amd blood., That however is an ideal
):ﬁ'hich has been forming for decades in the sphere of so-called
soelalism, and Leninism and Trotzkylsm are indeed only’the
fr latest grotesque fluttexings of such a canception, which has
been forming for a long time.

You see what our object hmuat be? To find the way back
again to the feeling of the thitsuntide ZSvens. Certainly,
individual spiritual life was to avize 1lluminatingly in the
different disciples on whoso heads the flames descended; but
that was to be gpiritual lifey for the greatest imaginable
impulse towards the easential thing, us rezards which man is
but an instrument, was divided mong the individual members.

There 13 also ano ther meaning to this 7hitsuntide proecla-
mation, and it is the most important - the strengthening of the
roalisation that a man does not lose his value when he allows
the other aspect to count; vwiz, that the spirit is continually
flowing into mankind, and that man has to form the instrument
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for the spirit streaming down into humanity. Man retains his
personal value notwithstanding. That is something which we can
aot only see theoreticelly today, but for whieh it is necessary
to draw the consequences for life end to carry over into our
way of thinking about the construction of the state, about moral
and soclal life. The point is that a thought should heve an
awakening effect, and an "awakening® it certainly was when the
flames descended on the head of each one of the diseiples. To
be asleep today to the events of the time, a state which is

only tco prevalent today, 1s a sinning againet the events of

tie time. Bud in the oyele of evolution which we are now enter—
ing, we cannot possibly be awake to the events 1f we 4o not
cbserve them with « certain inner mobility of soul-life, if we
are aot able to distinguish fha essential, the right thing, from
wvhat is unessential andw wwng. dhat floods us today, especially
in reading the newspapers, cunnot de regarded as all of like
value; Zfor in the eolumns of a thousand books and newspapers
thare may be twe lines which are of tremendous fundamental impor-
tance, pointing ia a highly indicative way to the "origin of the
phenomena”, to use the expression of Goethe -~ to what is really
going on. The rest may all be a waste of printer's ink. It is
a questiocn of awakening an inner feeling in oneself as to what
is important and essentlal, and what 1s unimportant and unessen~
tial. This feeling arises in the soul, if a man unconsciously
aequires a vision for the great world perspectives of the



present day, which Splxitual Seience can digeloses only he
mist absorb this into his feeling, must try gradually to feel
e he will when Spiritual Seisnee bocomes alive in him. It is
certainly meccssary to oreate an inner trust in what one feels
inwardly, to a much gresater degree than men are aceustomed to
do today. Anyone who expsots that what hoe acqulrss today
roints immadiately to favr-reaching events tomorrow, will not as
a rile attain a true observation., It may be something rizht

and correct, dut ovents may sc discount this that parhaps it
may only come to axpression in a distant future. It.is necessaxy
for us to have the right attitude to the world, and have correot
idcas as to what 13 taking placa.

Thus, in the present stream of swolution extraordinarily
important things are happening, which ara already tc he observed
in extornal occurrancas 1? weo grasp these in the manner just
indlcated: viz. by Aistinguishing the essential fram the non-
esgential, and by havingz the coursze to do so.

What 1s happening today ~ I will only mention onme thing -
is the leszening importance of the outer British Bupire, as
suck. JThat the world has up $11l now really known historically
as Britain 1t self and which was specifically British, is now
merging into Pan-inglo-imeyicanism. That such a thing actually
forms part of the developments which we have already indicated
in different ways, does not contradiot these developments. Om
the other hand 1t is of tremendous laportance to grasp such a
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giznificant thought, for mich depeads ou whether we take correct
or falee forces into our life o ldca. The times can teach us
mieh in this respsct; that must be pointed cut again and again.
Certainly, tho men at the fronts have become different. Zvery-
one who is femiliex with the feots 1s aware ¢f that. This is
not the plece to discuss in what way they have changed. But
gmonz those who have lived at the front there are still many
who think Just as they did in July 1914, who have learmed
nothing since, #ho use exactly the same concepts as were used
then. dhen you talk with the men, they say just the same
thinzs as they might heve sald ia July 1814. Yet 0o man today
can be roally ewake 1f all his ideas have not acguired a diffe-
ront impression, a different value. For this reasou the questian
will have %o be put - everyone should pud it to hiumself, as a
quite gerious andl I might say Christian guestion ¢ consclence $
dhave are the men to be found today wio, before July 1914, held
the possidlity in view that that might happen which has come
to pass up to the present day? I might fermulale the guest ion
i f{erently. In the gycle of lechbures which I held before the
war in Vienns, thereig anong other things aa expression which
runs thuss The human social 1ife bears something within it
which can be compared t0 a cancer; a caicerous digease is in
the 1life of huranity. That had to be realised at that times
but there are many people who have not yet realised it at the
presant time, I ask: 1In how profound u sense has it been
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understood that a “ecancer” in human development was spoken of
just at that time?

By this I only wish topoint % the sericusness with which
Spiritual Seience ought to be taken 4f it is to be applied to
the events of the present. Indeed one great reason why
Spiritual Selence is rejected is the fact that this seriocusness
required for Spliritual Selence is Ixightfully inconvenlent.

The "theories™ of Spiritual Seclence please many people, but the
gerious demands 1t makes on life is very, very inconveaieat to
many who otherwise like the theories. 4ll this leads us per-
haps to understand bettexr what I must now introduce into these
observations, and which 1t 1s important to grasp, if one wishes
to understand Spiritual Science in ite essentlals.

If a man wishes to understand something in the world today,
he really always has the feeling that the means to this undexr-
gtanding must somehow be sought in what belongs to the present
day. But the spiritual element cannot be sought in the preseat
alone., For instance, 1f one wishes to become acquainted with
the spiritual aspeet of the human being -« the being of man,
even between birth and death, can never be fathomed nemiy
throuzh kmowledge of the man of today. #hy? Suppose you have
reached the age of fifty and you develop some kind of soul-life
connected with the powers of the sentient soul. You will uncon-
selously conceive of 1t accoxding to the ideas of the present
day: "That 1is my sentient soul, which I have within me; 1t
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expresses liself when the sentient life of the soul is exter—
nalised. © That however 18 not the case, Now your sentient soul
developed between your 2lst and 28th year, and what was in your
soul at that time came to an end with the 28th year, but the
after-effects comtinue; they go on working; you use them today
when reviewing the powers of the sentient soul. You do not use
the present powers of the sentient soul but the powers existing
within 1t at that age. The past works on. It is not the case
that the present time includes the whole of what is ab work,
for the past continues to work on. The spiritual world must be
conceived as musie, but as Xeal music. You eould not possibly
grasp a melody 1f, whea you heard the third note, you had lost
the first; the first works on in the third, 1t works withia it.
in spiritual action scmething goes on working, not anly because
we hold it in our memory, but through its after-effocts it
works on in yeality. The effects of fomer forces of spiritual
1life in the dlfferent pewrts of the soul are continually at work,
as part of the spirit and soul nature, and in yet another sense.
Qur 2lst to 22nd year works on within us still later; it is
there bocause it was there in the past, nob because it is there
in the present. To form moxdm is uncomfortable to man, and
what I have just disclosed is a new idea; it is nowhere to be
found among the comcepts of the present day. For instance you
o not want to admit: "When I am old and grey-headed, or bald,

I still speak and think with the forces of my youth, of my
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childhood."” Yet it is absolute truth that what you learnt at
school, the way you spent your time from your 18th to your
28th year, works on through your whole life., You camnot re~
place 4t later by other powers, except as you make use of those
gources which Spiritual Sclence opens upsy that is the only
means by which many things in life can be replaced. You will
not find it difficult t0o understand that many people nowadays
yemain gssentially unfruitful. That 1s connected with the
present system of education. e can develop nothing except
what was placed in us during our childhood, nothingz but just
what was placed in us through the ordinary powers by which we
turn to man himself,

Much is reguired before we can grasp such ideas aright,.
I must declare over and over again from many different aspects
that for this it is necessary above all for men once more to
learn, in a much higher sense than they wish to today, to
beligve in life, to belleve in the spiritual side of life. To=-
day it may perhaps ocour to man to believe in his spiritual
origin. It will be relatively easy to get him to believe that
a ;pirltnnl element which proceeds from a spiritual world has
united with what developed materially through heredity in the
course of generations; but that does not suffice. dhat is
necessary is that we should not only believe in the spiritual
origin of a "part" of our life, but in the spiritual orizin of
our whole life. 4#hat does this imply?
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Today we indeed believe from the evolutionary tendencies
of menkind to which I have often referred that, &8 a rule, with
the 20th year of &ar life we have brought our 1ife to its per-
fection. de believe that we are then ready %0 be elected to a
municipal assembly, to Parlisment and so forth, because we aye
then capable of deciding on all subjects. Men believe they
have lonz ago outgrown those bygone timee when people waited
for the fulness of years, in the belief that each new year of
life brings new revelations. Today we expect that when the age
of puberty is reached the soul=-powers of the echild are also
transformed. For the other years of childhood we may have a
like expectation, though perhaps not in such a strong degree,
#e look at evolution and are convinced that human life develops
up to the twenties. From then we cease to believe in further
development. #e then believe ourselves to be ready for any-
thing. e no longer expect the later years of life to bring
new revelations. We camot do so 1f we keep the usual ideas.
e know however that humanity becomes younger in the gourse of
evolution, that at the present day 1t never grows older than
27. The bodily development produces nothing further after that.
Therefore what constitutes the furthiey development must be
drawn from the spirit. But when it is drewn from the spirit it
unites with our soul. Just consider how few people today at
the age of 22 admit that when they reach the age of 45, some-
thing can come about through inner revelation which could not

.
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have come earlier, for the simple ryeason that at an advanced
age one has different experiences from those of youth. dho
now believes in the productivity, the fruitfulness of old age?
But although 1t is not believed in, it 1s R0t the less there;
only people do mnot pay attention to the new revelations each
new year brings. Just consider bow mich would be sltered in
human life, i1f the belief really became gensral, 1f all men
belisved that they must walt for old age, when they will learn
things through their own experience which they could not have
learnt before. #Where is life full of expectation, full of hope
to be found today? But if such a thought, such a feeling were
carried into the everyday life of the commumity, just imagine
what a tremendous significance this would have! #hat a tre-
nendous significance it would have if in the life of men that
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consolousness were added to all the different "strugzles for
equality"” which play such a part at the present time - the
consclousness that for the simple reason that a man has reached
the age of forty he may have learnt scmething which he could
not have learnt at 27. Imagine how a young man of 27 would
re;ud cm:e of 40 17 that were a natuxal feeling! Of course it
eannot “be so tcday, because often today the men of sewenty have
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not grown beyond the age of twenty-seven, and often jJust the

most representative mea are no older, though they are not aware
of 1t. Thus one camnot demand this as a real requirement today.
d#hat life must bring forth and what the future requires is
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that people should begin to look upon the spiritual as a reality.
dhet is alone known to man today as ‘spirit*? On the whole,
nothing but a mass of abstract enecepts. Ban acquires a mass
of abstract concepts, such as are characterised by the fact
that they can be quite well received up %0 the 27th year. But
besides the fact that we live heve on the Garth between bizth
and death and have at fivet & sprouting and budding life, then
with cur 28th year stand still in our development and then begin
our d escending 1life, we have also a real conerete spirituality,
which changes just as the exterior man changes, but undexgoes
@ reverse process to that of the outer men. The outer man
grows old and wrinkled; but his etheric body, his formetive-
forces body, becomes evey Joungery only man does not trouble
himgolf today about this format ive-forces body which grows
younger in old age. Mem go sbout with bald heads and grey hoirs
and do not kmow that they have a body of formative forees,
which has a sprouting and budding life just when they begin to
get grey, and which only then can give them certain things
which could not be given earlier. Certalnly this depends upon
thé character of the times. But the times in this respect need

& revexsal. The times need & gchange of ideags. One thing which
must especlally be brouszhs about by the change is that thougzhts

should become more foreeful and healthy end not eoling to what
only comes fyom outside; otherwise we shall become frightfully
one-sided in all spheves. ihat we must do is to penetrate
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reality with our thought in all spheres. #e cannot understand
the historie life of man unless we are able to bring imney
‘wisdom to bear on what is considered externally as wisdom. For
various reasons comnected with the schism, with the reat which
is going on in human evolution, we have ceased to understand
mich that 1s great and which has still been found in an atavis—
tic way. In many domains men today believe themselves to be
origzinal.

A long time ago I put a query in a lecture in Dornach as
to what the public would say if at a performance of "Faust®,
after Faust has risen against the Spirit of the Barth, the
Aanagexr were Y0 allow Jaguer %0 appear in slightly altered form
but otherwise exactly like Faust iu external appearance. and
yet something of the sort must be done some day. I will tell
Jou the reason why. What do we read today in the books on
Faust, what have people in their mind when they speak of this
to which I refer about Jagner and Faust? You need cnly reeol-
leot the absurd declamstions made by many *Fausts®, and the
insipid tones which come from Waegner, to gain an idea of what
lies before usy 1f beside this we think of the great Faust
towerihg up $o the hoavens and the pedantic Wagner, who is
always representad on the stage as limping a little, and so on.
But what is really in question here? Faust despairs of the
various seicnces - it is already coneidered trivial today by
many people who are mot very "deep”. idhat strange things are
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gonsidered "deep" today! How often among many other demands
for an elucidation of the world of spirit, does ome hoay this:
that on2 should consider among the deepest tlzhughta of Faust
that of the "Ganipotent (me” who “holds ead contains me and
thee and Himself", in the conversation with Gretchen? Foople
forget that Faust says this to the sixteenyear old Gretchen,

' and coins it for her intellect and seatiments. All humenity

is willing to be catechlised by being reduced Lo the standpoint
of the sixteea-yzar old Gretchea! 1 have?gggwn profesgors of
philosophy who comsidex these Gretchen—-catechisms as the height
of wiadom. A% the beginaning of the posm, Faust doss not des-
palr of all the sclences. But the maim point lies in the fact
that he tumns from what is revealed to him through the sign of
the maorovecosm, of the cosmos. First of all he does not wish to
know anything of the relations of man to the whole comprehen-
sive great unlverse. He turns to the Barth-splrit, to that
which wishes %o reveal to him that which man has from the forces
of the Zarth alone. #hat reveals itself to him out of the
macrocosm is only a drama to him. He turns away from it. But
the Earth-spizit dismisses him. Foust believed he would be
able to grasp through the Barth-spirit something connceted with
hig deepest being. The Zayth-apirit brings about his overthrow.
Then come the words: "Thou resemblest the spirit whom thou
understandest, not met”

Now let us ask: 4ho iz 1t whom Faust understands? He
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says himself: "Not thee - whom then?” - whereupon Jdagner en=-
ters. "4All that thou hast developed t111 now is only a desire
for feeling; what thou art elready carrying within thee,
behold it is Jegner!™ That is the other nature of Faust. That
is the dramatic, real amewer! In the dramas the development is
siown by the facts. It had to be made comprehensible $o Faust
thet in everything concrete which he had t1ll then developed
he is as yet nothing more than & Famulus, and Just through this
stage of self-knowledie he is to be led a step further. The
reality migsht be represented 1f the two were to step on to the
stage at the same time, side by side. That would need the
courage to take much move serously then before such words as:
"Thou resemblest the spirit ;Kna thou understandest, not me! -
Hot thee - whom then?" One would have to enter thoroughly iato
the situation in thought. Thus is 1t represented in the drama.
4nd egain -~ let us consider something elge. Feust has
turned away from the atsn of the macroeosmy he does mot wish to
experience the forees which bind msn to the macrocosm, to the
great cosmos. That was bhow the thoughts lived in the soul of
Goethe himself, when he bad written the £irss part of his Feust.
dhen Faudt had retrieved what he nezlected in his youth - at
least in fhe retrospect through the Haster-walk snd sll throuzh
the Zaster-might -~ he passes beyond the stage of self-knowledge
which he encvuntered in degner, and reaches the point of regain-
ing what he had allowed to pass him by, which mey be the Zaster
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t wish it.

The separate words are extreordinarily pregnent, for instaace:

"4s Mot all hope vanishes from the head
#hich clinzs to empty husks, |

dhich digs for treasures with greedy hand
and 1s content if he finds earth-worms.”

It cannot possibly be otherwise: “all hops vanighes

“ from this

head. That 1s the "motive” of self-obsorvation. Faust only

saffers the consequences, but he regeins what he has

asglected

in his youth. He tries %o regaim 1t, andéd does regain it.

Through this he is led a step higher. This Jjustifie

once move the question: “ihom then?® The one who
in the form of a poodle -

him ag—a—shagey=-halre Ly Wﬂ'

this? It is the counterioree of the human striving

8 his asking
approaches
But what is

forces,

which opposes man as Faust opposes the 'xﬁrth—apirit when he does

not wish to have anything to do with the macrocosm.
the lueiferxig foreces which come from the innexr soul
that reason Hephistopheles is at first decked out wi
features, and the Mephistopheles of the first part o
poerg 1s essentially a Luciferic being.

But even at the end of the ninetics Goethe was
grow out of what dated from his youth. Read the pro
Heaven. what is developed therein is no longer conn

These are .
of man. For
th Lueciferie
f Faust's

ready to
logue in
scted with

the revelations of the Zarth-spirit; there Goethe already

bugies himself with the impulse which comes from the
Goethe has grown beyond his own begimning, and now s

Racrocosm.

cmething
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enters his soul which is tremandously siznificant ana important,
. and which, when we mmgaus 1t, allows us to look deeply into
his soul. Goethe had the tradition of thae Faust-legend, the |
tradition of the North-German myth. HMephistopheles was onc of
the characters in that. But when, compelled by Schiller, he
further develops his Faust, then Mephistophelas - Goothe himgelf
1s mot proparly conscious of this ~ becomes a figure which wor-
ries him inwardly, with which he does not really came to rights.
Jacod Minor, also an interpreter of Faust, who sat d many intel-
ligent thingg, had a remarkable explanation for the fact that
Goathe eould not get on at all rrhen he took up Faust again., He
thinks that Goathe at about 59 years of age had grown *oldn!
I should 1ike %o know how’ anyons could write "Faust® at all if
poetic power is exhausted at 50 and yet one hae to bring into
poetry the forces bslomging to the years after 50 - unless the
powers of youth could flourish in o 1ife such as Goethe under-
53004 how to lead. But Mis soul has worrled sbout Mephi sto-
pheles, instinetively worried, and it did not allow him to go
any further, because the conflict of Faust angd Mephistopheleg
d1d not 3o well. Goeths had introduced Faust to the biggest
quanMnl of humanity and that 414 not now fit in with Mephisto-
phalas, who had taken omn a Luciferie character. In that charac-
ter, ome only has to contend with the forees which proceed from
the sentient 1l1fe, the 1ife of feeling. 4is soon as Goethe deve-
loj:-n the Prologue in Heaven, Faust ig confronted with the maecro-
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cogm. IV would be uo longer possible to allow Faust to fight
only wita the powers living in the imney soul of man; it is no
longer possible to glve Wephistopheles only a Luciferic chareo—
ter: Goethe percelved thlsy and veally mot in order to de pedan-
tic, but only to point out gome important things, I should like
to draw your attention $o gome little detalls.

"0f all Spirits wio deny
Iz the rogue the least durdensome to me.*

Then thero must be other spirits who deny! Yet in Faust there
is but one: Mephistopheles. And consider how Maphistopheles
says in the Prologue:

"Dearest to me are full, fresh cheeks,
To a corpse I am not at home."

And recollect the end, whem he really busies himself earnestly
enouzh about the corpse. dhat des this mesn? It signifies
that Goethe perceived that what he had received from the myth,
from the Faust-legend as the unitary Mephistopheles-figure,

when one goes out into the macroeosm divides into two. Goethe
possessed the power of feeling the twofold nature of Luecifer and
ahrtman. He did not then get any further because thore was not
yet any Spiritual Solence in his day. He was brought to a
standstﬁl. A8y however, he had later to unite mserocosmic
bappenings with human happenings in the classical dalpurgis-
night, and at the end where macrocosmic happenings and humanity's
experiences became woven into ome, he had o make his Mephisto-
pheles take on an Ahrimanie character. To & great extent he

|
A
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suceoeded in this. But really everything that Goethe himgelf
gsald concerning his owa personal relatiomship to his Feust is
said under the impression that he would not be able %0 go on
sith 18, If the Faust of the pedantic but nevertheless popular
pational drama of the Middle aiges is to be placed on the great
cosmle stage, then 1t is nocessary to divide Wephistopheles into
a Lueiferic snd an shrimanic belng. For that reason Goethe
gould zo no further. He then succeeded, as he was mearing the
gecond part of the poem, by 2lving his Maphistopheles .hrimeniec
fratures. 4 Luciferic being loves "fresh and rounded cheeks"}
an ihrimenic ome has $o @0 with the corpse, because it permeates
our consclousness between birth and death with what we e xperience
in our peroeptive life. When we contemplate a personality like
that of Goethe we recognise how 1t preserxves the forces of
youth, and with these he has constantly new and frosh life~-
axperiences. Not because ke had grown old did that appear which
can be seen in mh a yemarkable manner in Goethe's life-history
at the end of the nineties of the 18th century, but because he
had passed through a orisis which brought cortain forees of his
yot;th to life ugain, mé then arise anew, and made him experi-
ance them as a dhitsuntide miracle.

dhet I have just sald about Faust is further developed in
the pamphlet which is Just ebout 0 be published: "Goethe's
Faust as image of his esoteric cosmic concepiion”. This is %o
form the first part of a little book about to appears: "Goethe's
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Standard of the soul” (Goethes uelstesart). The seeond part is
$0 glive Goethe's thoughts about his Faust, and the third part
some d evelopment of thoughts on the "Falry Tale of the Green
Snake and the Beautiful Lily-,

I mention this bo'mn I wish to draw your attention to
the faot that 1t is really necessary to grasp with penetrative
 thoughte what 1s contained in the spiritual substance of
bumanity - also as regards the pasty that we should take seri-
Ously what is to be found there. For the last four or five
decades we have @mpletely forgotten how to take in full earnest
what is greatest inm the past of humanity. . tremendous emount
has been missed and lost in the last 40~50 years, and it is
Decessary for what was thers spiritually to reappear, though
certainly in a new form; for it was in some respects atavistic
and could not break through a certain crust.

Goethe could not vise to the divigion of the Mephistophelian
figure into two, & Luciferic and an shrimanie, the;[tmehm not
yot ripe for that. But the sense of this cleavage lived in
Goethe's nature. In that we must leayn to belleve in the whole
of ;nm's life, not only in his ehildhood. de must learn to be
able to lead a life full of expectation. Imagine if one were
ourious and were to ask: 4hat shall I be like when I am 507
How many people foster such thoughts today? How many lead a
life in which they believe that ever new content streams into
the human soul? What alterations would come about in the soeial
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life of mankind 1f this belief in the Whole life were held!
What simple thought eould lead to this belief in the whole life
of man. The thought contained in the gquestion: ﬂoule!;theh be
any semse in living to the age of 70, 1f we had finished our
development at 28. If that were so why then should we grow
older? But for that same assistance from natursl science is
certainly necessary, so that what appears as Spiritual Seience
can be connected with what is by geience today taken seriously.

Spiritual Science has really achieved very little in ouyr
mov ement; and yet it is not without prospects. One notices
that on many oceasions. One sees it best when (as not infre-
quently happens) young people, who are buay with their univer-
gity studies come forward to find something which can link up
thelir speeial studies with Spiritual Selence. Young people,
who are novices in life today, feel from their study of the
sclences that each science can be led over into Spiritual
Sclence. This may perhaps become the most fruitful germ pog~
sibley for people would then have to take things seriously.
But difficulties arise fumediately 1f these young people wish
to write an essay for their Dogtor's degree or what they learn
from Spiritual Seience and which might well be introduced imto
their studies. They are not al lowed t.o do 803 they cammot do
what they want. Spiritual Science is really something essen-
tially rich in prospects, dut people are kept away from it,
they are forced away from it. e must understand this too in



25.
the fullest sense of the words. 1 know a case in Beriin (it
is 50 long ago that I can now mention it; more recent cases
0f the present day would not be 20 permissible) in which a
Doctor's thesis was handed in, with whiech no other feult was
found than that my "Christianity as systical ract” was mentioned
in it. It was a dissertation on philosophy, not on theology.
The writer sald: "ihat shall I do now? FPaulsen will not take
1t; bhe sald: '"You camnot introduce Steiner here'." 1 could
only aaswer: "GO 0 Mitaster and take your Doctor's degree under
Gideon Spicker, perhaps you can pass there." It came off. ie
must look at things as they really are, must examine them closely.
The points of view developed when a man seeks to build up his
career Oon an academic hu_u are gsometimes extremely remarkable,
Thus a young University teacher, who certainly overcame this
obstacle as you will hear immediately, became one in the fol-—
lowing mamner, of which he told me himself. He had written an
assthetlc troatise on the works of a certain poet (I will not
mention his name or the story might come out in some way or
other)s he then wrote a treatise on Schopenhauer, besides his
Dee¥ax'a thesis, of course. Now he wished to beomme a Univer-
sity teacher. Ho went to the suggested University, to the Pro-
fenssor mentioned, who liked him well and considered him a verxy
able man; and he thought that this Frofessor could easily
arrange for him to become a teacher. This Frofessor said: *I
am afrald this will not be possible. - You have written a treutige
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on a poet, on an aesthetic question, but this poet lived inm

the 19th centurys; that is too recent. Then you have written
one on Wuer; that cannot be regarded as scientific.”
Thereupon the young man said: "Then what am I to do?" The
Professor replied: "Take any old catalogue of books of a
former century and look up an aesbhetician as unknown as pos~
sible, whom nobody knows - this will be very easy, for as there
is no literature on the subjeet you will not need to study hard,
write what will be easy to write, for you will simply look 1t
up in a book=-catalogue.” The prospective teacher did 80,
looked up an old Italian aesthetician about whom nothing had
yet been written, and composed a treatdise, which he considered
extremely inadequate, and which the man who had to Judge 1t
also considered very poor, but it was a sufficient foundation
for becoming a teacher in the University! 1 do not mention
this to blacken any one particular person. It is not a guestion
of persoms, I em only mentioning en example. For the man who
had o judge the treatise laughed at what he had to recommend
the other man to do om account of the prejudices of the times.
The other who wished t0 become a teagher in the University
laughed also! Two extremely nice pwﬁla. one old and the other
young, but the fault was not theirs! I% lies in the sHental
substance in which our age is fimmly fixed, against which one

ceun only prevail with Strong and powerful thoughts. .nd strong

aad powerful thouzhts are only possible today 1f mankind is
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roplenished from out the spirit, 12 it will build on what

Spiritual Seience can give. <Thus whether we direct Jur atden-
tion to Goethe or to the immediate presaat, this ever sounds
25rth to us from the immediate circumstances of the times;

we must ronew our world of ideas,we must renew our tioughts,

3o that shey may oppose the presaent in a powerful manaer. 1t
depends on the Jhitsuntide Mystery fulfilling itsel? im the
soul of overy individual and in all humanity in our catastrophie
times, revealinz 1tself as a renewal ol life; when men, illu-
mined by the spirit, so0 stand to on~ another as ilndividual
beings that through their combined willing, thinking wnd grow-
inz, a spiritual struoture of mankind can be foxmed. From man,
from the individual man, must come what is necessary Ior the
future. dJde must not wailt for a universal message which mankind
should follow. There will be no such message. But there will
be ths possibllity of every single human soul being illumined
by what can come from the spiritual world. Thea through the
saoial.lire of man will arise what is to arise and must arise.







